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xxiv INTRODUCTION.

Jesus was arrested, and that a mere man suffered on the Cross;
for what meaning would there be in the sympathy of nature with
the death of a mere man'? All this tends to shew that if the
Fourth Gospel was rejected in certain quarters for a time, this
tells little or nothing against its genuineness. Indeed it may
fairly be said to tell the other way; for it shews that the uni-
versal recognition of the Gospel, which we find existing from
A.D. 170 onwards, was no mere blind enthusiasm, but a victory
of truth over baseless though not unnatural suspicion. More-
over, the fact that these over-wary Christians assigned the
Gospel to Cerinthus is evidence that the Gospel was in their
‘opinion written by a contemporary of S. John. To concede this
is to concede the whole question.

il. The Internal Evidence.

We have seen already that there are some features of this
Gospel which would seem to harmonize with a Gnostic system,
and that it need not surprise us if some persons in the second
century hastily concluded that it savoured of Cerinthus. It is
more surprising that modern critics, after a minute study of the
Gospel, should think it possible to assign it to a Greek Gnostic
of the second century. To saynothing of the general tone of the
Gospel, there are two texts which may almost be said to sum up
the theology of the Evangelist and which no Gnostic would even
have tolerated, much less have written: ‘The Word became
flesh’ (i. 14); ‘Salvation is of the Jews’ (iv. 22). That the
Infinite should limit itself and become finite, that the ineffable
purity of the Godhead should be united with impure matter,
was to a Gnostic a monstrous supposition ; and this was what
was implied in the Word becoming flesh. Again, that the
longed-for salvation of mankind should come from the Jews was
a flat contradiction of one of the main principles of Gnosticism,
viz. that man’s perfection is to be looked for in the attainment
of a higher knowledge of God and the universe, to which the Jew
as such had no special claim; on the contrary (as some Gnostics

1 See Dollinger's Hippolytus and Callistus, Chap. v.





























































































TEXT. lv

CHAPTER VIIL
THE TEXT OF THE GOSPEL.

The authorities are abundant and various. It will suffice to
mention twelve of the most important ; six Greek MSS. and
six Ancient Versions.

Greek Manuscripts.

CopEx SINAITICUS (R). 4th century. Discovered by Tisch-
endorf in 1859 at the monastery ot S. Catherine on Mount
Sinai, and now at St Petersburg. The whole Gospel.

COoDEX ALEXANDRINUS (A). 5th century. Brought by Cyril
Lucar, Patriarch of Constantinople, from Alexandria, and after-
wards presented by him to Charles I. in 1628. In the British
Museum. The whole Gospel, excepting vi. 50—viii. 52.

CopEx VaricaNus (B). 4th century, but perhaps later than
the Sinaiticus. In the Vatican Library. The whole Gospel.

CopEx EpHRAEMI (C). 5th century. A palimpsest: the
original writing has been partially rubbed out and the works of
Ephraem the Syrian have been written over it. In the National
Library at Paris. Eight fragments; i. 1—41; iii. 33—v. 16;
vi. 38—vii. 3; viil. 34—ix. 11; xi. 8—46; xiii. 8—xiv. 7; xvi.
21 —xviii. 36 ; xx. 26—xxi. 25.

CopEx BezAE (D). 6th or 7th century. Given by Beza to
the University Library at Cambridge in 1581. Remarkable for
its interpolations and various readings. The whole Gospel,
excepting i. 16—iii. 26 : but xviii. 13—=xx. 13 is by a later hand,
possibly from the original MS.

CopEx REGIUS PARISIENSIS (L). 8th or 9th century. Nearly
related to the Vaticanus. At Tours. The whole Gospel, ex-
cepting xxi. 15—xxi. 25.

Ancient Versions.

OLp Syriac (Curetonian). 2nd century. Four fragments;
1.—42; iii. 5—vii. 35; vii. 37—viii. 53, omitting vii. 53—viii. 11;
xiv. 11—29.
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VureaTE SyYrIac (Peschito=‘simple’ meaning perhaps ‘faith-
ful’). 3rd century. The whole Gospel.

HARCLEAN SYRIAC (a revision of the Philoxenian Syriac, which
is a servile translation of the 6th century). 7th century. The
whole Gospel.

Orp LaTIN (Vetus Latina). 2nd century. The whole Gospel
in several distinct forms.

VuLeATE LATIN (mainly a revision of the Old Latin by Je-
rome, A.D. 383—5). 4th century. The whole Gospel.

MewmpHITIC (Coptic, in the dialect of Lower Egypt). 3rd
century. The whole Gospel.

Besides many other MSS. of every degree of excellence, and
some other Ancient Versions, there is also the evidence of the
Fathers. We have considerable fragments of the commentaries
of Origen and Theodore of Mopsuestia, nearly the whole of that
of Cyril of Alexandria, and the Homilies of Chrysostom and
Augustine. In addition to these must be mentioned valuable
quotations from the Gospel in various Greek and Latin writers
in the second, third and fourth centuries. Quotations by
writers later than the fourth century are of little or no value.
By that time the corruption of the text was complete. The
Diocletian persecution had swept away a large majority of the
ancient copies, and a composite text emanating mainly from
Constantinople gradually took their place.

Our main authorities, therefore, are the most ancient MSS.,
Versions, and Fathers. How are these authorities to be used ?
Our object in each disputed case will be to ascertain tke oldest
reading ; and unless strong arguments against the authenticity
of the earliest reading exist, its antiquity will be decisive in
its favour. But the date of a MS. is not the same thing as the
date of the text which it represents. Some MSS., as NBD,
contain a text which can be traced back to the end of the
second century. Others, as A, contain a text which is very
little older than the MS. itself. Very few readings in the
Gospels which are not supported by either B or & or D are
likely to be the true reading. Of these three very ancient
authorities, B is the purest, D very much the most corrupt.
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different ways.—The Baptist and the Prophets were moved by the
Spirit at times; ¢the Spirit of the Lord came upon’ them from time
to time. With Jesus he abode continually.

6 Bawr. &v wv. ay. This phrase introduced without explanation
assumes that the readers are well aware of this office of the Messiah,
i.e. are well-instructed Christians. Baw7i{wr is appropriate, (1)
to mark the analogy and contrast between the office of the Baptist
and that of the Messiah ; the one by baptism with water awakens
the longing for holiness; the other by baptism with the Spirit satisfies
this longing: (2) because the gift of the Spirit is an out-pouring.

¢v wvebpatt dylw. The epithet dyiov is given to the Spirit thrice in
this Gospel; here, xiv. 26, and xx. 22 (in vii. 39 the dywor is very
doubtful). It is not frequent in any Gospel but the third; 5 times
in S. Matthew, 4 in S. Mark, 12 in S. Luke. 8. Luke rarely omits
the epithet, which he uses about 40 times in the Acts. Here and
xx. 22 neither substantive nor epithet has the article, in xiv. 26
both have it.

34. édpaka. I have seem, in joyous contrast to ¢ I knew Him not,’
vv. 31, 33. See on v. 18. The perfects indicate that the results of
the seeing and of the testimony remain : comp. v. 52, iii. 21, 26, 29.

pepapTipnka. have borne witness. Our translators have ob-
scured S. John’sfrequent use of paprupetv, as of uévew, by capriciously
varying the rendering. This is all the more regrettable, because these
words serve to connect together the Gospel, the First Epistle, and the
Apocalypse. Maprupeiv is translated ¢ bear witness,’ i. 7, 18, 15, iii. 26,
28, v. 31, 32, 33, 36, 37, viii. 18, x. 25, xv. 27, xviii. 23; 1 Jchn i. 2,
v. 6; ¢ bear record,’ i. 32, 34, viii. 13, 14, xii. 17, xix. 35; 1 John v. 7;
Rev. i. 2; ‘give record,’ 1 John v. 10; ‘testify,’ ii. 25, iii. 11, 32,
iv. 39, 44, v. 39, vii. 7, xiii. 21, xv. 26, xxi. 24; 1 John iv. 14,
v. 9; Rev. xxii. 16, 18, 20: in xv. 26, 27 the translation is changed in
the same sentence. Maprupia is rendered ¢ witness,’ i. 7, iii. 11, v. 31,
32, 33, 36; 1John v. 9, 10; Rev. xx. 4; ‘record,’ i. 19, viii. 13, 14,
xix. 35, xxi. 24; 1 John v. 10, 11; ¢testimony,” iii. 32, 33, v. 34,
viii. 17; Rev. 1. 2, 9, vi. 9, xi. 7, xii. 11, 17, xix. 10: in 1 John v. 10
we have two different renderings in the same verse. Neither paprv-
piov nor pdprus, found in all three Synoptists, occurs in this Gospel.

6 vios Tov feov. The incarnate Aéyos, the Messiah (v. 18). These
words of the Baptist confirm the account of the voice from heaven
(Matt. iii. 17). The whole passage (vv. 32—34) shews that S. John
does not, as Philo does, identify the Logos with the Spirit.

86—37. THE TESTIMONY OF THE BAPTIST T0 ANDREW AND JOHN,

35. 71 ém. w. The next day again; referring to . 29. Thus far
we have three days, full of moment to the Evangelist and the Church.
On the first the Messiah is proclaimed as already present; on the
second He is pointed out ; on the third He is followed. In each case
the Baptist takes the lead; it is by his own act and will that he
decreases while Jesus increases.
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The difference between this narrative and that of the Synoptists
(Matt. iv. 18 ; Mark i. 16; Luke v. 2) is satisfactorily explained by
supposing this to refer to an earlier and less formal call of these first
four disciples, John and Andrew, Peter and James. Their call to be
Apostles was a very gradual one. Two of them, and perhaps all four,
began by being disciples of the Baptist, who directs them to the Lamb
of God (v. 36), Who invites them to His abode (v. 39): they then
witness His miracles (ii. 2, &c.); are next called to be ‘fishers of men’
(Matt. iv. 19); and are finally enrolled with the rest of the Twelve as
Apostles (Mark iii. 13). Their readiness to follow Jesus, as recorded
by the Synoptists, implies previous acquaintance with Him, as re-
corded by S. John. See note on Mark i. 20.

ék Tov pal. avrod 8Yo. One of these was Andrew (v. 40); the
other was no doubt S. John. The account is that of an eyewitness;
and his habitual reserve with regard to himself accounts for his
silence, if the other disciple was himself. If it was someone else,
it is difficult to see why S. John pointedly omits his name.

There was strong antecedent probability that the first followers of
Christ would be disciples of the Baptist. The fact of their being so
is one reason for the high honour in which the Baptist has been held
from the earliest times by the Church.

36. ¢pBA&as. Indicates a fixed, penetrating gaze. Comp. v. 42;
Mark x. 21, 27; Luke xx. 17, xxii. 61.

i8e k.T.A. See on v. 28. These disciples were probably present
the previous day. Hence there is no need to say more. This is the
last recorded meeting between the Baptist and the Christ.

37. fkovoav. Although they had not been specially addressed.
fkohovdnoav. The first beginning of the Christian Church. But

we are not to understand that they had already determined to become
His disciples.

38—52. TuE TESTIMONY OF DISCIPLES.

This section falls into two divisions, each occupying a day; (1) the
call of Andrew, John, Peter, and perhaps James; (2) that of Philip
and Nathanael. Of these Peter and James were probably disciples of
John. In thisalso he wasthe Elijah who was to come first.

38—42. ANDREW, JOEN AND PETER.

38. Oeacdpevos. Comp. vv.14 and 32. The context shews that He
saw into their hearts as well.

39. T( tyreite; i.e.in Me. He does not ask ¢ Whom seek ye?’
It was evident that they sought Him.

‘PaBp(. A comparatively modern word when S. John wrote, and
therefore all the more requiring explanation to Gentile readers. The
‘i’ termination in Rabbi and Rabboni (zz. 16) =‘my,’ but had prob-
ably lost its special meaning; comp. * Monsieur.” 8. John does not

F2
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translate ‘my Master.” S. John often interprets between Hebrew and
Greek ; thrice in this section. (Comp. wv. 42, 43.)

wod péves; Where abidest thou? (See on 2. 33.) They have
more to ask than can be answered on the spot. Perhaps they think
Him a travelling Rabbi staying close by; and they intend to visit
Him at some future time. He bids them come at once: mow is
the day of salvation. In the A.V. v, 38 contains vv. 38 and 39 of
the Greek,

40. &Jecle. The reading tdere perhaps comes from v. 47.
ékelvyy. That memorable day.

@po. fv s Sekdrn. S. John remembers the very hour of this ecrisis
in his life: all the details of the narrative are very lifelike.

It is sometimes contended that S. John reckons the hours of the
day according to the modern method, from midnight to midnight,
and not according to the Jewish method, from sunset to sunset, as
everywhere else in N.T. and in Josephus. It is antecedently improb-
able that S. John should in this point vary from the rest of N.T.
writers; and we ought to require strong evidence before accepting
this theory, which has been adopted by some in order to escape from
the difficulty of xix. 14, where see notes. Setting aside xix. 14 as the
cause of the question, we have four passages in which S. John men-
tions the hour of the day, this, iv. 6, 52 and xi. 9. None of them are
decisive: but in no single case is the balance of probability strongly
in favour of the modern method. See notes in each place. Here
either 10a.M. or 4 p.m. would suit the context: and while the ante-
cedent probability that S. John reckons time like the rest of the
Evangelists will incline us to 4 p.m., the fact that a good deal still
remains to be done on this day makes 10 a.m. rather more suitable;
and in that case ¢ abode with him that day’ is more natural. Origen
knows nothing of S. John's using the modern method of reckoning.

41. ¢ adeldds $.II. Before the end of the first century, there-
fore, it was natural to describe Andrew by his relationship to his far
better known brother. In Church History Peter is everything and
Andrew nothing: but would there have been an Apostle Peter but for
Andrew? In the lists of the Apostles Andrew is always in the first
group of four, but outside the chosen three, in spite of this early call,

42. ovtos. Comp. vv. 2, 7, iii. 2, 26,

wpatoy. The meaning of ¢ first’ becomes almost certain when we
remember S. John’s characteristic reserve about himself. Both dis-
ciples hurry to tell their own brothers the good tidings, that the
Messiah has been found: Andrew finds his own brother first, and
afterwards John finds his: but we are left to infer the latter point.

Andrew thrice brings others to Christ; Peter, the lad with the loaves
{vi. 8), and certain Greeks (zii, 22); and, excepting Mark xiii. 3, we
know scarcely anything else about him. Thus it would seem as if in
these three incidents S. John had given us the key to his character.
And here we have another characteristic of this Gospel—the lifelike
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way in which the less prominent figures are sketched. Besides
Andrew we have Philip, 1. 44, vi. 5, xii. 21, xiv. 8; Thomas, xi. 16,
xiv. 5; xx. 24—29; Nathanael, i 45—52; Nicodemus, iii. 1—12, vii.
50—52, xix. 39; Martha and Mary, xi., xii. 1—3.

Edprikapev. Does not prove that S. John is still with him, only
that they were together when their common desire was fulfilled.

70v Meoolav. The Hebrew form of this name is used by S. John
only, here and iv. 25. Elsewhere the LXX. translation, ¢ xpto7és, is
used; but here xpio76s has no article, because S. John is merely inter-
preting the word, not the title. Comp. iii. 28, iv. 25, 29, vii. 26, 31,
41, x. 24, xi. 27, xii. 34, xx. 31.

43. &uPA&pas. Comp. v. 36 and Luke xxii. 61: what follows shews
that Christ’s look penetrated to his heart and read his character.

’Iwdvvov. This, and not 'Twvé, seems to be the true reading here
and xxi. 15, 16, 17: but ’Iwra might represent two Hebrew names,
Jonah and Johanan=John. Tradition gives his mother’s name as
Johanna. Andrew probably had mentioned his name and parentage.

Kndds. This Aramaic form occurs elsewhere in N.T. only 1 Cor. i.
12, iii. 22, ix. 5, zv. 5; Gal.i. 18,ii. 9, 11, 14. The second Adam,
like (Gen. ii. 19) the first, gives names to thiose brought to Him.
The new name, as in the case of Abraham, Sarah, and Israel, indi-
cates his new position rather than his character; for he was ‘ unstable
as water’ (xviii. 25 ; Gal. ii. 11, 12): Simon is designated for a new
office. Matt. xvi. 18 presupposes the incident recorded here : here
Simor shall be called, there he is, Peter.

IIérpos. Translate, Peter, with ‘a stone,’ or ‘a mass of rock,’ in
the margin.—It is quite clear from this narrative that S. Peter was
not called first among the Apostles.

L ]
44—52. PHILIP AND NATHANAEL.

44. Ty émalprov. We thus far have four days accurately marked;
(1) v. 195 (2) v. 29; (3) v. 35; (4) v. 44. A writer of fiction would
not have cared for minute details which might entangle him in dis-
crepancies: they are thoroughly natural in an eyewitness profoundly
interested in the events, and therefore remembering them distinctly.

10é\ncev. Willed or was minded to go forth: the ¢would’ of A.V.
is too weak (comp. vi. 67, viii. 44). Jesus determined to go from
Judaea to Galilee: on His way He finds Philip (see on ix. 35).

dkohovOer por. In the Gospels these words seem always to be the
call to become a disciple: Matt. viii. 22, ix. 9, xix. 21; Mark ii. 14,
x. 21; Luke v. 27, ix. 59; John xxi. 19. With two exceptions they
are always addressed to those who afterwards became Apostles.

46, dwd Bn@. For the change of preposition see on xi. 1. The

local knowledge displayed in this verse is very real. . John would
possess it; a writer in the second century would not, and would not
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care to invent. This is ‘Bethsaida of Galilee’ (zii. 21) on the
western shore, not Bethsaida Julias (see on Matt. iv. 13). In the
Synoptists Philip is a mere name: our knowledge of him comes
from S. John (see on v. 42, vi. 7, xii. 21, xiv. 8).

46. edplokee ®. Thus the spiritual Aepwadnpople proceeds: the
receivers of the sacred light hand it on to others, Et quasi cursores
vitai lampada tradunt (Lucr. ii. 77).

Noabavarih = ¢Gift of God.” The name occurs Num. i. 8; 1 Chron.
ii. 14; 1 Esdrasi. 9, ix. 22. Nathanael is commonly identified with
Bartholomew; (1) Bartholomew is only a patronymic and the bearer
would be likely to have another name (comp. Barjona of Simon,
Barnabas of Joses); (2) S. John never mentions Bartholomew, the
Synoptists never mention Nathanael; (3) the Synoptists in their
lists place Bartholomew next to Philip, as James next his probable
caller John, and Peter (in Matt. and Luke) next his caller Andrew;
(4) all the other disciples mentioned in this chapter become Apostles,
and none are so highly commended as Nathanael; (5) all Nathanael’s
companions named in xxi. 2 were Apostles (see note there). But all
thesereasons do not make the identification more than probable. The
framers of our Liturgy do not countenance the identification: this
passage appears neither as the Gospel nor as a Lesson for S. Bar-
tholomew’s Day.

v ¥ypaev M. k.1.\. Luthardt contrasts this elaborate pro-
fession with the simple declaration of Andrew (v. 42). The divisions
of the O.T. here given are quite in harmony with Jewish phraseology.
Moses wrote of Him not merely in Deut. xviii. 15, but in all the
various Messianic types and promises.

Tob 'Ioop 7. dwo N. The words are Philip’s, and express the
common contemporary belief about Jesus. As His home was there,
7ov dmd Nafapér ewas both natural and true: and 7od 'Iwong was
natural enough, if untrue. That the Evangelist is ignorant of the
birth at Bethlehem, or of its miraculous character, in no way follows
from this passage. Rather he is an honest historian, who records
exactly what was said, without alterations or additions of his own.
«Here we observe for the first time a peculiarity in the narrative of
S. John. It seems that the author takes pleasure in recalling certain
objections to the Messianic dignity of Jesus, leaving them without
reply, because every one acquainted with the Gospel history made
short work of them at once; comp. vii. 27, 85, 42, &c.” (Godet.)

47. ¢éx Naf. k.m.\. All Galileans were despised for their want
of culture, their rude dialect, and contact with Gentiles. They were
to the Jews what Beeotians were to the Athenians. But here it is a
Galilean who reproaches Nazareth in particular. Apart from the
Gospels we know nothing to the discredit of Nazareth; neither in O.T.
nor in Josephus is it mentioned; but what we are told of the people
by the Evangelists is mostly bad. Christ left them and preferred to
dwell at Capernanm (Matt. iv. 13); He could do very little among
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CHAPTER 1IV.

14. 8wnjoe for deyqoy (correction to the usual construction: comp.
vi. 42, x. 5, Luke x. 19).

16. Omit 6 "Inoods after adry: comp. iii. 2.
21. wloTevé pou, ydvar (XRBL) for yivar, wlorevody pow (A).

27. é&adpatov, with all the best MSS., for é6adpacar, which has
been substituted to harmonize with HAfav.

42. Omit 6 Xpia7ds after kéepov, with RBC! and most versions and
Fathers against AC®D.

43. Omit xai aryAfev after ékeifev, with NBCD.

46. Omit ¢ "Ipoois after odv: comp.iii. 2. Kadapvaosp for Ka-
wepraolp: comp. il. 12.

61. Ymijvimoav (always used by S. John; xi. 20, 30, xii. 18) for
dmijvrnoar (never used by him), with RBCDKL agaiust A.

62. Tv @pav wap’ avrdy for map’ av. 7. dp., a correction to bring
map’ abTwy nearer to éribero.

1—42. TEE WORK AMONG SAMARITANS.

The whole section is peculiar to S. John, and is evidently the nar-
rative of an eyewitness: of the Synoptists S. Luke alone, the writer of
‘the Universal Gospel,” mentions any intercourse of Christ with
Samaritans (ix. 52, xvii. 16; comp. x. 33). Vw. 1—4 are introduc-
tory, explaining the change of scene, like ii. 13 in the previous
section.

1. ovv. This refers back to iii. 22—26. Of the many who came
to Jesus some told the Pharisees (see on i. 24) of His success, as
others told the Baptist, and this was reported to Him again: é «vptos
here, which is rarely used except by 8. Luke of Christ before the
Resurrection (vi. 23, xi. 2; Luke x. 1, xi. 39, xii. 42, xvii. 5, 6, &c.) is
no evidence that the knowledge was supernatural. See on ii. 25.

wowel k. Bamwr. Is making and baptizing; the very words of the
report. This is important for the meaning of ». 2, which is a correc-
tion not of S. John’s statement, but of the report to the Pharisees: in
A.V. the Evangelist seems to be correcting himself.

% ’Iwdv. They had less objection to John’s success. He disclaimed
being the Messiah, he ‘did no miracle,” and he took his stand
on the Law. They understood his position better than that of Jesus,
and feared it less. Jesus had been proclaimed as the Messiah, He
wrought miracles, and He shewed scant respect to traditions.

ST JOIN H
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2. avrds ovk. Because baptizing is the work of a minister, not
of the Lord: Jesus baptizes with the Holy Spirit (i. 33).

3. dénkev. ‘He left it alone, let it go’ (v. 28) as something that
He would have retained, but now left to itself. First the Temple,
then Jerusalem, and now Judaea hay to be abandoned, because He
can win no welcome. On the contrary, the report of His very partial
success seems at once to have provoked opposition, which He avoids
by retiring. Perhaps also He wished to avoid the appearance of
being a rival of John. There is no trace of His continuing to baptize-
in Galilee.

wdAw. Omitted by some important witnesses. It points to i. 43—
ii. 12. He had come from Capernanm to Jerusalem for the Passover
(ii. 13); He now returns to Galilee, where His opponents would have
less influence. That this return is the beginning of the Galilean
ministry recorded by the Synoptists (Matt. iv. 12) is possibly but
by no means certainly correct. See on vi. 1 and Mark i. 14, 15.

4. &ea. There was no other way, unless He crossed the Jordan,
and went round by Perea, as Jews sometimes did to avoid annoyance
from the -amaritans (see on Matt. x. 5). As Jesus was on His way
Jrom Jerusalem, He had less reason to fear molestation. Contrast
Luke ix. 53.

5—42. Doubt has been thrown on this narrative in four different
ways. (1) On a priori grounds. How could the Samaritans, who re-
jected the prophetical books, and were such bitter enemies of the
Jews, be expecting a Messiah? The narrative is based on a funda-
mental mistake. But it is notorious that the Samaritans did look
for a Messiah, and are looking for one to the present day. Though
they rejected the Prophets, they accepted the Pentateuch, with all
its Messianic prophecies. (2) On account of Matt. z. 5. Would
Christ do what He forbad His disciples to do? But what He forbad
them was to undertake a mission to the Samaritans until the lost
sheep of Israel had been sought after; whereas, 1. He had already
been seeking after Israel; 2. this was no mission to the Samaritans.
He went thither, we are expressly told, because He could not help
going, &e.. Was it to be expected that being there He should abstain
from doing good? (3) On account of Acts viii. 5. How could Philip
go and convert the Samaritans, if Christ had already done so? But
18 it to be supposed that in two days Christ perfected Christianity in
Samaria (even supposing, what is not certain, that Christ and Philip
went to the rame town), so as to leave nothing for a preacher to do
afterwards? Many acknowledged Jesus as the Messiah who after-
wards, on finding Him to be very different from the Messiah they
expected, fell away. This would be likely enough at Samaria. The
seed had fallen on rocky ground. (4) On the supposition that the
narrative is an allegory, of which the whole point lies in the words
‘thou hast had five husbands, and he whom thou now hast is not thy
hosband.” The five husbands are the five religions from Babylon,
Cuthah, Ava, Hamath, and Sepharvaim, brought to Samaria by the



IV. 6.] NOTES. 115

colonists from Assyria (2 Kings xvii. 24); and the sixth is the
adulterated worship of Jehovah. If our interpreting Scripture depends
upon our guessing such riddles as this, we may well give up the task
in despair. But the allegory is a pure fiction. 1. When S. John
gives us an allegory, he leaves no doubt that it is an allegory. There
is not the faintest hint here. 2. It would be extraordinary that in a
narrative of 38 verses the whole allegory should be contained in less
than one verse, the rest being mere setting. This is like a frame
a yard wide round a miniature. 3. Though there were five nations,
there were seven or eight worships (2 Kings xvii. 30, 31), and the
worships were simultaneous, not successive like the husbands. 4. There
is a singular impropriety in making the heathen religions ¢ husbands,’
while the worship of Jehovah is represented by a paramour.

The narrative is true to what we know of Jews and Samaritans at
this time. The topographyis well preserved. ¢The gradual develop-
ment of the woman’s belief is psychologically true.” These and other
points to be noticed as they occur may convince us that this narrative
cannot be a fiction. Far the easiest supposition is that it is a faithful
record of actual facts.

5. &x. odv. He cometh therefore ; because that was the route.

wéAw. Town; the word does not imply anything very large.
Capernaum, which Josephus calls a xwuy, the Evangelists call a
mbhis. Samaria here is the insignificant province into which the
old kingdom of Jeroboam had dwindled.

Aeyopévy Svxdp. Aeyou. may be another indication that this
Gospel was written outside Palestine, or it may mean that Sychar
was a nickname (‘liar’ or ‘drunkard’). In the one case Sychar is
different from Sychem or Shechem, and is the mediaeval Ischar and
modern ’Askar; in the other it is another name for Sychem, the
Neapolis of S. John’s day, a name which survives in Napliis, the
home of the Samaritans at the present day. The former is very
preferable. Would not S. John have written NeawéAes if he had
meant Sychem? He writes Tiberias (vi. 1, 23, xxi. 1) : but Tiberias
was probably a new town with a new name, whereas Neapolis was
a new name for an old town ; so the analogy is not perfect. Eusebius
and Jerome distinguish Sychar from Sychem : and Napliis has many
wells close at hand.

7. Xwplov. The portion of ground; Shechem means ¢portion.’
Abraham bought it, Jacob gave it to Joseph, and Joseph was buried
there (Gen. xxxiii. 19, xlviii. 22 ; Josh. zxiv. 32).

6. wqyy. Spring; v. 14; Rev. vii. 17, viii. 10, xiv. 7, xvi. 4, xxi.
6 ; elsewhere in N. T. rare. Similarly ¢péap, well, occurs vv. 11, 12;
Rev. ix. 1, 2; elsewhere only Luke xiv. 5. See on vii. 30. It still
exists, but without spring-water, in the entrance to the valley between
Ebal and Gerizim; one of the few undisputed sites. Samaria was
now to receive the fulfilment of the promises in Gen. xlix. 22; Deut.
xxxiii. 28, and become the heir of the patriarchs. Jacob’s well was a
pledge of this.

- H 2
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ad. olrws éml 7. w. Was sitting thus (just as He was) by (v. 2)
the spring. These details shew full information. He is willing at
once to surrender His rest by day to the Samaritan woman, as His
rest by night to Nicodemus (iii. 2) and His retirement on the moun-
tain to the multitude (vi. 5). On é& expressing result see Winer, pp.
459, 772.

os &rn. This case again is not decisive as to S. John’s mode of
reckoning the hours. On the one hand, noon was an unusual hour
for travelling and for drawing water, while evening was the usual
time for the meal (vv. 8, 31). On the other, a woman whose life was
under a cloud (v. 18) might select an unusual hour; and at 6 p.m.
numbers would probably have been coming to draw, and the con-
versation would have been disturbed. Again, after 6 p.m. there would
be rather short time for all that follows. These two instances (i. 39
and this) lend no strong support to the antecedently improbable
theory that S. John’s method of counting the hours is different from
the Synoptists’.

7. & 7. Sap. Of the province, not of the city of Samaria. A
woman of the city would not have come all that distance for water.
The city was at that time called Sebaste, a name given to it by Herod
the Great in honour of Augustus (ZeBasrés), who had granted the
place to Herod on the death of Antony and Cleopatra (see on vi. 1).
Herod’s name Sebaste survives in the modern Sebustieh. In legends
this woman is called Photina. For dvrAfjcal, comp. ii. 8.

86s pov melv. Quite literal, as the next verse shews: He asked her
for refreshment because His disciples were not there to give it. ¢ Give
Me the spiritual refreshment of thy conversion’ is a meaning read
into the words, not found in them. This request and kexomiaxws éx 7.
03. (v. 6) shew how untenable is the view that the Fourth Evangelist
held Docetic views: the reality of Christ’s human form is very plain
here (see on xix. 35). The reality of His human sympathy appears
also ; for often the best way to win a person is to ask a favour.

9. 1 Zapap. The adjective, as distinct from éx 7#s =. in v. 7,
lays stress on the national and religious characteristics. The repeti-
tion of the article, 7 ywy 5 2., giving emphasis to the adjective, is
very frequent in S. John; v. 30, vi. 38, 42, 44, 50, 51, 58, &c. &c.

wds ocv—map’ érov. The pronouns are in emphatic opposition :
she is half amused and half triumphant. She would know Him to be
a Jew by His dress and speech. In His request He would use the
testing letter (Judg. xii. 6), ¢ Teni lischekoth,” which a Samaritan
would pronounce * lisekoth.

ob ydp ovyx. For Jews have no dealings with Samaritans; no
articles. The remark is not the woman’s, but S. John’s, to explain
her question. Comp. Luke ix. 53. As He was on His way from
Judaea she would suppose Him to be a Judaean. Galileans seem to
have been less strict, and hence His disciples had gone to buy food of
Samaritans. But even Pharisees allowed Samaritan fruit, vegetables,
and eggs. Some important authorities omit the remark,



IV. 12.] NOTES. 117

10. & {i8as. If thow hadst known; on account of the aorists
which follow: olda has no aorist; comp. xi. 21, 32, xiv. 28, for the
same construction ; and contrast v. 46 and viii. 19, where A.V. makes
the converse mistake of translating imperfects as aorists.

7. Swpeav 7. 0e0d. What He is ready to give to all, what is now
Leld out to thee, salvation, or the living water. Comp. Rom. v. 15;
2 Cor. ix. 15.

ob dv {fr. =v is emphatic; ‘instead of His asking of thee.’

¢ Spiritually our positions are reversed. It is thou who art weary,
and footsore, and parched, close to the well, yet unable to drink;
it is I who can give thee the water from the well, and quench thy
thirst for ever.” There is a scarcely doubtful reference to this passage
in the Ignatian Epistles, Romans, vir. See p. xxi. and on vi. 33, to
which there is a clear reference in this same chapter, and on iii. 8.
The passage with these references to the Fourth Gospel is found in
the Syriac as well as in the shorter Greek versions of Ignatius; so that
we have almost certain evidence of this Gospel being known a.p. 115.

11. Kipie. Sir, not ‘Lord.” Having no neutral word in English,
we must, as A.V., translate Kvpie sometimes ¢ Sir,” sometimes ¢ Lord.’
But ¢ Sir’ is a marked change from the feminine pertness of v. 9: His
words and manner already begin to impress her.

Ba8i. Earlier travellers say over 100 feet; now it is about 75 feet
deep. For ¢péap see on v. 6: dvrAnpa here only in N. T.

76 98. 76 {. The water, the living water (see on v.9), of which
Thou speakest. She thinks He means spring-water as distinct from
cistern-water. Comp. Jer. ii. 13, where the two are strongly contrasted.
In Gen. xxvi. 19, as the margin shews, ‘springing water’ is literally
‘living water,” viva aqua. What did Christ mean by the ‘living
water’? Christ here and vii. 38 uses the figure of water, as else-
where of bread (vi.) and light (viii. 12), the three most necessary
things for life. But he does not identify Himself with the living
water, as He does with the Bread, and the Light: therefore it seems
better to understand the living water as the ¢grace and truth’ of
which He is full (i. 14). Comp. Ecclus. xv. 3; Baruch iii. 12 ; Rev.
vil, 17, xxi. 6, xxii. 1.

12. pa ov pelt. v is very emphatic; Surely Thou art not greater :
comp. viii. 53, xviii. 33. Her loquacity as contrasted with the senten-
tiousness of Nicodemus is very natural, while she shews a similar
perverseness in misunderstanding spiritual metaphors.

ToV warpds npev. The Samaritans claimed to be descended from
Joseph; with how much justice is a question very much debated.
Some maintain that they were of purely heathen origin, although
they were driven by calamity to unite the worship of Jehovah with
their own idolatries: and this view seems to be in strict accordance
with 2 Kings xvii. 23—41. Renegade Jews took refuge among them
from time to time; but such immigrants wouid not affect the texture
of the nation more than French refugees among ourselves, Others
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hold that the Samaritans were from the first a mongrel nation, a
mixture of heathen colonists with Jewish inhabitants, left behind
by Shalmaneser. There is nothing to shew that he did leave any
(2 Kings xviii. 11); Josephus says (4nt. 1x. xiv. 1) that ‘he trans-
planted all the people.” When the Samaritans asked Alexander
the Great to excuse them from tribute in the Sabbatical year, because
as true sons of Joseph they did not till their land in the seventh year,
he pronounced their claim an imposture, and destroyed Samaria.
Our Lord calls a Samaritan ¢ one of a different race,” aAXoyerys (Luke
xvii. 18).

€wkev fpiv. This has no foundation in Scripture, but no doubt
was a Samaritan tradition. She means, ¢ the well was good enough
for him, his sons, and his cattle, and is good enough for us; hast
Thou a better?’” The energetic diffuseness of her statement is very
natural. Opéppara might mean ‘slaves.’

13, 14. He leaves her question unanswered, like that of Nicodemus,
and passes on to develope the metaphor rather than explain it, con-
trasting the literal with the figurative sense. Comp. iii. 6, vi. 35,
48 58, x. 7—9. Note the change from was 6 wivwr, every one that
drinketh (habitually) to 8s dv wiy, whosoever hath drunk (once for all).

14. o9 prj ul. s 7. al. Strongest negation (v. 48), will certainly
not thirst for ever (see on viii. 51), for it is the nature of the living
water to reproduce itself perpetually, so that the thirst is quenched as
soon as it recurs. And this inexhaustible fount not only satisfies the
possessor but refreshes others also (vii. 38).

els fwnjy aldv. This is the immediate result; the soul in which the
living water flows has eternal life: see on v. 36 and iii. 16, 34. Comp.
vi. 27, where the living bread is said to abide els {wiv alwviov.

15. She still does not understand, but does not wilfully misunder-
stand. This wonderful water will at any rate be worth having, and
she asks quite sincerely (not ironically) for it. Had she been a Jew,
she could ecarcely have thus misunderstood; this metaphor of ¢water’
and ‘living water’ is so frequent in the Prophets. Comp. Isa. xii. 3,
xliv. 3; Jer. ii. 13; Zech. xiii. 1, xiv. 8. But the Samaritans rejected
all but the Pentateuch. With 8uépywpar comp. Luke ii. 15; Acts ix. 38.

16. ¢wv. 7. dvdpa oov. Not that the man was wanted, either as
a concession to Jewish propriety, which forbad a Rabbi to talk with a
woman alone, or for any other reason. By a seemingly casual request
Christ lays hold of her inner life, convinces her of sin, and leads her
to repentance, without which her request, ¢ Give me this water,” could
not be granted. The husband who was no husband was the plague-
spot where her healing must begin.

17. oik ¢éxw dv8. Her volubility is checked : in the fewest possible
words she tries to stop a dangerous subject at once.

kah@s. There is perhaps a touch of irony, as in Matt. xv. 7; 2
Cor. xi. 4. Comp. viii. 48; Luke xx. 39.














































































144 S. JOHN. [V. 45—

the future tense seems to point to that), there are two reasons why
Christ will not act as accuser (1) because it would be needless; there
is another accuser ready; (2) because He will be acting as Judge.

fotw 6 kar. Your accuser exists already; he is there with his
charge. Note the change from future to present: Christ will not be,
because Moses 7s, their accuser.

Movo7s. See oni. 17. Moses represents the Law. It was zeal
for the Mosaic Law which stirred the Jews on this occasion.

fAwlkate. On whom ye have set your hope; present result of
past action. "HAmika is spero not speravi: see on v. 42 and comp.
1 Tim. v. 5. The Jews eagerly claimed him as their own (ix. 28, 29).

46. €l...émoredere. If ye believed (as in v. 47) M., ye would
believe Me : not ‘had ye believed,’” ¢ would have believed,” which would
have required aorists. Comp. viii. 19 (where A.V. has a similar
error), 42, ix. 41, xv. 19, xviii. 36; and contrast iv. 10, xi. 21, 32,
xiv. 28, where we have the aorist. The ydp introduces the proof that
Moses is their accuser; his statements and Christ’s agree: see on
vi. 30.

wepl y. épod. Emphatic: For it was of Me he wrote. Christ here
stamps the Pentateuch with His authority; accepting, as referring to
Himself, its Messianic types and prophecies. Luke xxiv. 27, 44,

47. éxkelvov...épots. These are the emphatic words, not ypdupacw and
pinasw. The comparison is between Moses and Christ; the contrast
between writings and words is no part of the argument. It was a
mere matter of fact that Moses had written and Christ had not.
Comp. ‘If they hear not Moses and the prophets, &ec.’ (Luke xvi. 31).
For el o¥ see on x. 37. On prpacwy see on iii. 34.

‘We pass now from a crisis in the work at Jerusalem to a crisis in
the work in Galilee, each typical of the section to which it belongs
and exhibiting the development of national unbelief.

CHAPTER VI

2. &cdpouy for édipwr, a tense of épdw never used by S. John.

9. Omit & after waddpiov, with XBDL, Lat. vet., Syr. vet., and
Origen, i.e. the oldest MSS., oldest versions, and oldest Father who
quotes the passage.

11. @ofev odv (S. John’s favourite particle) for #\afe 8. Omit
(N!ABL) Tois pabnrals, ol 6¢ nabyral after uédwker. The insertion (D)
comes from the Synoptic narrative.

14. Omit 6 'Inoois after oqpelov with NBD against A: comp. iii.
2, iv. 46, viii. 21.

22. €Bov for 6y (misconception of the construction). After
e pa) & omit éxelvo els 6 évéBnoav ol pabyral airol (explanatory gloss).
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356. 8unjoe for .oy (correction to usual construction: comp. iv.
14, x. 5).

38. amwd for éx (from vw. 33, 41, 51),

40. YI(‘{'IG for 8¢. marpdés pov for wéuyavrés pe (from v. 39) with
RXBCDLTU against A.

61. Omit 7» éy& Sdow after éorly, with XNBCDLT against the mass
of later MSS. A is defective here.

65. dAnb+s for dAy0ds twice: Origen substitutes é\nfiyy.

67. tjoe for foerar. The future of {dw occurs 20 times in N.T.
In 6 quotations from LXX. ¢roouac is used: 4 times in S. John (v. 25,
vi. 57, 58, xiv. 19) {ow is used; so also probably in vi. 51. ¢joerac
oceurs xi. 25.

63. AehdAnka for AaAd, with all the oldest MSS., versions, and
Fathers.

69. 6 dyios Tod Oeot for 6 XpioTds 0 vids 7o Beod Tob {@vros (from
Matt. xvi. 16), with NBC!DL against the mass of later MSS. A and T
are defective.

71. ’Iokapidrov for 'Iokapisryr, with the earlier MSS. and best
copies of the Vulgate.

‘We see more and more as we go on, that this Gospel makes no at-
tempt to be a complete or connected whole. There are large gaps in
the chronology. The Evangelist gives us not a biography, but a series
of typical scenes, very carefully selected, and painted with great accu-
racy and minuteness, but not closely connected. As to what guided
him in his selection, we know no more than the general purpose stated
xx. 31, and it is sufficient for us. Those words and works of Jesus,
which seemed most calculated to convince men that He ¢is the Christ,
the Son of God,” were recorded by the beloved Apostle. And the fact
that they had already been recorded by one or more of the first Evan-
gelists did not deter him from insisting on them again; although he
naturally more often chose what they had omitted. In this chapter we
have a notable instance of readiness to go over old ground in order
to work out his own purpose. The miracle of feeding the Five
Thousand is recorded by all four Evangelists, the only miracle that
is so. Moreover, it is outside the Judaean ministry; so that for this
reason also we might have expected S. John to omit it. But he
needs it as a text for the great discourse on the Bread of Life; and
this though spoken in Galilee was in a great measure addressed to
Jews from Jerusalem; so that both text and discourse fall naturally
within the range of S. John’s plan. Moreover by producing an out-
burst of popular enthusiasm (v. 15) it shewed how utterly the current
ideas about the Messiah were at variance with Christ’s work.

8T JOHN K
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As in chap. v. Christ is set forth as the Source of Life, so in this
chapter He is set forth as the Support of Life. In the one the main
idea is the Son’s relation to the Father, in the other it is the Son’s
relation to the believer.

CuAP. VI. CHRIST THE SUPPORT OF LIFE.

This chapter, like the last, contains a discourse arising out of a
miracle. It contains moreover an element wanting in the previous
chapter,—the results of the discourse. Thus we obtain three divi-
sions; 1. The Sign on the Land, the Sign on the Lake, and the
Sequel of the Signs (1—25). 2. The Discourse on the Son as the
(%uppori; of Life (26—59). (3) The opposite Results of the Discourse

0—71).

1—15. TaE SieN oN THE LAND; FEEDING THE F1vE THOUSAND.

1. perd tadta. See on v. 1. How long after we cannot tell; but if
the feast in v. 1 is rightly conjectured to be Purim, this would be
about a month later in the same year, which is probably a.p. 29.
But S. John is not careful to mark the precise interval between the
various scenes which he gives us. Comp. the indefinite transitions
from the First Passover to Nicodemus, ii. 23, iii. 1; from Nicodemus
to the Baptist’s discourse, iii. 22, 25; from that to the scene at Sychar,
iv. 1—4; &c., &c. The chronology is doubtless correct, but it is not
clear: chronology is not what S. John cares to give us. The historical
connexion with what precedes is not the same in the four accounts.
Here it is in connexion with the miracles at Bethesda and probably
after the death of the Baptist: in S. Matthew it is in connexion with
the death of the Baptist: in S. Mark and S. Luke it is after
the death of the Baptist, but in connexion with the return of the
Twelve. The notes on Matt. xiv. 13—21, Mark vi. 40—44, and
Luke ix. 10—17 should be compared throughout.

dmnA@ev. Departed, we do not know from what place. The scene
suddenly shifts from Judaea (v.18) to Galilee; but we are told nothing
about the transit or the reason for it.

From the Synoptists we gather that the murder of the Baptist
(Matt. xiv. 13), and the curiosity of Herod (Luke ix. 9), rendered it
expedient to leave Herod’s dominions; moreover the return of the
Twelve (Luke ix. 10) made retirement easy and perhaps desirable
(Mark vi. 30, 31). Thus the four narratives combine.

™s TLEepm’.Sos. Here, v. 23 and xxi. 1 only. The name is added
to describe the sea more exactly, especially for the sake of foreign
readers. Another slight indication that this Gospel was written out-
side Palestine: inside Palestine such minute description would be less
natural. The Greek geographer Pausanias writes NMuvn T(Bepls; Jose-
phus uses one or other of the names here combined by S. John;
S. Matt. and S. Mark have 6d\. 7is T'aAd\afas; S. Luke Alpvn Tewwn-
capér. Perhaps we are to understand that the southern half of the
lake is specially intended; for here on the western shore Tiberias was
situated. The name Tiberias is not found in the first three Gospels.
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The magnificent town was built-during our Lord’s lifetime by Herod
Antipas, who called it Tiberiaus out of compliment to the reigning
Emperor; one of many instances of the Herods paying court to Rome.
Comp. Bethsaida Julias, where this miracle took place, called Julias
by Herod Philip after the infamous daughter of Augustus, and Sebaste,
so called in honour of Augustus (see on iv. 7). The new town would
naturally be much better known and more likely to be mentioned
when 8. John wrote than when the earlier Evangelists wrote.

2. rkolotBer. Imperfects of continued action throughout the verse
in contrast to dwfjAfev and aviAfer in vo. 1 and 3. °Ebedpouvv implies
reflecting attention; v. 19, ii. 23, vii. 8, xii. 45, xiv. 19, zvi. 16. The
multitude went round by land, while Jesus crossed the lake: it would
be all the greater because the Baptist was no longer a counter-attraction,
and the Twelve had returned from & mission which must have excited
attention. Jesus kept on working miracles (éwofet), and these con-
tinually attracted fresh crowds.

3. 706 dpos. The mountain, or the mountainous part, of the district:
the article indicates familiarity with the neighbourhood (v. 15). We
cannot determine the precise eminence. The object is retirement.

4. 1 éopr) 7. 'I. The feast of the Jews. Possibly a mere date ta
mark the time. As already noticed (see on ii. 18), S. John groups his
narrative round the Jewish festivals. But the statement may also be
made as a further explanation of the multitude. Just before the Pass-
over large bands of pilgrims on their way to Jerusalem would be
passing along the east shore of the lake. But we find that the multi-
tude in this case are quite ready (v. 24) to cross over to Capernaum,
as if they had no intention of going to Jerusalem; so that this inter-
pretation of the verse is uncertain. Equally doubtful is the theory
that this verse gives a key of interpretation to the discourse which
follows, the eating of Christ’s Flesh and Blood being the antitype of the
Passover. From vii. 1 it would seem that Jesus did not go up to
Jerusalem for this Passover.

6. ¢pxerar. Is coming; present of graphic description. The quiet
which He sought is being invaded; yet He welcomes the opportunity
and at once surrenders His rest to His Father’s work, as in the case of
Nicodemus and the Samaritan woman. But why does He address
Philip? Because he was nearest to Him; or because his forward
spirit (xiv. 8) needed to be convinced of its own helplessness; or
because, as living on the lake (i. 44), he would know the neighbour-
hood. Any or all of these suggestions may be correct. Throughout
we see how Jesus uses events for the education of His disciples. As
Judas kept the purse it is not likely that Philip commonly provided
food for the party. A more important question remains: ‘ we notice
that the impulse to the performance of the miracle comes in the
Synoptists from the disciples; in S. John, solely from our Lord Him-
self.” This is difference, but not contradiction: S. John’s narrative
does not preclude the possibility of the disciples having spontaneously
applied to Christ for help either before or after this conversation with

K2
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Philip. *‘For the rest the superiority in distinctness and precision is
all on the side of S. John. He knows to whom the question was put;
he knows exactly what Philip answered; and again the remark of
Andrew, Simon Peter’s brother...... Some memories are essentially
pictorial; and the Apostle’s appears to have been one of these. It is
wonderful with what precision every stroke is thrown in. Most minds
would have become confused in reproducing events which had occurred
80 long ago; but there is no confusion here” (Sanday).

dyopdowpev. Must we buy: deliberative subjunctive.

6. mwepdlwy. This need not mean more than to try whether he
could suggest anything; but more probably, to test his faith, to prove
to him how imperfect it still was in spite of His having been so long
with him (ziv. 9). Jesus had no need to inform Himself as to Philip’s
faith: He ‘knew what was in man.’ In Philippo non desideravit
panem, sed fidem (S. Augustine).

avrés. Without suggestions from others; xv. 27. The Evangelist
knows the Lord’s motives (ii. 24, 25, iv. 1—3, v. 6, vii. 1, xiii. 1, 3,
11, xvi. 19, xviii. 4, xix. 28). Unless this is most audacious inven-
tion it almost amounts to proof that the Evangelist is the Apostle
S. John.

7( épeN\ev worelv. The miracle and the lesson deduced from it,

7. Swakoolwy &nv. Two hundred shillingsworth would fairly repre-
sent the original. The denarius was the ordinary wage for a day’s
work (Matt. xx. 2; comp. Luke x. 35); in weight of silver it was less
than a shilling; in purchasing power it was more. Two hundred
denarii from the one point of view would be about £7, from the other,
nearly double that. S. Philip does not solve the difficulty; he merely
states it in a practical way; a much larger amount than they can
command would still be insufficient. See on Mark viii. 4.

8. ¢€ls ék 7. pad. Of course this does not imply that Philip was
not a disciple; the meaning rather is, that a disciple had been ap-
pealed to without results, and now a disciple makes a communication
out of which good results flow. The name of this second disciple
comes in as a sort of afterthought. There seems to have been some
connexion between S. Andrew and S. Philip (i. 44, xzii. 22). In the
lists of the Apostles in Mark iii. and Acts i. S. Philip’s name imme-
diately follows S. Andrew’s. On S. Andrew see notes on i. 40, 41.
The particulars about Philip and Andrew here are not found in the
Synoptists’ account.

9. mwawddpiov. 4 little lad, or (less probably) servant. The &
of some MRS., if genuine, would emphasize the poverty of their
resources; the provisions of a single boy. S. Andrew has been
making enquiries; which shews that the disciples had considered the
matter before Jesus addressed S. Philip, as the Synoptists tell us.

kpublvovs. The ordinary coarse food of the lower orders; Judg. vii.
13. 8. John alone mentions their being of barley, and that they
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belonged to the lad, who was probably selling them. With homely
food from so scanty a store Christ will feed them all. These minute
details are the touches of an eyewitness.

oydpia. The force of the diminutive is lost; fishes, not ‘small
fishes.” The word occurs in this Gospel only (v. 11, xxi. 9, 10, 13),
and literally means a little relish, i.e. anything eaten with bread or
other food: and as salt fish was most commonly used for this pur-
pose, the word came gradually to mean ‘fish’ in particular. S. Philip
had enlarged on the greatness of the difficulty; S. Andrew insists
rather on the smallness of the resources for meeting it.

10. xdpros woAds. As we might expect early in April (v. 4). S.
Mark (vi. 39, 40) mentions how they reclined in parterres (wpacsial
mpadial), by hundreds and by fifties, on the green grass. This arrange-
ment would make it easy to count them.

oi avdpes. The men, as distinct from the women and children, who
would not be very numerous: rods dvfpwmovs, the people, includes all
three. S. Matthew (ziv. 21) says that the 5000 included the men
only. Tév dpBpdv, accusative of closer definition; Winer, p. 288.

11. exapwor. The usual grace before meat said by the head of
the house or the host. ‘He that enjoys aught without thanksgiving,
is as though he robbed God.” Talmud. But it seems clear that this
giving of thanks or blessing of the food (Luke ix. 16) was the means of
the miracle, because (1) all four narratives notice it; (2) it is point-
edly mentioned again ». 23; (3) it is also mentioned in both accounts
of the feeding of the 4000 (Matt. xv. 36; Mark viii. 6). It should be
remembered that this act is again prominent at the institution of the
Eucharist (Matt. xxvi. 26; Mark xiv. 22; Luke xxii. 17, 19; 2 Cor.
xi. 24). It is futile to ask whether the multiplication took place in
Christ’s hands only: the manner of the miracle eludes us, as in the
turning of the water into wine. That was a change of quality, this
of quantity. This is a literal fulfilment of Matt. vi. 33.

12. ovvaydyere. S. John alone tells of this command, though
the others tell us that the fragments were gathered up. It has been
noticed as a strong mark of truth, most unlikely to have been in-
vented by the writer of a fiction. We do not find the owner of For-
tunatus’ purse careful against extravagance. How improbable, from
a human point of view, that one who could multiply food at will
should give directions about saving fragments!

13. «oélvovs. All four Evangelists here use ré¢wos for basket, as
does 8. Matthew (xvi. 9) in referring to this miracle. It is the wallet
which every Jew carried when on a journey, to keep himself inde-
pendent of Gentile food (Juv. 111. 14). In the feeding of the 4000
(Matt. xv. 37; Mark viii. 8), and in referring to it (Matt. xvi. 10),
omvpls is the word for basket. See on Mark viii. 8; Acts ix. 25.

dpr. 7. kpd. S. John insists on the identity of the fragments
with the original loaves. He mentions the bread only, because only
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the bread has a symbolical meaning in the subsequent discourse.
S. Mark says that fragments of fish were gathered also. Each of the
Twelve filled his wallet full, so that the remnants far exceeded the
original store. For the plural verb with a neut. nom. comp. xix. 31.

The expedients to evade the obvious meaning of the narrative are
worth mentioning, as shewing how some readers are willing to ¢ vio-
late all the canons of historical evidence,’ rather than admit the pos-
sibility of a miracle: (1) that food had been brought over and con-
cealed in the boat; (2) that some among the multitude were abund-
antly supplied with food and were induced by Christ’s example to
share their supply with others; (3) that the whole is an allegorical
illustration of Matt. vi. 33. How could either (1) or (2) excite even
a suspicion that He was the Messiah, much less kindle such an
enthusiasm as is recorded in ». 15? And if the whole is an allegory
what meaning can be given to this popular enthusiasm?

14. ol odv évbp. The people therefore, the whole multitude.
The plural, @ ém. onuela, which some authorities read, includes the
effect of previous miracles. The imperf., eyor, indicates that this
was repeatedly said. ‘O ’Izcofs has been inserted here, a8 elsewhere,
in some MSS., because this was once the beginning of a lesson read
in church. The same thing has been done in our own Prayer Book
in the Gospels for Quinquagesima and the 3rd Sunday in Lent: in
the Gospel for S. John’s day the names of both Jesus and Peter have
been inserted; and in those for the 5th S. in Lent and 2nd S. after
Easter the words ‘Jesus said’ have been inserted. In all cases a
desire for clearness has caused the insertion. Comp. viii. 21.

6 mp. 6 épX. The Prophet that cometh ; the Prophet of Deut. xviii.
15 (see on i. 21 and xi. 27). The miracle perhaps reminded them of
the manna, and Moses, and his promise of a greater than himself.
S. John alone tells us of the effect of the miracle on the spectators
(comp. ii. 11, 23). It exactly corresponds with what we know of the
prevailing Messianic expectations, and explains the strange fluctua-
tions of opinion about Jesus. His ‘signs’ pointed to His being the
Messiah, or at least a great Prophet: but He steadfastly refused to
act the part expected from the Messiah.

15. péovoiv. Are about to (v. 6) take Him by force and make
Him king; carry Him, whether He will or no, to Jerusalem and pro-
claim Him king at the Passover. They will have a cwrypla according
to their own ideas, not according to God’s decree: earthly deliverance
and glory, not spiritual regeneration. This also is peculiar to S. John;
but 8. Luke (ix. 11) tells us that He had been speaking of ‘the
kingdom of God; and this would turn their thoughts to the Messianic
King. The whole incident explains the remarkable expression ‘ He
immediately compelled (jvdyxace) His disciples to embark’ (Matt. xiv.
22; Mark vi. 45). There was danger of the Twelve being infected
with this wrongheaded enthusiasm. Some such command is implied
here; for they would not have left Him behind without orders.

In his Divine Epic S. John points out the steady increase of the
enmity against Jesus; and nothing increased it so much as popular
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xal 4’ éuavrod. Kal introduces a contrast, as so often in 8. John
(v. 80); dw. éu. is emphatic; and (yet) of Myself I am not come (viii.
42). ‘Ye know My person, and ye know My parentage; and yet of
the chief thing of all, My Divine mission, ye know nothing.’

aAnfwis 6 w.] He that sent Me is a true Sender, One who in
the most real and perfect sense can give a mission; or possibly, a
really existing Sender, and not a fiction. In either case the meaning
is ‘I have a valid commission.’

29. éyw. Emphatic, in contrast to the preceding emphatic dpuets.

81 wap’ av. eip. Because I am from Him, and He, and no other,
sent Me. Jesus knows God (1) because of His Divine generation,
(2) because of His Divine mission. Comp. the very remarkable
passage, Matt. xi. 27.

30. étdrovv odv. They sought therefore, in consequence of His
claiming Divine origin and mission; for though He has not mentioned
God, they understand His meaning. Imperfect of continued action
(xi. 27), the nominative being ol dpyovres or ol Tovdaio:, not 6 dxAos.
ITudgew occurs Rev. xix. 20, and 7 times in this Gospel; elsewhere only
Acts iii. 7, xii. 4; 2 Cor. xi. 32. Seeon i. 14, iv. 6, xi. 44 and xix. 37.

kol oubels éw. And (yet) no one laid hands. That xal in S. John
often= ‘and yet,’ as here and v. 28, is most true; that xal ever= ‘but’
is true neither of 8. John nor of any other Greek writer. In A.V. kai
is rendered ‘but’ here and in v. 26, while in v. 31 8¢ is rendered ‘and.’
See on i. 5 and viii. 20.

1 &pa av. The hour appointed by God for His Passion (xiii. 1),
this meaning being clearly marked by the context (see on ». 6 and
ii. 4). The immediate cause of their not seizing Him was that they
were as yet afraid to do so; but S. John passes through proximate
causes to the prime cause of all, the Will of God. When the hour was
come God no longer allowed their fear, which still existed (Matt. xxvi.
5), to deter them.

31. ék 7. 8X\. 8t w. But (on the other hand, i.e. in contrast to the
rulers) of the multitude many believed on Him (as the Messiah) and
kept saying (in answer to objectors), I"hen the Christ (see on v. 27
and i. 20) cometh, will He do more signs than those which this man did ?
They express, not their own doubts, but those of objectors in saying,
‘when the Christ cometh:’ they believe that He has come. Some of
them perhaps had witnessed the numerous Galilean miracles; they
have at any rate heard of them, and it is on them, not on His teach-
ing6 Zild work, that their faith is based; hence its weakness. Winer,
p.

32. yoyyvtovros. Here, as in v. 12, mere muttering, as distinct
from murmuring, seems to be meant: see on vi. 41. But they are
restless at all this uncertainty. The Pharisees (comp. iv. 1) hear what
they say and report it to the Sanhedrin, which orders His arrest.

dpxuepeis. First mention of them by S. John. The word signifies,
not the heads of the 24 courses of priests, but Caiaphas, Annas, and
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the other ex-high-priests, with, perhaps, their relations in the San-
hedrin (Acts iv. 6). See on xi. 48, xviii. 13. Note that in this the
reckless hierarchy, who were mainly Sadducees, combine with the
Pharisees; comp. v. 45, xi. 47, 57, xviii. 3. On mdowow see on v. 30.

33. elmev odv 6 'I. Therefore said Jesus, i.e. in consequence of
their sending to arrest Him: probably He recognised the officers
waiting for an opportunity to take Him. Christ’s words are addressed
to the officers and those who sent them, and it is very difficult to
decide on their precise meaning. Perhaps the simplest interpretation
is the best. ‘I must remain on earth a little while longer, and during
this time ye cannot kill Me: then ye will succeed, and I shall go to
My Father. Thither ye will wish to come, but ye cannot; for ye know
Him not (v. 28), and such as ye cannot enter there.” This is the first
formal attempt upon His life. It reminds Him that His death is not
far off, and that it will place a tremendous barrier between Him and
those who compass it. It is the beginning of the end; an end that
will bring a short-lived loss and eternal triumph to Him, a short-lived
triumph and eternal loss to them.

Xpov. pikpéy. About six months; from the F. of Tabernacles
to the Passover.

vmdyw. The voluntariness of His dying is implied in the word : see
on x. 17, 18, xix. 30, 34, and on xvi. 7.

wpds 7. wépd. pe. Ses oni. 33. One suspects that here S. John
is translating Christ's words into plainer language than He actually
used. Had He said thus clearly ‘unto Him that sent Me,’ a phrase
which they elsewhere understand at once of God (see on v. 30), they
could scarcely have asked the questions which follow in ». 35. Unless
we are to suppose that they here pretend not to understand; which is
unlikely, as they speak not to Him but ‘among themselves.’

3¢. {nmijoeré pe. In spite of vo. 1, 19, 20, 25, 30, v. 18, viii. 37, 40,
x. 39, xi. 8, it seems clear from xiii. 33 that these words are not to be
understood of seeking His life: no infinitive is added here; in all the
other cases we have arokrelvar, midoat, or Aifascar. Nor can repentance
be meant; repentance could not be in vain. Rather distress is meant;
they will seek for help at His hands and not find it (comp. viii. 21).
But it is best not to limit the application to any particular occasion,
such as the destruction of Jerusalem, the great hour of Jewish need.

dmov elpl éyd, dpeis. The pronouns are again in emphatic opposition
as in vw. 28, 29; comp. w. 7, 8. Eiu!l, not elut, which does not occur
in N.T. Winer, p. 61. The present tense implies His continual pre-
sence with the Father; ‘where I am,” not ‘where I shall be.’

ov §tvacle. It is8 morally impossible: see on v. 7.

ITod olros pé\\e. Where is this fellow (iii. 26, vi. 42, 52) about to
(vi. 71) go, seeing that we shall not find Him. Is He about to go unto
the Dispersion among the Gentiles? ‘H 8wacmopd 7. 'EAN. means those
Jews who were dispersed among the heathen outside Palestine; the ab-
stract for the concrete, like % wepirous for the Jews generally. Acaomopd
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occurs James i. 1 and 1 Pet. i. 1 (see notes there), and nowhere else in
N.T. There were three chief colonies of these ‘dispersed’ or ‘scat-
tered’ Jews, in Babylonia, Egypt, and Syria, whence they spread over
the whole world. ‘Moses from generations of old hath in every city
them that preach him,’ Acts xv. 21. These opponents of Christ, there-
fore, suggest that He means to go to the Jews scattered among the
Gentiles in order to reach the Gentiles and teach them—the very mode
of proceeding afterwards adopted by the Apostles; so that their saying,
like that of Caiaphas (zi. 50), was an involuntary prophecy. But here
it is spoken in sarcasm. Christ's utter disregard of Jewish exclusiveness
and apparent non-observance of the ceremonial law gave a handle to
the sneer; which would be pointless if "EA\jywy were rendered ‘Hel-
lenists,’ i.e. Grecised Jews. “EM\ywes in N.T. always means Gentiles
or heathen. See on xii. 20.

36. © Adyos odros. OUros is again contemptuous, like ‘this precious
word.” But they cannot shake the impression which it has made on
them. Their own scornful suggestion does not satisfy them, for they
know that it is not true.

37. b... peydAp. Now on the last day, the great day. This was
probably not the seventh day, but the eighth day, which according to
Lev. xxiii. 36, 39; Num. xxix. 35; Neh. viii. 18, was reckoned along
with the seven days of the feast proper. To speak of the seventh day
as ‘the great day of the feast’ would not be very appropriate; whereas
the eighth day on which the people returned home was, like the first
day, kept as a Sabbath (Lev. xxiii. 39), and had special sacrifices
(Num. xzxix. 36—38). Comp. 2 Macc. x. 6. In keeping with the
solemnity of the day Christ solemnly takes up His position and cries
aloud with deep emotion (see on v. 28). The eloryec and xpakev are
very graphic: comp. i. 85, xviii. 5, 16, 18, xix. 25, xx. 11. He was
standing, beholding the multitude engaged in the ceremonies of the
last day of the Feast, and moved by the sight He cried aloud.

dav mis 8up@. The words recall Isa.lv. 1 and Rev. xxii. 17, o duydv
épxéosfw. See onv. 30. The conjectured reference to the custom of
pouring water at the Feast of Tabernacles is probably correct. On
all seven days water was brought from the pool of Siloam and poured
into a silver basin on the western side of the altar of burnt offering,
a ceremony not reentioned in O.T. Apparently this was not done on
the eighth day. Accordingly Christ comes forward and fills the gap,
directing them to a better water than that of Siloam. The fact that
the water was poured and not drunk, does not seem to be a reason for
denying the reference, especially when we remember how frequently
Christ took an external fact as a text (comp. iv. 10, v. 17, 19, vi. 26,
27, (viii. 12?) ix. 39, xiii. 8, 10, 12—17; Mark x. 15, 16, 23, 24, &c.).
The pouring of the water would be suggestive enough, especially as it
represented the water from the rock (1 Cor. x. 4). In such cases there
is no need for the analogy to be complete, and in the present case it
would add point to the reference that it was not complete. Mere

8T JOHN. M
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pouring of water could not quench even bodily thirst; Christ could
satisfy spiritual thirst. ‘Therefore with joy shall ye draw water out
of the wells of salvation.” Isa. xii.3. Thus S. John, having shewn
us Christ as typified by the Brazen Serpent (iii. 14) and the Manna
(vi. 51), now shews Him as the Rock.

38. 6 morelwv. Nominativus pendens; comp. vi. 39; xv. 2.

kalds elwev 1 yp. As the scriptire said; as if some passage to this
effect had recently been read. See on ii. 22. The phrase undoubtedly
refers to the words that follow : but inasmuch as no such text is found
in Scripture, some have tried to force the phrase into connexion with
what precedes, as if the meaning were ‘He that believeth on me in
the way that Scripture prescribes.” Although the exact words are not
found in Secripture there are various texts of similar import: Isa. xliv.
3, lviii. 11; Zech. xiii. 1, xiv. 8, &c. But none of them contain the
very remarkable expression ‘out of his belly.’ Godet contends for
Ex. zvii. 6 and Num. zx. 11, and thinks that ‘out of it’ (Heb. ¢from
within him’) is the source of ék 77s xoi\las adrol, and ‘ abundant waters’
of worapol Udaros, while ‘I will stand’ may possibly be alluded to in
‘Jesus was standing.” In the LXX. there is no resemblance to the
Greek here. ITorauof stands first with great emphasis; rivers out of
his belly shall flow, rivers of living water; in marked contrast to the
ewer of water poured each day of the Feast. (For the form pedogovow
see Winer, p. 109.) Note how, as so often in S. John, the conclusion
of one thought is the starting-point of another. As in vi. 35, ‘coming
to Christ’ is equivalent to ‘believing on Christ;’ and believing on Him
is far in advance of thirsting for spiritual satisfaction, for a man may
thirst and refuse to believe. But the believer cannot end in satisfying
his own thirst; he at once becomes a fount whence others may derive
refreshment. Whether he wills to be a teacher or no, the true Chris-
tian cannot fail to impart the spirit of Christianity to others. Thus
we have three stages; (1) thirsting; (2) coming or believing; (3) being
filled and supplying others.

39. arepl 7. wv. S. John'’s interpretation is to be accepted, what-
ever may be our theory of inspiration, (1) because no better interpreter
of Christ's words ever lived, even among the Apostles; (2) because it
is the result of his own inmost experience. The principle of Christian
activity has ever been the Spirit. He moves the waters, and they
overflowed at Pentecost. Till then ‘the Spirit was not yet;’ the dis-
pensation of the Spirit had not come.

ov épelhov.  Which they that believed on Him were about to (vi. 71)
receive: ol moTevgavres, those who did believe, the first disciples.

olimew ydp v wv. Asini. 33 and xz. 22 there is no article, and an
influence of the Spirit rather than the Third Person is meant: the
spiritual life was not yet. Christus Legis, Spiritus Evangelii comple-
mentum; Christ completes the Law, the Spirit completes the Gospel.
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871...8808do0y. Comp. xvi. 7, xvii. 1, 5; Ps. Ixviii. 18. The Spirit,
‘‘though given in His fulness to Christ Himself (iii. 34), and operating
through Him in His people (vi. 63), was not, until after Christ’s return
to glory, to be given to the faithful as the Paraclete and representative
of Christ for the carrying on of His work” (Meyer). Christ did not
send the Paraclete until He Himself had resumed the fulness of Di-
vinity; and the Spirit did not give Christ to be the life of the Church
until Christ was perfected.

40—52. OrrosiTE ResuLts oF THE DISCOURSES.

40. ¢k 7. 8\ olv. Of the multitude, therefore, some, when they
heard these words, kept saying, or, began to say. For érx 7ov as a
nominative comp. i. 24, xvi. 17, and as an accusative 2 John 4; Rev.
ii. 10. The Aéyoc probably mean the discourses from v. 14 onwards.

6 mpodritns. The Prophet of Deut. xviii. 15, who is here dis-
tinguished from the Messiah. See on i. 21 and vi. 14.

41. pq yap...6 Xp. ép. We have here an instance how little at-
tention our translators paid to the Greek article; in the same verse
they translate the article in one place and ignore it in another. In
the next verse they ignore it again. In all three places it should be
‘the Christ’ (see on i. 20). What, doth the Christ come out of Galilee?
Comp. Nathanael’s difficulty (i. 46). It is quite inadmissible to infer,
because S. John does not correct this mistake of supposing that Jesus
came from Galilee, that he is either ignorant of the truth or indifferent
to it. He knew that his readers would be well aware of the facts,and
he leaves the error without comment to their pity or disdain; comp.
i. 45, vi. 42, 43, vii. 20, 52. On the other hand, could a Greek of the
second century invent these discussions of the Jewish multitude ?

42. ék 7. 0om. A. Ps. cxxxii. 11; Jer. xxiii. 5; Isa. xi. 1, 10. See
on ii, 22.

dmd BnbAeép. Mic. v. 2; 1 Sam. zvi. 1; comp. Matt. ii. 6. Like
Oedipus they are tragically ignorant that the very test which they so
confidently apply tells against them.

43. oxlopa. Whence our word ‘schism.’ It means a serious
and possibly violent division: ix. 16, x. 19; 1 Cor. i. 10, xii. 25;
comp. Acts xiv. 4, xxiii. 7. In N.T. it is never used in the modern
sense of a separation from the Church, but of parties in the Church.
In the Synoptists it is used only in its original sense of physical
severing; ‘a worse rent is made;’ Matt. ix. 16; Mark ii. 21.

44. Twés. Not the officers, but some zealots who would have ar-
rested Him on their own responsibility. See on xi. 27.

46. 1MA0O.oUv ol Uw. Therefore came the officers, i.e. because neither
they nor any of the multitude had ventured to arrest Him. Under
the control of God’s providence (v. 30), they had been unable to find
any good opportunity for taking Him, and had been overawed by the

M2
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majesty of His words (v. 46). The influence which Christ exzercised
over His enemies shews again and again that they had no power over
Him until He and His Father willed to allow it; comp. xiii. 27, zviii.
6, xix. 11. It would seem as if the Sanhedrin had continued sitting,
waiting for the return of its officers; an extraordinary proceeding on
so great a day (see on v. 37), shewing the intensity of their hostility.
Their question is quite in harmony with this. See on v. 32. The
omission of rovs before ®ap. shews that the chief priests and Pharisees
are now regarded as one body.

¢keivor. The pronoun marks the Evangelist’s aversion: comp. x. 6.

47. oi ®ap. That part of the Sanhedrin which was most jealous
of orthodoxy, regarded both by themselves and others as models of
correct belief, therefore answered them; Surely ye also have not been
led astray (v. 12), ye, the officers of the Sanhedrin! duets is very em-
phatic. Comp. vv. 26, 31, 41, vi. 67. IINavacfa. implies funda-
mental departure from the truth, not mere error; 1 John i. 7, ii. 26,
iii. 7; Rev. passim.

48. What right have you to judge for yourselves, contrary to the
declared opinion of the Sanhedrin and of the orthodox party? What
right have you to wear our livery and dispute our resolutions? Note
the singular; Hath any one? ‘Have any’ weakens it.

49. 6 &8x. odros. Very contemptuous; this multitude of yours,
iste (35, 36), whose ignorant fancies you prefer to our deliberate deci-
sions.

6 p1j yw. The p implies censure; knoweth not when it ought to
know. They ought to know that a sabbath-breaker cannot be the
Messiah. 'O ot yw. would express a mere fact; comp. vi. 64.

émdpator. A mere outburst of theological fury. A formal excom-
munication of the whole multitude by the Sanhedrin (comp. ix. 22)
would be impossible. How could such a sentence be executed on the
right individuals? It was reserved for a Christian hierarchy to invent
the interdict. Excommunication en masse was unknown to the Jews.
Rabbinical writings abound in contempt for the ¢‘people of the earth.”

60. o6 éNOdv mpdTepov. See on iii. 1, 2. His being ¢ one of them’
answers the challenge in v. 48, ‘Hath any one of the rulers believed
on Him?’ But he does not yet declare himself His disciple. Comp.
the attitude of Gamaliel, Acts v. 34—42.

<

61. p1 6 vdpos. 'O wépos is emphatic. ‘You condemn the mul-
titude for not knowing the law; but are we not forgetting the law in
condemning a man unheard?” These learned theologians and law-
yers were forgetting such plain and simple texts as Deut. i. 16, 17,
xvii. 8, xix. 15, involving the most elementary principles of justice.

Tév dvBp. The mun (prosecuted), except it first hear from him-
gell, or perhaps hear his defence.
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52. pq kal o0. ‘Surely thou dost not sympathize with Him as
being a fellow-countryman?’ They share the popular belief that
Jesus was by birth a Galilean (see on v. 41).

ép. k. 8e. Search and see; i.e. search and thou wilt see: like Di-
vide et impera. The 6. may be either ‘that’ after ‘see,’ or ‘because :’
the former seems better.

ék 7. Ta\....o0k éyelperar. Jonah of Gath-hepher (2 Kings xiv. 25)
was certainly of Galilee; Nahum of Elkosh may have been, but the
situation of Elkosh is uncertain; Hosea was of the northern king-
dom, but whether of Galilee or not is unknown; Abelmeholah,
whence Elisha came, was in the north part of the Jordan valley, pos-
sibly in Galilee. Anyhow, their statement is only a slight and very
natural exaggeration (comp. iv. 29). Moreover they speak of the
present and future, rather than of the past; évyefperar, not (as T. R.)
éynyeprar. Judging from the past, Galilee was not very likely to
produce a prophet, much less the Messiah.

Of the various questions which arise respecting the paragraph
that follows (vii. 53—viii. 11) one at least may be answered with
something like certainty,—that it is no part of the Gospel of S. John.
(1) In both tone and style it is very unlike his writings. His favour-
ite words and expressions are wanting; others that he rarely or never
uses are found. (2) It breaks the course of the narrative by severing
the two closely connected declarations of Christ, 'Edv 7is dt¥g k.7.A.
and "Eyd el 70 ¢p&s 7. kbopov, with the two equally closely connected
promises, 6 moTebwy els éué k.7.\. and 6 drolovfdwy poe k.7.\. (vil. 37, 38,
viii. 12); and hence a few of the MSS. which contain it place it at the
end of the Gospel, and one places it after vii. 36. (3) All the very serious
amount of external evidence (see Appendix D.) which tells against the
passage being part of the Gospel narrative at all of course tells against
its being by S. John, and in this respect is not counterbalanced by
other considerations. So that the internal and external evidence when
put together is overwhelmingly against the paragraph being part of the
Fourth Gospel.

‘With regard to the question whether the section is a genuine portion
of the Gospel history, the internal evidence is wholly in favour of its
being so, while the balance of external testimony is decidedly on the
same side. (1) The style is similar to the Synoptic Gospels, espe-
cially to S. Luke; and four inferior MSS. insert the passage at the
end of Luke xxi., the place in the history into which it fits best. (2)
It bears the impress of truth and is fully in harmony with Christ's
conduct on other occasions; yet it is quite original and cannot be a
divergent account of any other incident in the Gospels. (3) It is easy
to see how prudential reasons might in some cases have caused its
omission (the fear of giving, as S. Augustine says, peccandi impunita-
tem mulieribus); difficult to see what, excepting its truth, can have
caused its insertion. But ¢ the utmost licence of the boldest transcribers
never makes even a remote approach to the excision of a complete
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narrative from the Gospels” (W. and H.). (4) Though it is found in
no Greek MS. earlier than the sixth century, nor in the earliest ver-
sions, nor is quoted as by S. John until late in the fourth century, yet
Jerome says that in his time it was contained ‘in many Greek and
Latin MSS.’ (Adv. Pelag. 11. 17). But if it be thought that these
must have been as good as the best MSS. which we now possess, we
must remember that most of the worst corruptions of the text were
already in existence in Jerome’s time.

The question as to who is the author, cannot be answered. There
is not sufficient material for a satisfactory conjecture, and mere guess-
work is worthless. The extraordinary number of various readings (80
in 183 words) points to more than one source.

One more question remains. How is it that nearly all the MSS.
that do contain it (several uncials, including the Cambridge MS., and
more than 300 cursives) agree in inserting it here? This cannot be
answered with certainty. Similarity of matter may have caused it to
have been placed in the margin in one copy, and thence it may have
passed, as other things have done, into the text of the Cambridge
and other MSS. In chap. vii. we have an unsuccessful attempt to
ruin Jesus: this paragraph contains the history of another attempt,
equally unsuccessful. Or, the incident may have been inserted in
the margin (very possibly from Papias) in illustration of viii. 15, and
hence have got into the text.

53. That this verse, as well as viii. 1, 2, is omitted in most MSS.
shews that prudential reasons could not explain the omission of the
paragraph in more than a very limited number of cases. It is a mi-
nority of MSS. which omit only viii. 3—11.

kal émop. ékaoros. See on viii. 1. 4nd they went each man unto
his own house. But Jesus went, ¢c. It is unfortunate that the verse
should have been placed at the end of this chapter instead of at the
beginning of the next: this arrangement destroys the contrast be-
tween Jesus and the others, and creates an impression that the verse
records the breaking up of the meeting of the Sanhedrin.

CHAPTER VIII.
1—11. The number of various readings in this section is very
large, and we have not the data for constructing a satisfactory text.
4. karelNymwras for kareAngply.
5. AuBdtew for AfoBoleiofac.

7. dvékulev kal elmev abrois for dvaktyas elre mpds airovs, and wpd-
Tos ém’ atriv Bakérw AMOov for mp. Tov A. én’ a7y B.

9. Omit «al vwo 7ijs cwrednoews éNeyxbuevor after dkovoavres, and
dws Tdv éoxdTwy after wpeoBurépwy (both obvious glosses). Ofea for
éoTwoa.
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faith of the sufferer. It is easier to believe, when means can be per-
ceived; it is still easier, when the means seem to be appropriate.

Perhaps the whole act was symbolical. To the man’s natural blind-
ness Jesus added an artificial blindness, and pointed out a cure for the
latter, which, being accepted by the man’s faith, cured the former also.
To the natural blindness of the Jews Jesus added an artificial blind-
ness by teaching in parables (Mark iv. 11, 12). The interpretation of
the teaching would have cured both forms of blindness. But the Jews
rejected it.

7. vljar els 7. k. Either, Wash the clay off into the pool, or, Go to
the pool and wash. Nirrw, Attic vifw, besides ww. 11, 15 and xiii. 5—14
occurs only Matt. vi. 17, xv. 2; Mark vii. 3; 1 Tim. v. 10, and is always
used of washing part of the body. For bathing the whole either Aovew
(xiii. 10; Aects ix. 37; Heb. x. 22; 2 Pet. ii. 22; Rev. i. 5) or Barrifew
is used; the latter in N.T. always of ceremonial immersion (i. 25—33,
&c.). II\dvew (Rev. vii. 14, xxii. 14; Luke v. 2£is to wash Inanimate
objects, as clothes and nets. Comp. LXX. in Lev. xv. 11, 7ds xetpas
ov vépurtar Udare, wAvwel Ta ipdTia, kal NovgeTar 7O goua. See on xiii.
10. The washing was probably part of the means of healing (comp.
Naaman) and was a strong test of the man’s faith.

Zwdp. Satisfactorily identified with Birket Silwédn in the lower
Tyropoean valley, S.E. of the hill of Zion. Thisis probably the Siloah
of Neh. iii. 15 and the Shiloah of Isa. viii. 6. ‘The tower in Siloam’
(Luke xiii. 4) was very possibly a building connected with the water;
perhaps part of an aqueduct.

6 épp.. aweoralpévos. Which is interpreted, Sent. The interpreta-
tion is admissible; but the original meaning is rather Sending, Missio
or Emissio aquarum, ‘outlet of waters.” Comp. ‘the waters of Shiloah
that go softly’ (Isa. viii. 6). S.John sees in the word ‘nomen et omen’
of the man’s cure: and he also appears to see that this water from the
rock is again (see on vii. 37) an image of Him who was sent (iii. 17,
viii. 42, zviii. 3, &c.) by the Father, rév dwdororor (Heb. iii. 1).

dnwijABev...1]\Oev. He went away to Siloam and came home, as what
follows seems to shew. Jesus had gone away (v. 12); the man did
not return to Him. Has any poet attempted to describe this man's
emotions on first seeing the world in which he had lived so long?

8. ol Oewpolvres. They who used to behold him aforetime, that
(iv. 19, xii. 19) he was a beggar, or because he was a beggar, and was
therefore often to be seen in public places.

9. d\\ov é\. ovx(. A third group said, No, but he is like him.
The opening of his eyes would greatly change him: this added to the
improbability of a cure made them doubt his identity.

11. éxetvos. S. John’s fondness for this pronoun has been re-
marked. Here and in vv. 25, 36 it marks the man’s prominence in
the scene. Comp. i. 8, ii. 21, xiii. 25, xviii. 17, 25, xx. 15, 16.

6 dvlp. 6 Aey. The man that is called; implying that Jesus was
well known. Was he thinking of the meaning of the name ‘Jesus’?
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wnAov éw. He had not seen how: the rest he tells in order.

dvéfAefa. This may mean either ‘I looked up’ (Mark vi. 41, vii.
34, xvi. 4, &c.); or ‘I recovered sight’ (Matt. xi. 5; Mark x. 51, 52,
&ec.). ‘Ilooked up’ does not suit vv. 15 and 18, where the word occurs
again: and though ‘I recovered sight’ is not strictly accurate of a man
born blind, yet it is admissible, as sight is natural to man.

Note the gradual development of faith in the man’s soul, and compare
it with that of the Samaritan woman (see on iv. 19) and of Martha (see
on xi. 21). Here he merely knows Jesus’ name and the miracle; in
v. 17 he thinks Him ‘a Prophet;’ in v. 33 He is ‘of God;’in v. 39 He
is ‘the Son of God.” What writer of fiction in the second century
could have executed such a study in psychology?

12. ékelvos. That strange Rabbi who perplexes us so much: comp.
v. 28, vii. 12, xix. 21.

ovk olda rather implies that He did not return to Jesus (v. 7).

13—41. OrrosiTe RESULTS OF THE SIGN.

13. dyovow. These friends and neighbours are perhaps well-
meaning people, not intending to make mischief. But they are un-
comfortable because work has been done on the Sabbath, and they
think it best to refer the matter to the Pharisees, the great authorities
in matters of legal observance and orthodoxy (comp. vii.47,48). This
is not a meeting of the Sanhedrin. 8. John’s formula for the San-
hedrin is ol apxtepels k. (of) Pap. (vii. 32, 45, xi. 47, 57, xviii. 3). Pos-
sibly one of the smaller Synagogue Councils is here meant. Appa-
rently this is the day after the miracle.

1. v 8 o. &v 1 fp. Now it was a Sabbath on the day on which:
7. TAdv émolnrev is specially stated as being an aggravation of the
offence of healing on the Sabbath: see on v. 9. There were seven
miracles of mercy wrought on the Sabbath: 1. Withered hand (Matt.
xii. 9); 2. Demoniac at Capernaum (Mark i. 21); 3. Simon’s wife’s
mother (Mark i. 23); 4. Woman bowed down 18 years (Luke xiii. 14);
5. Dropsical man (Luke xiv. 1); 6. Paralytic at Bethesda (John v. 10);
7. Man born blind. In all cases, excepting 2 and 3, the Jews charged
the Lord with breaking the Sabbath by healing on it.

15. mnAov éw. The man is becoming impatient of this cross-ques-
tioning and answers more briefly than at first. He omits the aggra-
vating circumstance of making the clay as well as the sending to
Siloam.

16. ovrtos. Contemptuous: comp. iii. 26, vi. 42, 52, vii. 15, 35, 49,
xii. 34. The fact of the miracle is as yet not denied; but it cannot
have been done with God’s help. Comp. ‘He casteth out devils
through the prince of the devils’ (Matt. ix.34); like this, an argument
of the Pharisees.

wes dvvatar. The less bigoted, men like Nicodemus (iii. 2) and
Joseph of Arimathea, shew that the argument cuts both ways. They
also start from the ‘sign,” but arrive at an opposite conclusion. Their
timidity in contrast with the man’s positiveness is very characteristic.
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Comp. Nicodemus’ question, v. 51. Perhaps Christ’s teaching abouf
the Sabbath (v. 17—23) has had some effect.

oxlopo fv. See on vii. 43 and comp. x. 19.

17. There being a division among them they appeal to the man
himself, each side wishing to gain him. ‘They’ includes both sides,
the whole body of Pharisees present. Their question is not twofold,
but single; not ‘What sayest thou of Him? that He hath opened
thine eyes?’ but What sayest thou of Him, because He opened thine
eyes? Comp. ii. 18. ¢Thou’ is emphatic: ‘thou shouldest know
something of Him.” They do not raise the question of fact; the mira-
cle is still undisputed. His answer shews that only one question is
asked, and that it is not the question of fact.

wpodrTns. i.e. one sent by God to declare His will; a man with a
special and Divine mission; not necessarily predicting the future.
Comp. iv. 19, iii. 2. His answer is short and decided.

18. ovk ém. otv ol 'I. The Jews therefore did not believe. The
man having pronounced for the moderates, the bigoted and hostile
party begin to question the fact of the miracle. Note that here and
in v, 22 S. John no longer speaks of the Pharisees, some of whom
were not unfriendly to Christ, but ‘the Jews,” His enemies, the official
representatives of the nation that rejected the Messiah (see on i. 19).

adrod 7. dvafA. Of the man himself that had received his sight.

19. Three questions in legal form. Is this your son? Was he
born blind? How does he now see?

&v dpeis A.  Of whom ye say that he was born blind (see on vi. 71).
The emphatic vuets implies ‘we do not believe it.’

20. In their timidity they keep close to the questions asked.

21. Tis 7vofev. This is the dangerous point, and they become
more eager and passionate. Hitherto there has been nothing emphatic
in their reply; but now there is a marked stress on all the pronouns,
the parents contrasting their ignorance with their son’s responsibility.
¢Who opened his eyes, we know not: ask himself; he [himself] is of
full age; he himself will speak concerning himself.” See on v. 23.

22. cuverébevto. It does not appear when; but the tense and 4y
indicate some previous arrangement, and probably an informal
agreement among themselves. A formal decree of the Sanhedrin
would be easily obtained afterwards. Svyrifesfa: occurs in Luke xxii.
5 of the compact with Judas, and in Acts xxiii. 20 of the Jews’ compact
to kill 8. Paul, and nowhere else.

dmroowvdywyos. Put away from the synagogue, or excommunicated.
The word is peculiar to S. John, occurring here, xii. 42, and xvi. 2, only.
The Jews had three kinds of anathema. (1) Excommunication for
thirty days, during which the excommunicated might not come within
four cubits of any one. (2) Absolute exclusion from all intercourse
and worship for an indefinite period. (3) Absolute exclusion for ever;
an irrevocable sentence. This third form was very rarely if ever used.
It is doubtful whether the second was in use at this time for Jews-
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but it would be the ban under which all Samaritans were placed.
This passage and ‘separate’ in Luke vi. 22 probably refer to the first
and mildest kind of anathema. The principle of all anathema was
found in the Divine sentence on Meroz (Judg. v. 23): comp. Ezra x. 8.

23. Sud TodTo. For this cause: i 31, v. 16, 18, vi. 65, viii. 47, &c.

MAw. €x. av. & This is the right order here: in T.R. the clauses
have been transposed in ». 21 to match this verse.

24. é&pdv. odv. They called, therefore, a second time. Having
questioned the parents apart from the son, they now try to brow-
beat the son, before he learns that his parents have not discredited his
story.

80s 8. 7. 0. Give glory to God. ‘Glory,’ not ‘praise’ (zii. 43),
which would be alvos or érawos (Matt. xxi. 16 ; Luke xviii. 43 ; Rom.
ii. 29), nor ‘honour’ (v. 41, 44, vii1. 54), which would be 77 (iv. 44;
Rev. iv. 9, 11, v. 12, 13). Even thus the meaning remains obscure: but
‘Give God the praise’ is absolutely misleading. The meaning is not
¢Give God the praise for the cure;’ they were trying to deny that there
had been any cure: but, * Give glory to God by speaking the truth.
The words are an adjuration to confess. Comp. Josh. vii. 19; 1 Sam.
vi. 5; Ezra x. 11; 1 Esdr. ix. 8; 2 Cor. xi. 31. Wiclif, with the Ge-
nevan and Rhemish Versions, is right here. Tyndale and Cranmer
have misled our translators. See on Jer. xiii. 16.

pels olSapev. ‘Hpeis is emphatic. ¢ We, the peoplein authority, who
have a right to decide, know that this person (contemptuous, as in v.
16) is a Sabbath-breaker. It is useless, therefore, for you to maintain
that He is a Prophet.’

25. ékelvos. See on v. 11. He will not argue or commit himself,
but keeps to the incontrovertible facts of the case.

Tuphés dv. Asin iii. 13 and xix. 38, we are in doubt whether the
participle is present or imperfect; either ¢being by nature a blind
man,’ or ‘ being formerly blind:’ so also in v. 8. Winer, p. 429.

dpt.. Now, in contrast to the past; see on ii. 10.

26. Being baffled, they return to the details, either to try once
more to shake the evidence, or for want of something better to say.

27. kal odk rkovoare. Possibly interrogative, Did ye not hear?
This avoids taking dkovew in two senses ; (1) ‘hearken,’ (2) ‘hear.” The
man loses all patience, and will not go through it again.

B kal dpels. Surely ye also do not wish to Become: comp. iv. 29,
vi. 67, vii. 85, 52. For 6é\ew comp. v. 40, vi. 67, vii. 17, viii. 44. For
Yéveabar comp. i. 6, viii. 58, x. 19. The meaning of ‘also’ has been
misunderstood. It can scarcely mean ‘as well as I:’ the man has
not advanced so far in faith as to count himself a disciple of Jesus;
and if he had, he would not avow the fact to the Jews. ¢Also’ means
‘as well as His well-known disciples.” That Christ had & band of
followers was notorious.

28. &obopnoav. The word occurs here only in the Gospels:
comp. 1 Pet. ii. 23. Argument fails, so they resort to abuse.

8T JOHN (6]
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éxelvov. That man’s disciple: the pronoun expresses that they have
nothing to do with Him: comp. v. 12, vii. 12, xix. 21.

The pronouns are emphatic in both v. 28 and v. 29 : ¢ Thou art His
disciple; but we are Moses’ disciples. We know that God hath spoken
to Moses; but as for this fellow, &c.” See on v. 16 and i. 17.

29. AehdAnkev. Hath spoken, i.e. that Moses received a revelation
which still remains. This is a frequent meaning of the perfect tense—
to express the permanent result of a past action. Thus the frequent
formula yéypamracis strictly ‘it has been written,’ or ‘it stands written:’
i.e. it once was written, and the writing still remains. But as there are
cases where the Greek aorist is best represented by the English perfect
(viii. 10, 29), so there are cases where the Greek perfect is best repre-
sented by the English aorist; and this perhaps is one. The meaning
is, Moses had a mission plainly declared by God.

otk old. wé0ev. We know neither His mission, nor who sent Him.
In a different sense they declared the very opposite, vii. 27. Comp.
Pilate’s question (xix. 9), and Christ’s declaration (viii. 14). As at
Capernaum (vi. 31, 32), He is compared unfavourably with Moses.

30. 76 OowvpaoTdv. The marvellous thing, or the marvel. ¢ You,
the very people who ought to know such things (iii. 10), know not
whether He is from God or not, and yet He opened my eyes.” ‘You’
is emphatic, and perhaps is a taunting rejoinder to their ‘we know
that this man is a sinner’ (v. 24) and ‘ we know that God hath spoken
to Moses’ (v. 29). The man gains courage at their evident discom-
fiture: moreover, his controversy with them developes and confirms
his own faith. For ydp see Winer, p. §59.

31. ovk dkove.. Heareth not wilful, impenitent sinners. Of course
it cannot mean ‘ God heareth no one who hath sinned,” which would
imply that God never answers the prayers of men. But the man’s
dictum, reasonably understood, is the plain teaching of the O.T.,
whence he no doubt derived it. ¢The Lord is far from the wicked;
but He heareth the prayer of the righteous’ (Prov. xv. 29). Comp.
Ps. 1zvi. 18, 19; Job xxvii. 8, 9; Isai. i. 11—15. Note oldauer, which
reproduces their own word (vv. 24, 29), but without the arrogant nuets.

Ocooefris. God-fearing, devout, religious: here only in N.T. The
man thinks that miracles are answers to prayer: only good men can
gain such answers: and only a very good man could gain such an
unprecedented answer as this.

32. ¢k 7. aldvos. Here only: Col. i. 26 we have drd 7év alwvwr.
There is no healing of the blind in O.T.

33. oiros. He uses their pronoun without their contemptuous
meaning (vv. 24, 29). On wapd Ocod see on i. 6.

otdév. Nothing like this, no miracle. For the construction see
Winer, p. 382.

34. ¢év dpapr. ov. Emphatic: ‘In sins wast thou born altogether;
thou art a born reprobate; and thou, dost thou teach us?’



IX. 36.] NOTES. 211

8Mos. ‘Every part of thy nature (comp. xiii. 10) has been steeped
in sins from thy birth.” They hold the same belief as the disciples, that
sin before birth is possible, and maliciously exclude not only the alter-
native stated by Christ (v. 3) but even the one stated by the disciples
(v. 2), that his parents might have sinned. Their passion blinds them
to their inconsistency. They had contended that no miracle had been
wrought; now they throw his calamity in his face as proof of his sin.

Godet points out the analogy between these Jews and modern im-
pugners of miracles. The Jews argued: God cannot help a Sabbath-
breaker; therefore the miracle attributed to Jesus is a fiction. The
opponents of the miraculous argue: The supernatural cannot exist;
therefore the miracles attributed to Jesus and others are fictions. In
both cases the logic of reason has to yield to the logic of facts.

étéBalov. They put him forth: see on x. 4. This probably does
not mean excommunication. (1) The expression is too vague. (2)
There could not well have been time to get a sentence of excommuni-
cation passed. (3) The man had not incurred the threatened penalty;
he had not ‘confessed that He was Christ’ (v. 22). Provoked by his
sturdy adherence to his own view they ignominiously dismiss him—
turn him out of doors, if (as the ‘out’ seems to imply) they were
meeting within walls. What follows illustrates Luke vi. 22.

35. ov mor. Comp. xi. 26. ¢Dost thou, though others blaspheme
and deny, believe?’ See on i. 12, viii. 30, 31. Edpdv, as in i. 44, v. 14,
xi. 17, xii. 14, probably implies previous seeking.

7. viov 7. 0. Again there is much doubt about the reading. The
balance of MSS. authority (including both the Sinaitic and the Vatican
MSS.) is in favour of 7. vi. 7. d&vfpdmov, which moreover is the expres-
sion that our Lord commonly uses respecting Himself in all four
Gospels (see on i. 52). But the reading . vl. 7. Geob is very strongly
supported, and is at least as old as the second century; for Tertullian,
who in his work dgainst Prazeas quotes largely from this Gospel, in
chap. xxii. quotes this question thus, Tu credis in Filium Dei? In x.
36 and xi. 4 there is no doubt about the reading, and there Christ calls
himself ‘the Son of God.” Moreover, this appellation seems to suit
the context better, for the man had been contending that Jesus came
‘from God’ (v. 33), and the term ¢Son of man’ would scarcely have
been intelligible to him. Lastly, a copyist, knowing that the ‘ Son of
man’ was Christ’s usual mode of designating Himself, would be very
likely to alter ‘the Son of God’ into ¢the Son of man.’ Neither title,
however, is very frequent in St John’s Gospel. For all these reasons,
therefore, it is allowable to retain the common reading. But in any
case we once more have evidence of the antiquity of this Gospel. If
both these readings were established by the end of the second century,
the original text must have been in existence long befcre. Corruptions
take time to spring up and spread. See on i. 13, 18, iii. 6, 13.

36. ¢éxetvos. See on v. 11.

kal 7ls éorwv. And who is he? or, Who is he then? The ral inten-
gifies the question. Winer, p. 545. Comp. kal 7is éorl pov wAyalov;

D2
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(Luke x. 29); kal 7ls d0varar cwbivar ; (xviii. 26) ; xal 756 edppalvwr pe;
(2 Cor. ii. 2). Kipee should perhaps be rendered ¢ 8ir,’ as in iv. 11, 15,
19, 49, v. 7: see on iv. 11 and vi. 34. But the man’s reverence in-
creases, like that of the woman at the well.

fva mor. He asks, not from curiosity, but in order to find the
object of faith mentioned. He has faith, and more is given to him ;
he seeks and finds. Winer, p. 774.

37. kol édpakas. Winer, p. 342. We are uncertain whether the
first kal anticipates the second, ¢ Thou hast both seen Him,’ or empha-
sizes the verb, ‘ Thou hast even seen Him:’ the latter seems better,

&keivos. 8. John’s characteristic use of ékeivos to reproduce a pre-
vious subject with emphasis (see on i. 18): He that speaketh with thee
is He. Comp. iv. 26. ‘‘This spontaneous revelation to the outcast
from the synagogue finds its only parallel in the similar revelation to
the outcast from the nation ”” (Westcott). Not even Apostles are told
so speedily.

38. moT. kipie. I believe, Lord: the order is worth keeping. Comp.
the centurion’s confession (Matt. xxvii. 54). There is no need to sup-
pose that in either case the man making the confession knew any-
thing like the full meaning of belief in the Son of God: even Apostles
were slow at learning that. The blind man had had his own unin-
formed idea of the Messiah, and he believed that the realisation of
that idea stood before him. His faith was necessarily imperfect, a
poor ‘ two mites;’ but it was ¢all that he had,” and he gave it readily,
while the learned Rabbis of their abundance gave nothing. It is quite
gratuitous to suppose that a special revelation was granted to him.
There is no hint of this, nor can one see why so great an ezception to
God’s usual dealings with man should have been made.

wpocekvvnoev. This shews that his idea of the Son of God
includes attributes of Divinity. IIposkuveiv occurs elsewhere in this
Gospel only in iv. 20—24 and xii. 20, always of the worship of God.

39. «kalelw. 6 L. There is no need to make a break in the narra-
tive and refer these words to a subsequent occasion. This is not
natural. Rather it is the sight of the man prostrate at His feet,
endowed now with sight both in body and soul, that moves Christ to
say what follows. His words convey His own authority for finding a
symbolical meaning in His miracles. They are addressed to the
bystanders generally, among whom are some of the Pharisees.

els kplpa. Kplua occurs nowhere else in this Gospel. As distinet
from kplots, the act of judging (v. 22, 24, 27, 30), it signifies the result,
a sentence or decision (Matt. vii. 2 ; Mark xii. 40 ; Rom. ii. 2, 3, &e.).
Christ came not to judge, but to save (iii. 17, viii. 15); but judgment
was the inevitable result of His coming, for those who rejected Him
passed sentence on themselves (iii. 19). See on i. 9 and xviii. 37.
The éyw is emphatic; I, the Light of the world (v. 5), I, the Son of
God (v. 35). See on xi. 27.
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ot pn BAéw. They who are conscious of their own blindness, who
know their deficiencies; like ¢they that are sick’ and ‘sinners’ in
Matt. ix. 12, 13, and ‘babes’ in Matt. xi. 25. This man was aware
of his spiritual blindness when he asked, ¢ Who is He then, that I
may believe on Him?’ BAéwwow means may see, may pass from the
darkness of which they are conscious, to light and truth.

oi BAéw. They who fancy they see, who pride themselves on their
superior insight and knowledge, and wish to dictate to others; like
‘they that be whole,” and ‘ righteous’ in Matt. ix. 12, 18, and ‘the
wise and prudent’ in Matt. xi. 25. These Pharisees shewed this proud
self-confidence when they declared, ‘we know that this man is a
sinner,’ and asked ¢ Dost thou teach us 2’

TupAol yévwvrar. May become blind : much stronger than uz BNé-
wwow. Ol un BN. can see, but do not; oi Tuphol cannot see. These
self-satisfied Pharisees must pass from fancied light into real dark-
ness (Isa. vi. 10).

40. ék 1. P....8vres. Those of the P. who were with Him, who
still considered themselves in some degree His disciples.

B kal 7|,  Surely we also are not blind: comp. ». 27, vi. 67. Of
course they understand Him to be speaking figuratively. It is
strange that any should have understood their question as referring
to bodily sight. They mean that they, the most enlightened among
the most enlightened nation, must be among ‘those who see.” ‘Have
we not recognised Thee as a teacher come from God (iii. 2) and
listened to Thee until now? Are we also blind ?’

41, & 1. fre. ‘If ye were blind, ie. if ye were conscious of
your spiritual darkness and yearned for the light, ye would not have
sin (xv. 22); for either ye would find the light, or, if ye failed, the
failure would not lie at your door.” Others interpret, ‘If ye were
really blind, and had never known the light, ye would not be respon-
sible for rejecting it. But by your own confession ye see, and the
sin of rejection abideth.” For the construction comp. v. 46, viii. 19,
42, xv. 19, xviii. 36; for éxewv dpaptlav see on xv. 22. Perhaps there
is a pause after BAémoper.

1 dpapria dp. p.  Your sin abideth (see on i. 33). ¢Ye profess to
see: your sin in this false profession and in your consequent rejection
of Me abideth.” It was a hopeless case. They rejected Him because
they did not know the truth about Him; and they would never learn
the truth because they were fully persuaded that they were in pos-
session of it. Those who confess their ignorance and contend against
it (1) cease to be responsible for it, (2) have a good prospect of being
freed from it. Those who deny their ignorance and contend against
instruction, (1) remain responsible for their ignorance, (2) have no
prospect of ever being freed from it. Comp. iii. 36.
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CHAPTER X,

3. ¢uwvel (all the best MSS.) for xahet,
4. wdvra (BDLX) for wpéBara (A).

6. dkohovbrjoovrw for -cwoww (correction to more usnal construc-
tion, comp. iv. 14; Luke x. 19).

12. ¥orw for eiol (comp. frovocav, v.8). Omit ra wpbBara & &8
wefwrods pevyer after okopmitee with RNBDL against A.

14. ywadokovolv pe Td éud for ywdoropar dmd T éudv.
26. Omit kafos elmov Juiv with NBKLM?!,

27. dkovovow for dkover (grammatical correction) with NBLX
against AD,

29. & (NB!L) for 8s (AB?), and wdvrtwv peifov for uelfwy mivrwp.

38. muoredere (NBDKLU) for wmiworeboare, and ywdoknyre for mio-
TevoyTe (to avoid apparent repctition) with BLX against A; X has
mOTEMTE,

CHrisT 18 LOVE.

In chapters v. and vi. two miracles, the healing of the paralytic
and the feeding of the 5000, formed the introduction to two dis-
courses in which Christ is set forth as the Source and the Support of
Life. In chapters vii. and viii. we have a discourse in which He is
set forth as the Source of Truth and Light, and this is illustrated (ix.)
by His giving physical and spiritual sight to the man born blind. In
chap. x. we again have a discourse in which Christ is set forth as
Love, under the figure of the Good Shepherd giving His life for the
sheep, and this is illustrated (zi.) by the raising of Lazarus, a work
of Love which costs Him His life. As already stated, the prevailing
idea throughout this section (v.—xi.) is truth and love provoking
contradiction and enmity. The more clearly the Messiah manifests
Himself, and the more often He convinces some of His hearers of His
Messiahship (vii. 40, 41, 46, 50, viii. 30, ix. 30—38, x. 21, 42, xi. 45),
the more intense becomes the hostility of ¢the Jews’ and the more
determined their intention to kill Him.

1—18. ‘‘The form of the discourse in the first half of chap. x. is
remarkable. It resembles the Synoptic parables, but not exactly.
The parable is a short narrative, which is kept wholly separate from
the ideal facts which it signifies. But this discourse is not a narra-
tive; and the figure and its application run side by side, and are
interwoven with one another all through. It is an extended meta-
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Himself to have declared that Lazarus would not die (v. 4); this being
80, they could not easily suppose that by sleep He meant death.
Moreover, when men’s minds are on the stretch the strangest misap-
prehensions become possible.

13. 1. koup.. T. Umwyv. Recalling kekclunrar and étvrvicw in v. 11.

14. T6Te odv. Then therefore said Jesus. Here, as in Rom. vi.
21, A.V. makes ‘then’ cover both 7é7e and odv, ‘then’ of time, and
‘then’ of consequence.

wappnoia. Without metaphor: see on vii. 13.

Aaf. awébavev. The abruptness is startling. Contrast the aorist
dméfavey, which indicates the moment of transition from life to death,
with the perfect kexolunrar, which indicates the state of rest which has
begun and continues.

15. xalpw. Christ rejoices, not at His friend’s death, but at His
own absence from the scene, for the disciples’ sake. Had He been
there, Lazarus would not have died, and the disciples would have lost
this great sign of His Messiahship.

tva morebonre. S. John’s favourite construction, indicating the
Divine purpose: see onix. 2, 3. Would any forger have written this?
Would it not seem utterly improbable that at the close of His
ministry Christ should still be working in order that Apostles might
believe? Yet S. John, who heard the words, records them, and he
knew from sad experience (Mark xiv. 50, xvi. 11; Luke xxiv. 11, 21)
that this work was not superfluous. Just before the trial of faith
which His Passion and Death would bring to them, His disciples had
need of all the help and strength that He could give. See on ii. 11.

é&\\a dywpev. He breaks off suddenly. Ilpds adrov is significant;
not to the mourning sisters, but to the sleeping friend.

16. Owpés,6A. A. S. John thrice (xx. 24, xxi. 2) reminds his readers
that Thomas is the same as he whom Gentile Christians called
Didymus; just as he interprets Mesgias (iv. 25). Thomas is Hebrew,
Didymus is Greek, for a twin. In all probability he was a twin,
possibly of S. Matthew, with whom he is coupled in all three lists of
the Apostles in the Gospels: in the Acts he is coupled with S. Philip.
That S. Thomas received his name from Christ (as Simon was called
Peter, and the sons of Zebedee Boanerges) in consequence of his
character, is pure conjecture. But the coincidence between the name
and his twin-mindedness (James i. 8, iv. 8) is remarkable. ‘In him
the twins, unbelief and faith, were contending with one another for
mastery, as Esau and Jacob in Rebecca’s womb’ (Trench). It is
from S. John that we know his character: in the Synoptists and the
Acts he is a mere name (see on i. 41). Not that S. John purposely
sketches his character; the notices are too brief and too scattered for
that. But the character shines through the lifelike narrative. He
seems to have combined devotion to Christ with a tendency to see the
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dark side of everything. 8. John’s care in distinguishing him by his
Gentile name adds point to the argument derived from his never
distinguishing John as the Baptist (see on i. 6).

ocuppobnrais. The word occurs here only; perhaps it indicates
that they shared his feelings. It has been remarked that S. Thomas
would scarcely have taken the lead in this way had S. Peter been
present, and that had S. Peter been there he would probably have
appeared in the previous dialogue. If he was absent, we have an
additional reason for the absence of this miracle from S. Mark’s
Gospel, the Gospel of S. Peter, and undoubtedly the representative of
the oldest form of the Synoptic narrative.

per avrol. Of course with Christ (v. 8). It is strange that any
should understand it of Lazarus. They could not die with him, for
he was dead already, and S. Thomas knew this (v. 14). ‘The Hope
of Israel is going to certain death; there is nothing left for us but to
share it.” The words fitly close a section, of which the prevailing
thought is death.

17. ebpev, i.e. on enquiry: comp. i. 44, v. 14, ix. 35. It would
seem as if Christ’s miraculous power of knowing without the ordinary
means of information was not in constant activity, but like His other
miraculous powers was employed only on fitting occasions. It was
necessary to His work that He should know of Lazarus’ death; it
was not necessary that He should know how long he had been buried,
nor where he had been buried (v. 34). Comp. i. 48, iv. 18, ix. 35,
xviii. 3¢. Thus Peter’s prison-gate opens ‘of its own accord;’ Mary’s
house-door, which Rhoda could open, does not (Acts xii. 10—16).

Téoo. 7jp. No doubt he had been buried the day he died, as is
usual in hot climates where decomposition is rapid ; moreover, he had
died of a malignant disease, probably a fever. Jehu ordered Jezebel
to be buried a few hours after death (2 Kings ix. 34); Ananias and
Sapphira were buried at once (Acts v. 6, 10). If Christ started just
after Lazarus died, as seems probable, the journey had occupied four
days. This fits in well with the conclusion that Bethabara or Bethany
was in the north of Palestine, possibly a little south of the sea of
Galilee; near Galilee it must have been (comp. i. 28, 29, 43). But on
the other hand Lazarus may have died soon after Christ heard of his
illness; in which case the journey occupied barely two days.

é&v 1. pvmpelw. In the tomb. Our translators use three different
English words for uvyuetov; ‘grave’ in this chapter, v. 28 ; Matt. xxvii.
52, &e.; ‘tomb’ Matt. viii. 28; Mark v. 2, vi. 29, &ec.; ¢sepulchre’ of
Christ’s resting-place. Tdgos, used by S. Matthew only, is rendered
‘tomb’ xxiii. 29, and ‘sepulchre’ xxiii. 27, xxzvii. 61, 64, 66, xxviii.
1. ‘Tomb’ being reserved for uwnueiov, Tdpos might be rendered
‘sepulchre.’

18. 1v 8 1 B. "Hy meed not imply that when S. John wrote
Bethany had been destroyed, but this is the more probable meaning;
especially as no other Evangelist speaks of places in the past tense,
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and S. John does not always do so. The inference is that he wrote
after the destruction of Jerusalem ; and that what was destroyed in
the siege he speaks of in the past tense; e. g. Bethany (here), the
Garden of Gethsemane (xviii. 1), Joseph’s garden (xix. 41), what
was not destroyed, in the present tense; e. g. Bethesda (v. 2, where
see note).

s dwo orad. Sekaw. A Greek stade is 18 yards less than an Eng-
lish furlong; but the translation is sufficiently accurate, like ¢firkin’
(ii. 6). This distance, therefore, was under two miles, and is men-
tioned to account for the many Jews who came to condole with the
sisters; and also to point out the dangerous proximity into which
Jesus now entered. For the dwé comp. xxi. 8; Rev. xiv. 20: in all
three cases the preposition seems to have got out of place. We
should have expected ws oradlovs 8. dmwd ‘TepoocoNiuwr, as in Luke xxiv.
13. Comp. mpd & npuepdv Tob wdoxa (Xil. 1); and ante diem tertium
Kal. Mart. for tertic die ante Kal. Mart. Or possibly the distance is
looked at in the reverse way: Winer, p. 697.

19. ¢ Tov 'I. From among the Jews. ¢The Jews,’ as usual, are
the hostile party: among the numerous acquaintances of the sisters
were many of the opponents of Jesus. This visit was yet another
opportunity for them to believe.

é\. wpds v M. k. M. Had come to M. and M. Some good au-
thorities support T. R. in reading mpds 7as wepl M. k. M., ¢ to M. and
M. and their friends.’ Comp. oi wepi Tov Ilaidov, Paul and his com-
panions, Acts xiii. 13.

wapapvbiicwyvrar.  ‘The empty chaff’ of conventional consolation
which so moved the spirit of Jesus (v. 33). It formed a barrier
between Him and the sorrow which He alone could console. Jewish
ceremonial required that many (ten at least) should come and con-
dole. Gen. xxvii. 35; comp. 2 Sam. xii. 17; Job ii. 11. It is said
that the usual period of mourning was thirty days; three of weeping,
seven of lamentation, twenty of sorrow. But the instances in Secrip-
ture vary: Jacob, seventy days with an additional seven (Gen. l. 3,
10); Aaron and Moses, thirty days (Numb. xx. 29; Deut. xxxiv. 8);
Saul and Judith, seven days (1 Sam. zxviii. 13; Jud. xvi. 24; comp.
Ecclus. xxii. 12; 2 Esdr. v. 20). Josephus tells us that Archelaus
mourned for his father seven days, and the Jews for himself, thirty
days (B. J. 1r. i, 1; 1. ix. 5). The Mishna prescribes seven days for
near relations.

20. 1 odv Mdp@a. Martha therefore. Asin Luke x. 40, she takes
the lead in entertaining, while Mary shrinks from it; and she was
probably now engaged in some duty of this kind. As elder sister,
and apparently mistress of the house (Luke x. 38), information would
naturally come to her first. Without waiting to tell her sister she
hurries out to meet Jesus. It is incredible that the coincidence
between S. John and S. Luke as regards the characters of the sisters
should be either fortuitous or designed. It is much easier to believe
that both give us facts about real persons.
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€pxerar. Is coming; the exact word of the message. Ihey were
perhaps still looking for His arrival, although they believed that it
was now too late for Him to aid. Unwilling to mingle at once in the
crowd of conventional mourners, He halts outside the village.

éxabélero. The attitude of sorrow and meditation (Job ii. 13).
She does not know of Christ’s approach (vv. 28, 29): Martha, in dis-
charging the duties of hospitality to fresh arrivals, would be more
likely to hear of it.

21. el1js @B¢, k.7.A. Notareproach,however gentle (she does not say
‘hadst Thou come’), but an expression of deep regret. This thought
had naturally been often in the sisters’ minds during the last four
days (comp. v. 32). They believe that Christ could and would have
healed Lazarus: their faith and hope are not yet equal to anticipating
His raising him from the dead. The gradual progress of Martha’s
faith is very true to life, and reminds us of similar development in
the woman of Samaria (iv. 19), the gasu\ikés (iv. 53), and the man
born blind (iz. 11), though she starts at a more advanced stage than
they do. 1If all these four narratives are late fictions, we have four
masterpieces of psychological study, as miraculous in the literature of
the second century as would be a Gothic cathedral in the architecture
of that age. For the construction comp. iv. 10, xiv. 28.

22. kal viv ol8a. And even now (that he is dead) I know. She
believes that had Christ been there, He could have healed Lazarus by
His own power (comp. iv. 47), and that now His prayer may prevail
with God to raise him from the dead. She has yet to learn that
Christ’s bodily presence is not necessary, and that He can raise the
dead by His own power. He gradually leads her faith onwards to
higher truth. ©Oeés at the end of both clauses seems to emphasize her
conviction that God alone can now help them: but it may be the repe-
tition so common in 8. John’s style.

almoy. Airelofar, ‘to ask for omeself’ (xiv. 13, 14, xv. 7, 16, xvi.
23, 26; 1 John v. 14, 15), is a word more appropriate to merely
human prayer, and is not used by Christ of His own prayers or by the
Evangelists of Christ’s prayers. She thus incidentally seems to shew
her imperfect idea of His relation to God. Of His own prayers
Christ uses épwrdv (xiv. 16, xvi. 26, xvii. 9, 15, 20), deicfa: (Luke xxii.
32), mwposebyecbar (Matt. xxvi. 36; Mark xiv. 32), 6éAw (xvii. 24). The
Synoptists commonly use mposeiyesfar of Christ’s prayers (Matt.
xxvi. 39, 42, 44; Mark xiv. 35, 39; Luke iii. 21, v. 16, vi. 12, ix. 18,
28, 29, xi. 1, xxii. 41, 44): S. John never uses the word.

23. dvactioerar. He uses an ambiguous expression as an exer-
cise of her faith. Some think that these words contain no allusion
to the immediate restoration of Lazarus, and that Martha (v. 24)
understands them rightly. More probably Christ includes the imme-
diate restoration of Lazarus, but she does not venture to do so, and
rejects the allusion to the final Resurrection as poor consolation.

24. olda Ot dvact. This conviction was probably in advance of
average Jewish belief on the subject. The O.T. declarations as to
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a resurrection are so scanty and obscure, that the Sadducees could
deny the doctrine, and the Pharisees had to resort to oral tradition to
maintain it (see on Mark xii. 18; Acts xxiii. 8). But from Dan. xii. 2
and 2 Mac. vii. 9, 14, 23, 36, xii. 43, 44, a belief in a resurrection of
the good as an inauguration of the Messiah’s kingdom was very
general. For év 7. éox. 1épq see on vi. 39.

25. éyd elpr.  See on vi. 35. He draws her from her selfish grief
to Himself. There is no need for Him to pray as man to God (v. 22);
He (and none else) is the Resurrection and the Life. There is no
need to look forward to the last day; He s (not ¢ will be’) the Resur-
rection and the Life. Comp. xiv. 6; Col. iii. 4. In what follows,
the first part shews how He is the Resurrection, the second how He is
the Life. ‘He that believeth in Me, even if he shall have died (phy-
sically), shall live (eternally). And every one that liveth éphysically)
and believeth in Me, shall never die (eternally).” The dead shall live;
the living shall never die. Physical life and death are indifferent to
the believer ; they are but modes of existence.

26. was. Thereis no limitation; iii. 15, xii. 46. Comp. i.18, iv.14,
vi. 51, viii. 51, x. 9. For ob uy dw. eis 7. aiuva see on viii. 51. Ilw-
7€lets ToiTo; is a searching question suddenly put. She answers with
confidence and gives the ground for her confidence.

27. wval, kipie. With these words she accepts Christ’s declara-
tion respecting Himself, and then states the creed which has enabled
her to accept it. The change from mwrevw (the natural answer) to
éyd wewioTevka is remarkable: I, even I whom thou art questioning,
have believed; i.e. have convinced myself and do believe ; comp. vi.
69; 1 John iv. 16, v. 10. The full meaning of her confession she
cannot have known: like the Apostles she shared the current imper-
fect views of the character and office of the Messiah. See on ix. 38.

6 els 7. k. épxSpevos. (Even) He that cometh into the world: comp.
vi. 14; Matt. xi. 3; Luke vii. 19; Deut. xviii. 15. She believes that
as the Messiah He has the powers mentioned vv. 25, 26. How these
will affect her own case, she does not know; but with a vague hope of
comfort in store for them all she returns to the house. “Epyesfac eis
7. kbopov is frequent in 8. John (i. 9, iil. 19, vi. 14, ix. 39, xii. 46,
xvi. 28, xviii. 37): as applied to Christ it includes the notion of His
mission (iii. 17, x. 36, xii. 47, 49, xvii. 18). Not in the Synoptists.

28. Adfpa. Because of the presence of Christ’s enemies (vv. 19,
31). Adbpe with elmoiioa, rather than with épdryoe (Matt. i. 19, ii. 7;
Acts xvi. 37).

6 8u8dokalos. i. 39, xiii. 13, 14, xx. 16, iii. 10; Mark xiv. 14,
Their friendship is based on the relation between teacher and disciple.
She avoids using His name for fear of being overheard.

29. Taxv. As was natural in one so fond of sitting at His feet.
Note the change from aorist to imperfect; the rising was momentary
(7rvépfn), the coming continuous (jpxero): comp. iv. 27, 30, 40, 47, 50,
v. 9, vi. 1, 2, 16, 17, 66, vii. 14, 30, 31, 44, ix. 22, xx. 3.

ST JOBN Q
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30. v ¥n. Was still in the place. By remaining outside He
could converse with the sisters with less fear of interruption: but the
Jews, by following her, interfere with the privacy. See Winer, p. 705.

31. khadoy. Stronger than Sakpiew (v. 35): it means to wail and cry
aloud, not merely shed tears (zx. 11, 13; Matt. ii. 18, xxvi. 75. Itis
used of Mary Magdalene (xx. 11, 13), Rachel (Matt. ii. 18), S. Peter
(Mark xiv. 72), the widow at Nain (Luke vii. 13).

32. ¥mecev. Nothing of the kind is told of Martha (v. 21). Here
again the difference of character between the two appears.

odk &v pov dw. The same words as those of Martha (v. 21); but
the pronoun is here more prominent, indicating how acutely personal
her loss was. No doubt the sisters had expressed this thought to one
another often in the last few days. Mary’s emotion is too strong for
her; she can say no more than this; contrast ». 22. The Jews
coming up prevent further conversation. For the construction comp.
v. 10, xiv. 28.

33—44. THE SIGN.

33. kAalovoav...khalovras. The repetition emphasizes a contrast
which is the key to the passage.

tveBpipioaTo 7. wvebpate. Infremuit spiritu; He was angered, or
was moved with indignation in the spirit. 'EpBpiudofar occurs five
times in N.T., here, v. 38; Matt. ix. 30; Marlk i. 43, xiv. 5 (see notes
in each place). In all cases, as in classical Greek and in the LXX., it
expresses not sorrow but indignation or severity. It means (1) lite-
rally, of animals, ‘to snort, growl;’ then (2) metaphorically, ‘to be
very angry or indignant;’ (3) ‘to command sternly, under threat of
displeasure.’” What was He angered at? Some translate ‘at His
spirit,” and explain (a) that He was indignant at the human emotion
which overcame Him : which is out of harmony with all that we know
about the human nature of Christ Others, retaining ¢in His spirit,’
explain (B) that He was indignant ‘at the unbelief of the Jews and
perhaps of the sisters:’ but of this there is no hint in the context.
Others again (y) that it was ‘at the sight of the momentary triumph
of evil, as death,...which was here shewn under circumstances of the
deepest pathos:’ but we nowhere else find the Liord shewing anger at
the physical consequences of sin. It seems better to fall back on the
contrast pointed out in the last note. He was indignant at seeing the
hypocritical and sentimental lamentations of His enemies the Jews
mingling with the heartfelt lamentations of His loving friend Mary
(comp. xii. 10): hypoerisy ever roused His anger.

The wvedpa is the seat of the religious emotions, the highest, inner-
most part of man's nature, the Yvyy is the seat of the natural affec-
tions and desires. Here and in xiii. 21 it is Christ’s wvedpa that is
affected. by the presence of moral evil: in xii. 27; Matt. xxvi. 38;
Mark xiv. 34, it is His Yvy» that is troubled, at thethought of impend-
ing suffering: comp. x. 24.
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érdpatev éavréy. Turbavit se ipsum; He troubled Himself. Not a
mere periphrasis for érapdyx6y, turbatus est (xiii. 21). He allowed His
emotion to become evident by some external movement such as a
shudder. His emotions were ever under control: when they ruffled
the surface of His being (ii. 15), it was because He so willed it. Tur-
baris tu nolens : turbatus est Christus quia voluit (S. Augustine).

34. wol 7ed. avrdv; Again He does not use His supernatural
powers (v. 17). With &yxov «. 3¢ contrast i. 47. On both sides
¢ grief speaks in the fewest possible words.”

36. &8dkpuoev. Literally, shed tears: here only in N.T. See on xiii.
30. His lamentation was less violent than that of the sisters and
their friends (vv. 31, 33). Once it is said of Him that He wailed
aloud (Echavoev, Luke xix. 41); but that was not for the loss of a
friend, but for the spiritual death of the whole Jewish nation. Now
He sheds tears, not because He is ignorant or doubtful of what is
coming, but because He cannot but sympathize with His friends’
grief. He who later shared the pains of death, here shares the sorrow
for death. It is not with a heart of stone that the dead are raised.”
Comp. Heb. ii. 11. For the dramatic brevity comp. v. 9, xiii. 30,
xviii. 40.

36. eyov...épAer. Imperfects of continued action. As natu-
rally as the sisters (v. 3) they use ¢u\ev rather than dyamrér (v. 6).
For “Iée see on i. 29.

37. Tuwis 8¢ & ad. But some of them, in contrast to those who
speak in ». 36, who are not unfriendly, while these sneer. The drift
of this remark is ‘He weeps; but why did He not come in time to
save His friend? Because He knew that He could not. And if He
could not, did he really open the eyes of the blind?” Or possibly, ‘He
weeps; but why did He not take the trouble to come in time? His
tears are hypocritical.” They use the death of Lazarus as an argu-
ment to throw fresh doubt on the miracle which had so baffled them
at Jerusalem; or else as evidence that His grief is feigned. Their
reference to the man born blind instead of to the widow’s son, or
Jairus’ daughter, has been used as an objection to the truth of this
narrative. It is really a strong confirmation of its truth. An in-
ventor would almost certainly have preferred more obvious parallels.
But these Jews of course did not believe in those raisings of the dead:
they much more naturally refer to a reputed miracle within their own
experience. Moreover they are not hinting at raising the dead, but
urging that if Jesus could work miracles He ought to have prevented
Lazarus from dying:

38. ¢éuBpwe. év éavrg. This shews that ¢in His spirit,” not ¢ at His
spirit,’ is right in v. 33, to which md\w refers. Their sneering scep-
ticism rouses His indignation afresh.

It is remarkable that this chapter, which narrates the greatest ex-
hibition of Divine power in the ministry of Christ, contains peculiarly
abundant evidence of His perfect humanity. We have His special
affection for His friends (v. 5), His sympathy and sorrow (v. 33), His

Q2
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indignation (vv. 33, 38). In the rest of this Gospel, which is so full
of the Divinity of Jesus, we have His humanity plainly set forth also;
His weariness (iv. 6), His thirst (iv. 7, xix. 28), His love for His disci-
ples (xx. 2), His special atfection for ¢ His own’ and for S. John (xiii.
9, 23, xix. 26, xxi. 7, 20).

pvnpetov. See on w. 17. The having a private burying-place, like
the large attendance of mourners and the very precious ointment
(xii. 8), indicates that the family is well off. Eis is unto, not into.

¢’ adrd.  Upon it, or against it. An excavation in the side of a
mound or rock may be meant. What is now shewn as Lazarus’ grave
is an excavation in the ground with steps down to it. The modern
name of Bethany, El-Azariyeh or Lazarieh, is derived from Lazarus.

39. dpare . AMOov. Comp. 7. Mfov 7jppévor (2x. 1) not amokexvAio-
wévov (Luke xxiv. 2: comp. Mark xvi. 4, Matt. xxviii. 2). The com-
mand would cause great surprise and excitement.

7 a8eAdn 7. Tereh. Not inserted gratuitously. It was because
she was his sister that she could not bear to see him or allow him to
be seen disfigured by corruption. The remark comes much more
naturally from the practical Martha than from the reserved and
retiring Mary. There is nothing to indicate that she was mistaken ;
though some would have it that the miracle had begun from Lazarus’
death, and that the corpse had been preserved from decomposition.

rerapraios. Literally, of the fourth day; quadriduanus. Westcott
quotes a striking Jewish tradition: ‘“The very height of mourning is
not till the third day. For three days the spirit wanders about the
sepulchre, expecting if it may return into the body. But when it sees
that the aspect of the face is changed, then it hovers no more, but
leaves the body to itself.” And ‘¢ after three days the countenance is
changed.”

40. elwov oou. Apparently a reference to vv. 25, 26, and to the
reply to the messenger, v. 4 : on both occasions more may have been
said than is reported. See on v. 4.

41. 1jpav odv 7. MBov. 6 8t L. Wpev 7. 6. They lifted therefore
the stone. But Jesus lifted up His eyes: comp. xvii. 1.

81u vjkovards pov. That Thou didst hear Me. The prayer to which
this refers is not recorded. He thanks the Father as a public acknow-
ledgment that the Son can do nothing of Himself; the power which
He is about to exhibit is from the Father (v. 19—26).

42. &yd 8¢ fj8ewv. But I (whatever doubts others may have had) knew.
No one must suppose from this act of thanksgiving that there are
any prayers of the Son which the Father does not hear.

81d. 7. 8xhov. Shewing that others were present besides ¢ the Jews’
who had come to condole. Eimow, I said the words, edxaplorw go k.7.\.
His confidence in thanking God for a result not yet apparent proved
His intimacy with God.
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8r. ob. That Thou, and no one else: g¥ is emphatic. See on
xx. 21.

43. épabyacev. The word (rare in N.T. except in this Gospel) is
nowhereelse used of Christ. It is elsewhere used of the shout of a
multitude; xii. 18, xviii. 40, xix. 6, 12, 15. Comp. Matt. xii. 19;
Acts xxii. 23. This loud cry was perhaps the result of strong emotion,
or in order that the whole multitude might hear. It is natural to
regard it as the direct means of the miracle, awakening the dead:
though some prefer to think that ‘I thank Thee’ implies that Lazarus
is already alive and needs only to be called forth.

44. &nNBev. It is safest not to regard this as an additional miracle.
The winding-sheet may have been loosely tied round him, or each
limb may have been swathed separately: in Egyptian mummiessome-
times every finger is kept distinct.

kewplons. The word occurs here only in N.T. Comp. Prov. vii. 16.
It means the bandages which kept the sheet and the spices round the
body. Nothing is said about the usual spices (xix. 40) here; and
Martha’s remark (v. 89) rather implies thatthere had been no embalm-
ing. If Lazarus died of a malignant disease he would be buried as
quickly as possible.

8yns. The word occurs in N.T. only here, vii. 24, and Rev. i. 16:
one of the small indications of a common authorship (see on i. 14,
iv. 6, v. 2, vii. 80, [viii. 2,] ziii. 8, xv. 20, xix. 37, xx. 16).

covBaplw. The Latin sudarium, meaning literally ‘a sweat-cloth.’
It occurs xx. 7; Luke xix. 20; Acts xix. 12. Here the cloth bound
under the chin to keep the lower jaw from falling is probably meant.
These details shew the eyewitness.

ddere ad. vw. The expression is identical with ¢let these go their
way’ (xviii. 8); and perhaps ‘let him go his way’ would be better
here. Lazarus is to be allowed to retire out of the way of harmful
excitement and idle curiosity. Comp. Luke vii. 15, viii. 55. On all
three occasions Christ’s first care is for the person raised.

The reserve of the Gospel narrative here is evidence of its truth,
and is in marked contrast to the myths about others who are said to
have returned from the grave. Lazarus makes no revelations as to
the unseen world. The traditions about him have no historic value :
but one mentioned by Trench (Miracles, p. 425)is worth remembering.
It is said that the first question which he asked Christ after being
restored to life was whether he must die again; and being told that he
must, he was never more seen to smile.

45—57. OPPOSITE RESULTS OF THE SIGN.

45. woM\ol olv k.7.A. The Greek is as plain as the English of
A.V. is misleading, owing to inaccuracy and bad punctuation. 'Ex 7.
'Iovs. means of the Jews generally; of this hostile party ¢ many be-
lieved;’ and these ‘many’ were those ‘who came and beheld’ the
miracle. Many therefore of the Jews, even they who came to Mary
and beheld that which He (see on vi. 14) did, believed on Him. Of the



246 S. JOHN. [XI. 45—

Jews who beheld, all believed. The reading &8 for ¢ has the best
authority though both are well supported: it is the last supreme
miracle that is contemplated.

46. Twis 8¢ ¢ alra@v. Again, of the Jews generally, rather than
of those who saw and believed. With what intention they went away
to the Pharisees, is not clear : possibly to convince them, or to seek
an authoritative solution of their own perplexity, or as feeling that
the recognised leaders of the people ought to know the whole case.
Comp. v. 15, ix. 13. The bad result of their mission has made some
too hastily conclude that their intention was bad.

47. owvédpiov. They summon a meeting of the Sanhedrin. Even the
adversaries of Jesus are being converted, and something decisive must
be done. The crisis unites religious opponents. The chief priests,
who were mostly Sadducees, act in concert with the Pharisees; jealous
ecclesiastics with religious fanatics (comp. vii. 32, 45, zviii. 3).

aqwédpiov, common in the Acts and not rare in the Synoptists,
occurs here only in S. John; and here only without the article, as
meaning a meeting of the Sanhedrin, rather than the council itself.
It is the Greek equivalent of Sanhedrin, which though plural in form
is treated as a singular noun of multitude: see on Matt. xxvi. 3.

7l wowodpev; Not 7i modpmer or wojoouer, ¢ What are we to do, if
anything?’ But, What are we doing? i.e. something must be done,
and we are not doing it.

odros. Contemptuous: see on ix. 16.

woA\d . ompela. IToM\d is emphatic. It is no longer possible to
question the fact of the signs. But instead of asking themselves what
these signs mean, their only thought is how to prevent others from
drawing the obvious conclusion. The contrast between their action
and His (wocofpev...mote?) is probably intended by the Evangelist, if
not by them.

48. Aeloovrar ol ‘Pwp. An unconscious prophecy (comp. v. 50,
vii. 35, ziz. 19) of what their own policy would produce. They do not
inquire whether He is or is not the Messiah: they look solely to the
consequences of admitting that He is.

Np@v K. T. Témwov k. T. édvos. ‘Hudw is very emphatic and does not
depend on dpodaw: it belongs to both substantives; both our place
and our nation. ‘Place’ is perhaps best understood of Jerusalem, the
seat of the Sanhedrin, and the abode of most of the hierarchy. Other
interpretations are (1) the Temple, comp. 2 Mace. v. 19; (2) the
whole land; so that the expression means ‘our land and people,’
which is illogical: the land may be taken from the people, or the
people from the land, but how can both be taken away? (3) ‘position,
raison d'étre.’ In any case the sentiment is parallel to that of
Demetrius and his fellow-craftsmen (Acts zix. 27). They profess to
be very zealous for religion, but cannot conceal their interested
motives. For &6vos of the Jews comp. v. 50.
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of a traitor; to point him out might have deprived him of a chance
of recovery. But every good influence has failed, even the Eucharist
and the washing of his feet: and from this time onward, for the
Eleven’s sake, He tells them. The success of such treachery might
have shaken their faith had it taken them unawares: by foretelling it
He turns it into an aid to faith. Comp. xiv. 29. For évd elu see on
viii. 24, 28, 58.

20. 6 AapBdvwv k.r.A. The connexion of this saying, solemnly
introduced with the double ¢verily,” with what precedes is not easy to
determine. The saying is one with which Christ had sent forth the
Apostles in the first instance (Matt. x. 40). It is recalled at the
moment when one of them is being denounced for treachery. It was
natural that such an end to such a mission should send Christ’s
thoughts back to the beginning of it. Moreover He would warn them
all from supposing that such a catastrophe either cancelled the
mission or proved it to be worthless from the first. Of every one of
them, even of Judas himself, the saying still held good, ‘he that
receiveth whomsoever I send, receiveth Me.” The unworthiness of the
minister cannot annul the commission.

21—30. THE SELF-EXCOMMUNICATION OF THE TRAITOR.

21. érapdxOn vd wv. It is the wvedua, the seat of the religious
emotions, not the yYvy7, that is affected by the thought of Judas’ sin
(xi. 33). For the dative comp. Acts xviii. 25 ; Rom. xiv. 1; Eph. iv.
18, 23; Col.i. 21. Once more the reality of Christ’s human nature
is brought before us (xi. 33, 35, 38, xii. 27); but quite incidentally
and without special point. It is the artless story of one who tells
what he saw because he saw it and remembers it. The lifelike
details which follow are almost irresistible evidences of truthfulness.

22. ¥BNewov els dA\. ‘Began to inquire among themselves’ (Luke
zxii. 23). The other two state that all began to say to Him ¢Is 1t I?’
They neither doubt the statement, nor ask ¢Is it he?’ Each thinks it
is as credible of himself as of any of the others. Judas asks, either to
dissemble, or to see whether he really is known (Matt. xxvi. 25).
*Amopodpevo expresses bewilderment rather than doubt.

23. 1v dvakelpevos...év 7. kéAwy. It is important to distinguish
between this reclining on Jesus’ lap and dvawméowy éwl 70 g77fos in
v. 25. The Jews had adopted the Persian, Greek, and Roman
custom of reclining at meals, and had long since exchanged the
original practice of standing at the Passover first for sitting and then
for reclining. They reclined on the left arm and ate with the right.
This is the posture of the beloved disciple indicated here, which con-
tinued throughout the meal: in ». 25 we have a momentary change
of posture.

ov sjydwa 6 'I. This explains how S. John came to be nearest

and to be told who was the traitor (Introduction, p. xxxiv.) Comp,
xix. 26, xxi. 7, 20; not xx. 2. 8. John was on the Lord’s right. Who
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was next to Him on the left? Possibly Judas, who must have been
very close for Christ to answer him without the others hearing.

24. em (s éorw. S. Peter thinks that the beloved disciple is
sure to know. The reading of T. R., w¥fecbar Tis av ety, is wanting in
authority and contains an optative, which S. John never uses.

25. dvameodv...éml 0 orilos. In v. 23 we have the permanent
posture here a change, as inv. 12 he leaning back on to Jesus’ breast.
For ékeivos see on i. 8; for olitws, as he was, comp. iv. 6. ¢ This is
among the most stukmg of those vivid descriptive traits which dis-
tinguish the narrative of the Fourth Gospel generally, and which are
especially remarkable in these last scenes of Jesus’ life, where the
beloved disciple was himself an eye-witness and an actor. It is there-
fore to be regretted that these fine touches of the picture should be
blurred in our English Bibles.” Lightfoot, On Revision, p. 73.

26. @ éyo Bddw 7O Y. k. Sdow airy. For whom I shall dip the
morsel and give it to him. The text is much confused, perhaps
owing to copyists having tried to correct the awkwardness of ¢ and
avr@ (comp. vi. 51, xiv. 4). Wauor (Yder, collat. form of Ydew, ¢ to
rub’) is ‘a little piece broken off;’ it is still the common word in
Greece for bread. To give such a morsel at a meal was an ordinary
mark of goodwill, somewhat analagous to taking wine with a person
in modern times. Christ, therefore, as a forlorn hope, gives the
traitor one more mark of affection before dismissing him. It is the
last such mark: ¢ Friend, wherefore art thou come?’ (Matt. xxvi. 50)
should be ¢ Comrade, (do that) for which thou art come,” and is a
sorrowful rebuke rather than an affectionate greeting. Whether the
morsel was a piece of the unleavened bread dipped in the broth of’
bitter herbs depends upon whether this supper is regarded as the
Paschal meal or not. The name of the traitor is once more given with
solemn fulness as in v. 2 and vi. 71, Judas the son of Simon Iscariot.

27. 7Téte elomAlev k.7.N\. At that moment Satan entered into
him. At first Satan made suggestions to him (v. 2; Luke xxii. 3)
and Judas listened to them; now Satan takes full possession of him.

. Desire had conceived and brought forth sin, and the sin full grown had
engendered death (James i. 15). Jesus knew that Satan had claimed
his own, and therefore saith to him, That thou doest, do more quickly ;
carry it out at once, even sooner than was planned (1 Tim. iii. 14),
Winer, p. 304. Now that the case of Judas was hopeless, delay
merely kept Jesus from His hour of victory (Matt. xxiii. 32; Luke
xii. 50). He longs to be alone with the faithful Eleven. For rdyuov
see on xx. 4.

28. ovdels ¢yvw. Even S. John, who now knew that Judas was
the traitor, did not know that Christ’s words alluded to his treachery.

29. muwis ydp. The ydp introduces a proof that they could not
have understood. For yAwoodkopov see on xii. 6. Bis 7. éopryw
agrees with ». 1 in shewing that this meal precedes the Passover.
For 7. wrwyots comp. xii. 5; Neh. viii. 10, 12; Gal. ii. 10. Note the
change of construction from ayopacor to va B:p": comp. viii. 53, xv. 5.
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30. eéxetvos. Here and in v. 27 the pronoun marks Judas as an
alien (comp. vii. 11, ix. 12, 28). Vv. 28, 29 are parenthetical: the
Evangelist now returns to the narratlve, repeating with solemnity the
incident which formed the last crisis in the career of Judas. ’Efn\fer
evfys is no evidence that the meal was not a Paschal one. The rule
that ‘none should go out at the door of his house until the morning’
(Ex. xii. 22) had, like standing at the Passover, long since been
abrogated. Judas goes out from the presence of the Christ like Cain
from the presence of the Lord. Dum vult esse praedo, fit praeda.

fv 8t vif. Comp. 1 Sam. xxzviii. 8. The tragic brevity of this has
often been remarked, and will never cease to lay hold of the imagi-
nation. It.can scarcely be meant merely to tell us that at the time
when Judas went out night had begun. In the Gospel in which the
Messiah so often appears as the Light of the World (i. 4—9, iii.
19—21, viii. 12, iz. 5, zii. 35, 36, 46), and in which darkness almost
mvarmbly means moral darkness (i. 5, viii. 12, xii. 35, 46), a use pe-
culiar to S. John (1 John i. 5, ii. 8, 9, 11) —we shall ha.rdly be wrong
in understanding also that Judas went forth from the Light of the
World into the night in which a man cannot but stumble ‘because
there is no light in him’ (xi. 10): see on iii. 2, x. 22, xviii. 1. Thus
also Christ Himself said some two hours later, ‘This is your hour,
and the power of darkness’ (Luke xxii. 53) For other remarks of
telling brevity and abruptness comp. yewuwr 7y (X. 22) B eBa.Kpuo'sv [
Inoobs (xi. 35); Aéyer abrots 'Eyd elpe (xviii. 5); 7w o8 o Bapappas
Agorys (xviii. 40).

These remarks shew the impropriety of joining this sentence to the
next verse; ‘and it was night, therefore, when he had gone out;’ a
combination which is clumsy in itself and quite spoils the effect.

XIII. 31—XV. 27. CarisT’'s LovE IN KEEPING His OWN.

81—85. Jesus, freed from the oppressive presence of the traiter,
bursts out into a declaration that the glorification of the Son of Man
has begun. Judas is already beginning that series of events which
will end in sending Him away from them to the Father; therefore they
muﬁt continue on earth the kingdom which He has begun—the reign
of Love.

This section forms the first portion of those parting words of
heavenly meaning which were spoken to the faithful Eleven in the last
moments before His Passion. At first the discourse takes the form of
dialogue, which lasts almost to the end of chap. xiv. Then they rise
from the table, and the words of Christ become more sustained, while
the disciples remain silent with the exception of xvi. 17, 18, 29, 30.
Then follows Christ’s prayer, a.fter which they go forth to the Garden
of Gethsemane (xviii. 1).

31. &re odv éqAOev. Indicating that the presence of Judas had
acted as a constraint, but also that he had gone of his own will: there
was no casting out of the faithless disciple (iz. 34). Nuv Wlth solemn
exultation : the beginning of the end l:}:a.s come. For 6 vios 7. davl.
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ses on i. 52: for the aorist éSofdodn see Winer, p. 345. He was
glorified in finishing the work which the Father gave Him to do
(zvil. 4); and thus God was glorified in Him.

32. ¢l 6 0. é80f. év avrg. These words are wanting in NBC!'DLX ;
the repetition might account for their being omitted, but they spoil
the marked balance and rhythm of the clauses in vv. 31, 32.

kal 6 0. Sofdoe. And God shall glorify Him, with the glory which
He had with the Father before the world was. Hence the future.
The glory of completing the work of redemption is already present;
that of returning to the Father will straightway follow. 'Ev aire
means ‘in God:’ as God is glorified in the Messianic work of the Son,
so the Son shall be glorified in the eternal blessedness of the Father.
Comp. xvii. 4, 5; Phil. ii. 9.

33. Tékwvia. Nowhere else in the Gospels does Christ use this
expression of tender affection, which springs from the thought of His
orphaned disciples. S. John appears never to have forgotten it.
It occurs frequently in his First Epistle (ii. 1, 12, 28, iii. 7, 18, iv. 4,
v. 21), and perhaps nowhere else in the N. T. In Gal. iv. 19 the
reading is doubtful. Comp. wada, xxi. 5. For & pukpov see on vii.
33, 34, viii. 21.

Inyrijoeré pe. Christ does not add, as He did to the Jews, ‘and
shall not find Me,’ still less, ¢‘ye shall die in your sin.” Rather, ‘ye
shall seek Me : and though ye cannot come whither I go, yet ye shall
find Me by continuing to be My disciples and loving one another.’
The expression ot *Tovdaior is rare in Christ’s discourses (iv. 22, zviii.
20, 36): in these cases the idea of nationality prevails over that of
hostility to the Messiah.

34. évroljv kawiv. The commandment to love was not new, for
‘thou shalt love thy neighbour as thyself’ (Lev. xix. 18) was part
of the Mosaic Law. But the motive is new; to love our neighbour
because Christ has loved us. We have only to read the ‘most ex-
cellent way’ of love set forth in 1 Cor. xiii,, and compare it with the
measured benevolence of the Pentateuch, to see how new the com-
mandment had become by having this motive added. Kawnv not
véav: kawds looks back, ‘fresh’ as opposed to ‘worn out’ (zix. 41;
1 John ii. 7, 8, which doubtless refers to this passage; Rev. ii. 17,
iii. 12, xxi. 1—5); véos looks forward, ‘young’ as opposed to ‘aged’
(Luke v. 39; 1 Cor. v. 7). Both are used Mark ii. 22, olvor wvéov eis
dorods kawvous, mew wine into fresh wine-skins. Both are used of
Swafqkn: véa, Heb. xii. 24; xaws, Luke xxii. 20. 'EvroAyy Sidovas is
peculiar to S. John (zii. 49, xiv. 31; 1 John iii. 23; comp. xi. 57).
Kafds 7yarnea vuds belongs to the second half of the verse, being the
reason for the fresh commandmeni;—even as I (have) loved you.
Comp. ‘If God so loved us, we ought also to love one another’ (1 John
iv. 11). The aorist shews that Christ’s work is regarded as already
completed; but the perfect is perhaps more in accordance with Eng-
lish idiom: see on viii. 29 and comp. xv. 9, 12.
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35. ¢év tovtw yv. w. This is the true ‘Note of the Church;’ not
miracles, not formularies, not numbers, but love. *The working
of such love puts a brand upon us; for see, say the heathen, how they
love one another,” Tertullian, Apol. xxx1x. Comp. 1 John iii. 10, 14,
*Epol is emphatie ; disciples to Me.

36. wov Vwdyas; The aﬂectlonate Apostle is absorbed by the
words, ‘Whither I go, ye cannot come,’ and he lets all the rest pass.
His Lord is going away, out of his reach; he must know the meaning
of that. The Lord’s reply alludes probably not merely to the Apostle’s
death, but also to the manner of it: comp. xxi. 18, 19. But his hour
has not yet come; he has a great mission to fulfil first (Matt. xvi, 18).
The beautiful story of the Domine, quo vadis? should be remembered
in connexion with this verse. See Introduction to the Epistles of
S. Peter, p. 56.

37. dpm. Even now, at once (ii. 10). He sees that Christ’s going
away means death, and with his usual impulsiveness (v. 9) he declares
that he is ready to follow even thither at once. He mistakes strong
feeling for moral strength. For 7. Yuxrjv p. 6fcw see on x. 11.

38. Aéyw cou. In the parallel passage, Luke xxii. 34, we have
Ayw oo, Ilérpe. TFor the first and last time Jesus addresses the
Apostle by the name which He had given him ; as if to remind him
that rock-like strength was not his own to boast of but must be found
in humble reliance on the Giver.

S. Luke agrees with S. John in placing the prediction of the triple
denial in the supper-room: S. Matt. (xxvi. 30—35) and S. Mark (xiv.
26—30) place it on the way from the room to Gethsemane. It is
possible but not probable that the prediction was repeated; though
some would even make three predictions recorded by (1) S Luke,
(2) S. John, (3) S. Matt. and S. Mark. See Appendix B.

Tpls. All four accounts agree in this. . Mark adds two details:
(1) that the cock should crow twice, (2) that the prediction so far fiom
checking S. Peter made him speak only the more vehemently, a par-
ticular which 8. Peter’s Gospel more naturally contains than the
other three. 8. Matthew and S. Mark both add that all the disciples
joined in 8. Peter’s protestations. In these discourses S. Peter speaks
no more.

It has been objected that fowls were not allowed in the Holy City.
The statement wants authority, and of course the Romans would
pay no attention to any such rule, even if it existed among the Jews,

CHAPTER XIV.
4. Omit ral before, and otdare after, v 680y with NBLQX against
ADN : insertions for clearness.

10. * Aéyw for AaA@ (correction for uniformity): and mwowet Ta épya
avTov for avros m. 7. épya with NBD against ANQ.



XIV. 2.] NOTES. 273
16. qf for pévy (from v. 17). Authorities differ as to the position
of j, whether before or after ped’ dpdv, or after aidva.
19. tijoere for fjoecbe; comp. vi. 57; Winer, p. 105.

23. wownodpeda (NBLX) for woujooper (A). The middle of wowetv is
comparatively rare in N.T., but here it is appropriate; Winer, p. 320.

30. Omit roirov after kéopov (insertion from xii. 31, zvi. 11).
31. évrohv Bwkev (BLX) for éverelharo (RAD).

In this last great discourse (zxiv.—zxvii.) we find a return of the
spiral movement noticed in the Prologue (see on i. 18). The various
subjects are repeatedly presented and withdrawn in turn. Thus the
Paraclete is spoken of in five different sections (xiv. 16, 17; 25, 26;
xv. 26; xvi. 8—15; 23—25); the relation between the Church and
the world in three (xiv. 22—24; xzv. 18—25; xvi. 1—3). So also
with Christ’s departure and return.

Crap. XIV. CHRIST'S LOVE IN KEEPING His own (continued).

1. p tapacoéodw . 1. k. There had been much to cause anxiety
and alarm; the denouncing of the traitor, the declaration of Christ’s
approaching departure, the prediction of S. Pcter’s denial. The last
as being nearest might seem to be specially indicated ; but what follows
shews that w7 Tapacsésfw refers primarily to éwov éyw dmrdyw, vuels ob
dbvacle éNBelv (xiii. 33). There is nothing to shew that one morevere
is indicative and the other imperative. Probably both are imperative
like Tapacoésfw: comp. v. 39, xii. 19, xv. 18. In any case a full
genuine belief and trust (i. 12) in God leads to a belief and trust in
His Son.

2. 7 oilkig T. warpds. Heaven. Matt. v. 34, vi. 9. By poval
woA\ai nothing is said as to mansions differing in dignity and beauty.
There may be degrees of happiness hereafter, but such are neither ex-
pressed nor implied here. The abodes are many; there is room enough
for all. Mowyj occurs in N. T. only here and ». 23. It is derived from
S. John’s favourite verb wévew (i. 33), which occurs vv. 10, 16, 17, 25,
and 12 times in chap. xv. Mowy, therefore, is ‘a place to abide in, an
abode.” ‘Mansion,’ Scotch ‘manse,’ and French ‘maison’ are all from
manere, the Latin form of the same root.

€l 8¢ pij, elwov dv dpiv: 8rv . The construction is amphibolous and
may be taken in four ways. 1. Ij it were not so, I would have told
you; because I go. This is best. Christ appeals to His fairness:
would He have invited them to a place where there was not room for
all? 2. ‘In My Father’s house are many mansions; (if it were not
80, I would have told you;) because I go.” 3. *Would I have said to
you that I go?’ 4. ‘I would have said to you that I go.” The last
cannot be right. Jesus had already said (ziii. 36), and says again
(v. 3), that He is going to shew the way and prepare a place for them.

8, JOHN S
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3. éiv wopevdw. The édv does not imply a doubt; but, as in xii. 32,
it is the result rather than the date of the action that i8 emphasized;
hence ‘if,” not ‘when.” See on xii. 26.

{pxopar k. wapalijppopar. The late form Njpyomar occurs again
Acts 1. 8; we have Aapyopar Hdt. 1. 108. The change from present
to future is important: Christ is ever coming in various ways to His
Church; but His receiving of each individual will take place once for
all at death and at the Jast day (see on xix. 16). Christ’s coming
again may have various meanings and apparently not always the sarae
one throughout these discourses; the Resurrection, or the gift of the
Paraclcte, or the presence of Christ in His Church, or the death of
individuals, or the Second Advent at the last day. Comp. vi. 39, 40.

4. 3mwov éyd V. olS. 7. 68dv. This seems to have been altered as
in T.R. to avoid awkwardness of expression (see on vi. §1, xiii. 26).
"’Eyw is emphatic; in having experience of Him they know the way to
the Father. The words are half a rebuke, implying that they ought
to know more than they did know (z. 7, 9, zi. 25). Thus we say ‘you
know,’ meaning ‘you might know, if you did but take the trouble.’

6. Oowpds. Nothing is to be inferred from the omission of Aiduuos
here (comp. xi. 16, xx. 24, 2xi, 2). For his character see on xi. 16.
His question here has a melancholy tone combined with some dulness
of apprehension. But there is honesty of purpose in it. He owns
his ignorance and asks for explanation. This great home with many
abodes, is it the royal city of the conquering Messiah, who is to restore
the kingdom to Israel (see on Acts i. 6); and will not that be Jerusa-
lem? How then can He be going anywhere? How do we know the
way? The abrupt asyndeton gives emphasis.

6. éyd elpe. See on vi. 35. The pronoun is emphatic; I and no
other: Ego sum Via, Veritas, Vita. S. Thomas had wished rather to
know about the goal; Christ shews that for him, and therefore for us,
it is more important to know the way. Hence the order; although
Christ is the Truth and the Life before He is the Way. The Word is
the Truth and the Life from all eternity with the Father: He becomes
the Way for us by taking our nature. He is the Way to the many
abodes in His Father’s home, the Way to the Father Himself; and
that by His doctrine and example, by His Death and Resurrection.
In harmony with this passage ‘the Way’ soon became a recognised
name for Christianity; Aects ix. 2, xix. 9, 23, zxii. 4, xxziv. 22 (comp.
xxiv. 14; 2 Pet. ii. 2). But this is obscured in our version by the
common inaccuracy ‘this way’ or ‘that way’ for ‘the Way.’ (See on
i. 21, 25, vi. 48.)

1 d\1jfera. Being from all eternity in the form of God, Who cannot
lie (Phil. ii. 6; Heb. vi. 18), and being the representative on earth of
a Sender Who is true (viii. 26). To know the Truth is also to know
the Way to God, Who must be approached and worshipped in truth
(iv. 23). Comp. Heb. xi. 6; 1 John v. 20.
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1 fw. Comp. xi. 25. He is the Life, being one with the living
Father and being sent by Him (z. 30, vi. 57). See on i. 4, vi. 50, 51,
and comp. 1 John v. 12; Gal. ii. 20. Here again to know the Life is
to know the Way to God. But the three thoughts must not be merged
into one; ‘I am the true way of life,” or ‘the living way of truth.’
The three, though interdependent, are distinct; and the Way is the
most important to know, as Christ insists by adding oddels &oxerar .
7. ., €l u7 8¢ éuod. Comp. 8¢’ abrod & opmev TNV mpocaywyny wpds TO¥
marépa (Eph. ii. 18). See also Heb. z. 19—22; 1 Pet. iii. 18.

7. €l éyvokeré pe, k. T. w. . éyvakere dv. The better reading is
dv 7i8ere: If ye had learned to know Jle, ye would know My Father
also. The change of verb and of order are both significant. See on
vii. 26, viii. 55, xiii. 7. The emphasis is on éyvdkeire and on mwarepa:
¢If ye had recognised Me, ye would know My Father also.” Beware of
putting an emphasis on ‘Me:’ an enclitic cannot be emphatic.

dn’ dpm. To be understood literally, not proleptically (comp. xiii.
19; Rev. xiv. 13). Hitherto the veil of Jewish prejudice had been on
their hearts, obscuring the true meaning of Messianic prophecy and
Messianic acts. But henceforth, after the plain declaration in v. 6,
they learn to know the Father in Him. Philip's request leads to a
fuller statement of . 6.

®(\vmmos.  For the fourth and last time S. Philip appears in this
Gospel (see notes on i. 44—49, vi. 5—7, xii. 22). Thrice he is men-
tioned in close connexion with S. Andrew, who may have brought
about his being found by Christ; twice he follows in the footsteps of
S. Andrew in bringing others to Christ, and on both occasions it is
specially to see Him that they are brought; ¢Come and see’ (i. 45);
‘We would see Jesus’ (xii. 21). Like S. Thomas he has a fondness
for the practical test of personal experience; he would see for himself,
and have others also see for themselves. His way of stating the diffi-
culty about the 5000 (vi. 7) is quite in harmony with this practical turn
of mind. Like S. Thomas also he seems to have been somewhat slow
of apprehension, and at the same time perfectly honest in expressing
the cravings which he felt. No fear of exposing himself keeps either
Apostle back: and the freedom with which each speaks shews how
truly Christ had ‘called them friends’ (zv. 15).

Beifov mpuiv. He is struck by Christ’s last words, ¢ Ye have seen the
Father,” and cannot find that they are true of himself. It is what he
has been longing for in vain; it is the one thing wanting. He has
heard the voice of the Father from Heaven, and it has awakened a
hunger in his heart. Christ has been speaking of the Father’s home
with its many abodes to which He is going; and Philip longs to see
for himself. And when Christ tells him that he has seen he unre-
servedly opens his mind: ‘Only make that saying good, and it is
enough.’ He sees nothing impossible in this. There were the theo-
phanies, which had accompanied the giving of the Law through Moses.
And a greater than Moses was here.

52



276 S. JOHN. [XIV. 9—

9. 7oooitw Xpovw. Philip had been called among the first (i. 44),
and yet has not learned to know the Christ. Comp. viii. 19. The
Gospels are full of evidence of how little the Apostles understood of
the life which they were allowed to share: and the candour with which
this is confessed confirms our trust in the narratives. Not until Pen-
tecost were their minds fully enlightened. Comp. x. 6, xii. 16; Matt.
xv. 16, xvi. 8; Mark ix. 32; Luke ix. 45, xviii. 34, xxiv. 25; Acts i. 6;
Heb. v. 12, Christ’s question is asked in sorrowful but affectionate
surprise; hence the tender repetition of the name. Had S. Philip
recognised Christ, he would have seen the revelation of God in Him,
and would never have asked for a vision of God such as was granted
to Moses. See notes on xii. 44, 45. There is no reference to the
Transfiguration, of which S. Philip had not yet been told; Maitt.
xvii. 9. For the dative, a doubtful reading, see Winer, p. 273.

6 éwpakws éut éwp. T. wavépa. Again there is the majesty of
Divinity in the utterance. What mere man would dare to say, ‘He
that hath seen me hath seen God’'? Comp. v. 30, viii. 29, 42, zv. 10.

10. oV morTeves. S. Philip’s question seemed to imply that he
did not believe this truth, although Christ had taught it publicly (z. 38).
‘What follows is stated in an argumentative form. ‘That the Fatheris
in Me is proved by the fact that My words do not originate with Myself;
and this is proved by the fact that My works do not originate with
Myself, but are really His.” No proof is given of this last statement:
Christ’s works speak for themselves; they are manifestly Divine. It
matters little whether we regard the argument as a fortiori, the works
being stronger evidence than the words; or as inclusive, the works
covering and containing the words. The latter seems to agree best
with viii. 28. For 7a pijmara see on iii. 34: Aéyw refers to the sub-
stance, AaA® to the form of the utterances (zii. 49, xvi. 18). On the
whole statement that Christ’s words and works are not His own but
the Father’s, comp. v. 19, 30, viii. 26—29, xii. 44: 74 &ya aiTov are
the Father’s works, done and seen in the Son.

11. moreveré por. In English we lose the point that Jesus now
turns from 8. Philip and addresses all the Eleven. ‘Ye have been
with Me long enough to believe what I say; but if not, at any rate
believe what I do. My words need no credentials: but if credentials
are demanded, there are My works.” He had said the same, somewhat
more severely, to the Jews (z. 37, 38, where see note); and He repeats
it much more severely in reference to the Jews (xv. 22, 24). Note the
progress from migrederé pou here to é wioredwy els épé in v. 12; the one
grows out of the other.

12. kdkeivos woujoee. Comp. vi. 57 and vw. 21, 26: see on i. 8, 18.
‘Like Me, he shall do the works of the Father, He dwelling in him
through the Son. Comp.«xafws éketwds éare, kal Huels éopey év T koo
ToUre (1 John iv. 17).

kal pelfova TovTwv. No reference to healing by means of S. Peter’s
shadow (Acts v. 15) or of handkerchiefs that had touched S. Paul
(Acts xix. 12). Even from a human point of view no miracle wrought
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by an Apostle iz greater than the raising of Lazarus. But from a
spiritual point of view no such comparisons are admissible; to Omni-
potence all works are alike. These ‘greater works’ refer rather to the
results of Pentecost; the victory over Judaism and Paganism, two
powers which for the moment were victorious over Christ (Luke xxii.
53). Christ’s work was confined to Palestine and had but small
success; the Apostles went everywhere, and converted thousands.
The reason introduced by 7. is twofold: (1) He will have left the
earth and be unable to continue these works; therefore believers must
continue them for Him; (2) He will be in heaven ready to help both
directly and by intercession; therefore believers will be able to con-
tinue these works and surpass them. But note that He does not say
that they shall surpass His words. He alone has words of eternal
life; never man spake as He did (vi. 68, vii. 46).

It is doubtful whether there should be a comma or a full stop at the
end of this verse. Our punctuation seems the better; but to make é7¢
run on into the next verse makes little difference to the sense.

13. ¢&v 1 dvépatl pov. The phrase occurs here for the first time.
Comp. xzv. 16, xvi. 23, 24, 26. Anything that can rightly be asked in
His name will be granted ; there is no other limit. By ‘in My name’
is not of course meant the mere using the formula ‘through Jesus
Christ.” Rather, it means praying and working as Christ’s repre-
sentatives in the same spirit in which Christ prayed and worked,—
‘Not My will, but Thine be done.” Prayers for other ends than this
are excluded; not that it is said that they will not be granted, but
there is no promise that they will be. Comp. 2 Cor. xii. 8, 9. For tva
8otacby see on xi. 4, xii. 28, xiii. 31.

14. &y woujow. Perhaps we ought to read Tolrto morjow, this will
I do (iii. 32); but the emphatic éy suits the context better. In v. 13
the prayer is regarded as addressed to the Father, but granted by the
Son: in v. 14, if the very strongly supported ue is genuine, the prayer
is addressed to Christ. In xvi. 23 the Father with equal truth grants
the prayer.

16. ¢éav dyomwdré pe. The connexion with what precedes is again
not quite clear. Some would see it in the condition ‘in My name,’
which includes willing obedience to His commands. Perhaps it is
rather to be referred to the opening and general drift of the chapter.
‘Let not your heart be troubled at My going away. You will still be
Mine, I shall still be yours, and we shall still be caring for one another.
I go to prepare a place for you, you remain to continue and surpass My
work on earth. And though you can no longer minister to Me in the
flesh, you can prove your love for Me even more perfectly by keeping
My commandments when I am gone.” ‘My’ is emphatic (see on viii.
31); not those of the Law but of the Gospel. Only in these last dis-
courses does Christ speak of His commandments: ». 21, xv. 10, 12,
xiii. 34.

i6. kdyd ép. Evyu is emphatic: ‘you do your part on earth, and
I will do Mine in heaven.” So far as there is a distinction between
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alrelv and épwr@v, the latter is the less suppliant. It is always used
by S. John when Christ speaks of His own prayers to the Father (zvi.
26, xvii. 9, 15, 20). Martha, less careful than the Evangelist, uses
alzeiv of Chrlst’s prayers (xi. 22). But the distinction must not be
pressed as if alreiv were always used of inferiors (against which Deut.
x. 12; Acts xvi. 29; 1 Pet. iil. 15 are conclusive), or épwrgr always of
equals (against which Mark vii. 26; Luke iv. 38, vii. 3; John iv. 40,
47; Acts iii. 3 are equally conclusive), although the tendency is in that
direction. In 1 John v. 16 both words are used. In classical Greek
épwrev i8 never ‘to make a request,’ but always (as in i. 19, 21, 25, ix.
2, 15, 19, 21, 23, &c.) ‘to ask a question:’ see on xvi. 23.

wapdkqrov. Advocate. Ilapdkhyros is used five times in N. T.—
four times in this Gospel by Christ of the Holy Spirit (xiv. 16, 26,
Xv. 26, xvi. 7), and once in the First Epistle by S. John of Christ
(ii. 1). Our translators render it ‘Comforter’ in the Gospel, and
‘Advocate’ in the Epistle. As to the meaning of the word, usage
appears to be decisive. It commonly signifies ¢ one who is summoned
to the side of another’ to aid him in a court of justice, especially the
‘counsel for the defence.” It is passive, not active; ‘one who is
summoned to plead a cause,” not ‘one who exhorts, or encourages,
or comforts.” A comparison of the simple word (xkAy7és=‘called;’
Matt. xx. 16, xxii. 14; Rom.i. 1, 6, 7; 1 Cor. i. 1, 2, &c.) and the
other compounds, of which only one occurs in the N. T. (dvéyxAyros=
‘unaccused ;’ 1 Cor. i. 8; Col. i. 22, &c.), or a reference to the
general rule about adjectives similarly formed from transitive verbs,
will shew that wapixAyros must have a passive sense. Moreover,
¢Advocate’ is the sense which the context suggests, wherever the
word is used in the Gospel: the idea of pleading, arguing, con-
vineing, instructing, is prominent in every instance. Here the Para-
clete is the ¢ Spirit of truth,’ whose reasonings fall dead on the ear
of the world, and are taken in only by the faithful. In ». 26 He is to
teach and remind them. In xv. 26 He is to bear witness to Christ.
In xzvi. 7—11 He is to comvince or convict the world. In short,
He is represented as the Advocate, the Counsel, who suggests true
reasonings to our minds and true courses for our lives, convicts our
adversary the world of wrong, and pleads our cause before God
our Father. He may be ¢ summoned to our side’ to comfort as well
as to plead, and in the 7¢ Deum the Holy Spirit is rightly called *the
Comforter,” but that is not the function which is set forth here. To
substitute ¢Advocate’ will not only bring out the right meaning in
the Gospel, but will bring the language of the Gospel into its true
relation to the language of the Epistle. ¢He will give you another
Advocate’ acquires fresh meaning when we remember that S. John
calls Christ our ¢ Advocate;’ the Advocacy of Christ and the Advocacy
of the Spirit mutually illustrating one another. At the same time an
important coincidence between the Gospel and Epistle is preserved,
one of the many which help to prove that both are by one and the
same author, and therefore that evidence of the genuineness of the
Epistle is also evidence of the genuineness of the Gospel. See Light-
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xxvi. 39). Els 7. olp. does not prove that He was in the open air:
comp. Acts vii. 55 ; Luke xviii. 13,

wdrep. This is His claim to be heard: the prayer throughout is
the prayer of a son. Comp. ‘Abba Father’ in Mark xiv. 36, and see
Lightfoot on Gal. iv. 6. For 1 dpa see on ii. 4 and xii. 23. 8. John
loves to mark each great crisis in Christ’s life: this is the last.

86tacov. By His return to glory (». 5); so that His human nature
might share the Divine attributes, and thus glorify the Father by con-
tinuing with higher powers in heaven the work which He has com-
pleted on earth. Comp. Phil. ii. 9—11. The tone from the first is
one of triumph.

2. kafas EBwkas. Even as thou gavest (iii. 35) Him authority (i. 12)
over all flesh. The authority was given once for all (v. 27), and is the
reason for the petition in v. 1. Ilaca odpf is a Hebraism not used
elsewhere in this Gospel. Comp. Matt. xxiv. 22; Luke iii. 6; Acts ii.
17; Rom. iii. 20, &c. Fallen man, man in his frailty, is specially
meant; but the Second Adam has dominion also over ‘all sheep and
oxen, yea, and the beasts of the field, the fowl of the air, and the fish
of the sea.’ Ps. viii. 7, 8. In the following texts ‘all flesh’ includes the
brute creation; Gen. vi. 19, vii. 15, 16, 21, viii. 17, ix. 11, 15, 16, 17;
Ps. cxxxvi. 25; Jer. xxxi1. 27, xlv. 5. Once more, therefore, Jewish
exclusiveness is condemned. The Messiah is King of ‘all flesh,’ not
of the Jews only. For the casus pendens comp. vi. 39, vii. 38, xv. 2.
Note the change from neut. sing. to mase. plur. in what follows: in
order that all that Thou hast given Him, He should give to them
eternal life. Believers are given to Christ as a united whole; they
earn eternal life as individuals: comp. ». 24, i. 11, vi. 37.

3. avmn 8¢ But the life eternal (just mentioned) is this: ‘is’ not
‘will be’ (see on iii. 36, v. 24, vi. 47, 54); and ‘is this’ means ‘this is
what it consists in’ (iii. 19, xv. 12). The truth of man’sreligion de-
pends on his conception of God. For tva after ofros comp. vi. 29,
39, 49, 50, xv. 12; 1 John iii. 11, 23, v. 3; 2 John 6.

tva ywdokovow. The present indicative after ta is surprising, but
not very rare in late Greek: comp. 1 Cor. iv. 6; Gal. iv. 17: Winer,
p. 362. The future is comparatively common; Gal. ii. 4. There is
no need to give va a local as distinct from a final meaning in such
constructions; ‘where’ or ‘in which case’ instead of ‘in order that.’
The meaning is rather ‘that ye may continue to recognise, as you do
now.” But ywwokovaw, though adopted by Tischendorf and Tregelles,
is rejected by Westcott and Hort, who retain ywdokwow with Alford
and the Revisers. (Westcott and Hort adopt ddwe: for ddap in v. 2.)
It is the appropriation of the knowledge that is emphasized: hence
ywdokew, not eldévac. Comp. Wisd, xv. 3. For dAnbuvév see on i. 9,
iv. 23: ‘the only true God’ is directed against the many false,
spurious gods of the heathen. This portion of the truth the Gentiles
signally failed to recognise.
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8vdw.’l. Xp. Him whom thou didst send (see on i. 33),—Jesus
Christ ; or, Jesus a8 Christ. This portion of the truth the Jews failed
to recognise. But the words are not without difficulty, even when we
insert the ‘as;’ and the run of the Greek words is rather against the
insertion of ‘as.’ If ‘Christ’ were a predicate and not part of the
proper name we should expect ‘Jesus, whom Thou didst send, as
Christ.” Probably in this verse we have the substance and not the
exact words of Christ’s utterance. That He should use the name
¢ Jesus’ here is perhaps improbable; that He should anticipate the use
of ¢Jesus Christ’ as a proper name is very improbable; and the ex-
pression ‘the true God’ is not used elsewhere by Christ and is used by
S. John (1 John v. 20). We conclude, therefore, that the wording here
is the Evangelist’s, perhaps abbreviated from the actual words.

4. é&dtaca. I glorified Thee on the earth, having perfected. In
confident anticipation Christ looks back from the point when all shall
be accomplished, and speaks of the whole work of redemption as one
act. The A.V.is very capricious throughout this chapter, rendering
aorists as perfects and perfects as aorists. Comp. vv. 6, 8, 18, 21, 22,
23, 25, 26. For 8é8wkas see on iii. 35: Christ did not choose His work
for Himself. The tva indicates God’s purpose in giving it.

6. This and v. 4 are parallels: ‘I Thee glorified on earth; glorify
Me Thou in heaven;’ the pronouns being placed side by side for em-
phasis. Kal viv means ‘now that all is completed ;’ and wepd oceavrd
‘gside by side with Thee, in fellowship with Thee.” The imperfect,
elxov, implies continual possession. The following great truths are
contained in these two verses; (1) that the Son is in Person distinct
from the Father; (2) that the Son, existing in glory with the Father
from all eternity, working in obedience to the Father on earth, existing
in glory with the Father now, is in Person one and the same.

6—19. THE PraYER For His DisciPLES.

6—8. The basis of the intercession ;—they have received the revela-
tion given to them. The intercession itself begins v. 9.

6. ¢épavépwoa. See on i. 31. The manifestation was not made
indiscriminately, but to persons fitted to receive it. Sometimes the
Father is said to ‘give’ or ‘draw’ men to Christ (v. 24, vi. 37, 44, 65,
x. 29, zviii. 9); sometimes Christ is said to ‘choose’ them (vi. 70, zv.
16) : but it is always in their power to refuse; there is no compulsion
(i. 11, 12, iii. 18, 19, xii. 47, 48). For Terrjpnkav see on viii. 51: the
notion is that of intent watching. For rév Aéyov and 7d pripara (v. 8)
see on iii. 34.

7. ¥yvwkav. They have recognised and therefore lanow (v. 42, vi. 69,
viii. 52, 55, xiv. 9) that the whole of Christ’s work of redemption in
word and act was in its origin and still is (elolv) of God.

8. &yvwoav...émwlorevoav. They recognised that His mission was
Divine (see on xvi. 28): they believed that He was sent as the Messiah.
They had proof of the one; the other was a matter of faith.
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9—19. The intercession for the disciples based on their need.

9. ‘For them who have believed I, who have laboured to bring them
to this belief, am praying; for the world I am not praying.’ 'Eyw,
adrdv and kéopov are emphatic. Ilepl indicates the subject of the pe-
tition: for épwrd see on xiv. 16. Of course this does not mean that
Christ never prays for unbelievers; v. 23 and Luke xxiii. 34 prove the
contrary : but it is for the chosen few, in return for their allegiance,
that He is praying now. He could not pray for unbelicvers that they
should be kept (v. 11) and sanctified (v. 17), but that they should be
converted and forgiven. }

10. Td épd. All things that are Mine are Thine and Thine are
Mine. This does not refer to persons only; it continues and also
amplifies 67¢ ool elsw. The double mode of statement insists on
the perfect union between the Father and the Son: what follows
shews the perfect union between Christ and believers. Christ is glo-
rified in them as the vine in its branches and fruit: they are the
vehicles and monuments of the glory (1 Thess. ii. 20). Ae8éaopar,
‘I have been and still am glorified.’

11—16. In vv. 6—8 the disciples’ acceptance of Christ is given as
the basis of intercession for them: here another reason is added,—
their need of help during Christ’s absence. This plea is first stated in
all simplicity, and then repeated at intervals in the petition. Note
the simple and s6lemn coupling of the clauses.

11. wdTe dyie. The expression occurs here only; but comp. Rev.
vi. 10; 1 John 1i. 20 and ». 25. The epithet agrees with the prayer
dylagov avrols (v. 17), va Gow kal abrol fywacpévor (v. 19). God has
given His name (see on i. 12) to Christ to reveal to His disciples; and
Christ here prays that they may be kept true to that revelation of the
Divine character. And even as (xafds) the Father and Son are one
in the possession of the Divine nature, so the disciples are to be kept
one by the knowledge of it. Comp. Rev. ii. 17, xxii. 4.

12. émjpouvv. The imperfect expresses Christ’s continual watching.
’Eyw is emphatic: ¢I kept them while I was with them; but now do
Thou keep them.” Mark the change to épvhaga, I guarded: this is
the protection which is the result of the watching.

6 vios 7. dmwhelas. The phrase occurs twice in N.T.; here of Judas,
and 2 Thess. ii. 3 of the ‘man of sin.” See on xii. 36 and comp.
Téxva amohelas (Is. lvii. 4), vids favdrov (2 Sam. xii. 5). The connexion
between ardiero and dmwolelas cannot easily be shewn in English. ‘H
vypagn refers to Ps. xli. 9: see on x. 35, xiil. 18, xii. 38.

13. viv 8. But now. Hitherto He has been with them to guard
them, but now He is going away: and He is praying thus aloud in
order that His words may comfort them when they remember that
before He went He consigned them to His Father’s keeping. Comp.
xi. 42. For 7. Xapdv 7. épijv see on viii, 31.

14. ¢éyo 8é5. I, in emphatic opposition to the world, kave given
them the revelation of Thee; and the world hated them. The aorist
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expresses the single act of hate in contrast to the gift which they
continue to possess. These are the two results of discipleship;
Christ’s protection with the gift of God’s word and the world’s hate.

15. éx 7. wovnpov. From the evil one: comp. 1 John ii. 13, 14, iii.
12, and especially v. 18, 19. The world and the Gospel are regarded
as in ceaseless opposition in 8. John’s writings, and the evil one is
‘the ruler of this world’ (zii 31, zvi. 11). Just as Christ is that in
which His disciples live and move, so the evil one is that out of which
(¢x) He prays that they may be kept. Believers are év 76 dA\nfwe, év
79 vl avrov 'Inoob Xpiwore (1 John v. 20): but the world év 76 movppy
ketrar. In 1 John iv. 4 we have the opposite mode of statement;
Christ is in believers and the evil one is in the world. All these pas-
sages seem to shew that Tov movypov must be masculine.

16. What was stated in ». 14 as the reason for the world’s hate is
repeated as the introduction to a new petition for not merely protec-
tion but sanctification.

17. aylacov. Sanctify or consecrate. It exvresses God’s desti-
nation of them for their work and His endowment of them with the
powers necessary for their work. The word is used of God’s conse-
cration of Jeremiah, Moses, and the Chosen People (Jer. i. 5; Ecclus.
zlix. 7, xlv. 4; 2 Macc. i. 25). This prayer has been called ‘‘ the Prayer
of Consecration.” The Truth iz which they are consecrated is the
whole Christian revelation, the new environment in which believers
are placed for their sanctification; just as a sickly wild plant is
strengthened and changed by being transplanted into a garden. For
é Aéyos ¢ a'és see on viii. 31: God's revelation as a whole is meant,
not any single utterance or collection of utterances: see on iii. 34.

19. Christ does for Himself that which He prays the Father to do
for His disciples. In x. 36 He speaks of Himself as consecrated by
the Father; set apart for a sacred purpose. But only thus far is
the consecration of Christ and of His disciples the same. In them it
also implied redemption and cleansing from sin; and in this sense
ayud{w is frequently connected with kafapifw (2 Cor. vii. 1; Eph. .
26; 2 Tim. ii. 21; Heb. ix. 13). The radical meaning of the word is
not separation, as is sometimes stated, but holiness, which involves
separation, viz. the being set apart for God. In O.T. consecration is
a ritual act; in N.T. a spiritual act, the consecration of the hearf
and will to God. 'Ev d\n@elq, in truth and reality, not in mere name,
is different from év 7§ dAnfelg in the Truth (see on v.17). As a
Priest consecrated by the Father (x. 36) He consecrates Himself as a
Sacrifice (Eph. v. 2), and thereby obtains a real internal consecration
for them through the Paraclete (xvi. 7).

20—26. THE PRAYER FOR THE WHOLE CHURCH.

Christ having prayed first for the Author of salvation, and then for
the instruments of the work, now prays for the objects of it. The
limitation stated in ». 9 is at an end: through the Church He prays
fer the whole race of mankind (v. 21).
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20. moTevévtwy. Present: the future body of believers is regarded
by anticipation as already in existence: the Apostles are an earnest
of the Church that is to be. The order emphasizes the fact that
those who believe on Christ believe through the Apostles’ word.

21. & dow. This is the purpose rather than the purport of the
prayer: Christ prays for blessings for His Church with this end in
view—that all may be one.

kafuws depends on the second iva, not on the first (comp. xiii. 34):
the unity of believers is even as the unity of the Father with the Son
(z. 30); not a mere moral unity of disposition, but a vital unity, in
which the members share the life of one and the same organism
(Rom. xii. 4, 5). Mere agreement in opinion and aim would not con-
vert the world; whereas the eternal unity of believers will produce
such external results (‘see how these Christians love one another’),
that the world will believe that God sent their Master. Christian
unity and love (Matt. vii. 12; Luke vi. 31; 1 Cor. xiii.) is a moral
miracle, a conquest of the resisting will of man, and therefore more
convincing than a physical miracle, which is a conquest of unresisting
matter. Hence the quarrels of Christians are a perpetual stumbling-
block to the world.

The parallel between this verse and 1 John i. 3 is remarkable. If
amayyéNopev refers to the Gospel and not to the Epistle, as is pro-
bable, then 8. John wrote his Gospel in order that this prayer of
Christ might be fulfilled.

22—24. Having prayed for them with a view to their unity, Jesus
passes to His final petition, a share in His glory for His disciples. In
leading up to this He states what He Himself has done for them:
kdya is emphatic.

22. 8é8wkas. See on iii. 35. The meaning of this gift of §é6ta is
clear from v.24; the glory of the ascended and glorified Christ in
which believers are His ouvxAnporbuoc (see on Rom. viii. 17). In full
assurance of victory (zvi. 33), Jesus speaks of this glory as already
given back to Him (v. 5) and shared with His followers.

23. The basis of the unity of believers is their union with Christ
and through Him with the Father: in this way they are perfected
into one, completed and made one. It is in the unity that the
completeness consists. For Telewovofar comp. 1 John ii. 5, iv. 12,
17, 18; for els év comp. xi. 52 (1 John v. 8).

ywdoky. Come to know, recognise (v. 3) gradually and in time.
This is the second effect of the unity of Christians, more perfect than
the first. The first (v. 21) was that the world is induced to believe
that God sent Christ; the second is that the world comes to know that
God sent Christ, and moreover that He loved the world even as He
loved Christ. The oV and éué in what follows are emphatic.

24. warfp. Comp. vv. 1, 5, 11, 25, xi. 41, xii. 27. The rela-
tionship js the ground of appeal; He knows that His ¢will’ is one



304 S. JOHN. [XVIIL 24—

with His Father’s. The position of 8§ 8é8wkds pou (see on v. 2) is re-
markable: the fact of the gift is another ground of appeal.

0A\w. The expression, as used here by Christ, is unique: but
comp. xxi. 22; Matt. viii. 3, xxiii. 37, xxvi. 39; Luke xii. 49. It is
His last will and testament, which the Christ on the eve of His death
here deposits in the Father’s hands. For 7. 8éfav 7. éuijv see on viii.
31: it is not the glory of the Word, the Eternal Son, which was His
in His equality with the Father, but the glory of Christ, the Incar-
nate Son, with which the risen and ascended Jesus was endowed. In
sure confidence Christ speaks of this as already given, and wills that
all believers may behold and share it. Thus two gifts of the Father
to the Son meet and complete one another: those whom He has
given behold the glory that He has given. See on xii. 24.

katafBolfs kéopov. Christ thrice uses this expression; here, Luke
xi. 50; Matt. xxv. 34¢. Two of those who heard it reproduce it (1 Pet.
i. 20; Rev. xiii. 8, xvii. 8). Comp. Eph. i. 4; Heb. iv. 3, ix. 26,
xi. 11.

26, 26. SUMMARY,

25. watip 8lkaie. The epithet (comp. v. 11) harmonizes with
the appeal to the justice of God which follows, which is based on a
simple statement of the facts. The world knew not God; Christ
knew Him; the disciples knew that Christ was sent by Him. ¢Shall
not the Judge of all the earth do right?” Kal before o xéopos may
be rendered ‘indeed:’ ¢ it is true the world knew Thee not, but yet,
&c.’

26. ¢éyvdpira. Shew in translation that the verb is cognate with
&yvwy in v. 25; made known. In both cases the aorist should be
kept in English. Christ knows the Father and makes known His
name, i.e. His attributes and will (see on i. 12), to the disciples.
This imparting of knowledge is already accomplished in part,—*‘I
made known’ (comp. xv. 15); but the knowledge and the love which
imparts it being alike inexhaustible, there is room for perpetual
instruction throughout all time, especially after the Paraclete has
been given,—*I will make known’ (comp. xiv. 26, xvi. 13). With the
double accusative, fjv qydmmods te comp. vii. 24; Rev. zvi. 9; Eph.
ii. 4: this love is to rule in their hearts as a guiding principle, with-
out which they cannot receive the knowledge here promised; *he
that loveth not, knoweth not God (1 John iv. 8).

kdyd év adrois. These last words of Christ’s mediatorial Prayer
are the thread which runs through all these farewell discourses. He
is going away and yet abides with them. His bodily presence passes
away, His spiritual presence remains for ever; not seen with the eye
without, but felt as life and strength within. Having known Christ
after the flesh, now they know Him so no more: they are in Christ,
a new creation (2 Cor. v. 16, 17).
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CHAPTER XVIIL

1. tdv Kéfpwv (N3BCLX Origen) is to be preferred to rof Ké-
dpov (NID) or 700 Kedpuw (ASA). Both rédw Kédpwr and rov Kedpw
occur in LXX. as various readings (2 8. xv. 23; 1 K. ii. 37, zv. 13;
2 K. xxiii. 6, 12): Josephus uses Kedpwvros as the genitive of Kedpuww
(4. J. vii1. i. 5). We infer that both names were current, the Hebrew
hs.viz:lg given birth to a Greek name of different meaning but similar
sound.

4. ¢EqNBev kal Aéyer (BCID Origen) for éfeNdow elmrev (NACB).
10. d@rdprov (NBCILX) for wriov (AC3D from Matt. xxvi. 51?).
14. dmoBaveiv (NBC!DLX) for dmohéofar (AC3).

16. 6 yvwotos Tob dpxiepéws (BCIL) for ds v yrwords 7@ dpxrepel
(NAC? from v. 15).

21. épwtds; épwTnoov (RBCILX) for émepwras; émepepdrnaor (v. 7).

29. Insert ¥w (RBC!LX) after IT\dros: ¢noiv (NBC'LX) for
elrev (AC3 correction to harmonize with éEnAOev).

30. kakév mowdv (N*BL) for kakomouds (AC? for simplification ; the
word perhaps comes from 1 Pet. ii. 12, 14, iii. 16, iv. 15).

We enter now upon the second part of the second main division of
the Gospel. The Evangclist having given us the INNER GLORIFICATION
of Carist 1IN His rast Discourses (xiii.—xvii.), now sets forth His
OoUTER GLORIFICATION IN His PassioN anNp DEaTs (xviii., xix.). This
part, like the former (see Introduction to chap. xiii.), may be divided
into four sections. 1. The Betrayal (xviii. 1—11); 2. The Jewish
Trials (12—27); 3. The Roman Trial (xviii. 28—xix. 16); 4. The
Death and Burial (17—42).

* Dr Westcott (Speaker’s Commentary, N.T., Vol. 1i1. p. 249) ob-
serves; “ 1. Itis a supcrficial and inadequate treatment of his narra-
tive to regard it as a historical supplement of the other narratives, or
of the current oral narrative on which they are based...... The record
is independent and complete in itself. It is a whole, and like the rest
of the Gospel an interpretation of the inner meaning of the history
which it contains.

““Thus in the history of the Passion three thoughts among others
rise into clear prominence:

(1) The voluntariness of Christ’s sufferings; xviii. 4, 8, 11, 36;
xix. 28, 30.

(2) The fulfilment of a divine plan in Christ’s sufferings ; xviii.
4,9, 11, xix. 11, 24, 28, 36, 37.

(8) The Majesty which shines through Christ’s sufferings; xviii.
6, 20—23 (comp. Luke xxii. 53), 37, xix. 11, 26, 27, 30.

BT JOHN T
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¢ The narrative in this sense becomes a commentary on earlier
words which point to the end; (1) x. 17, 18; (2} xiii. 1; (3) xiii. 31.

“2. In several places the full meaning of S. John’s narrative is first
obtained by the help of words or incidents preserved by the synop-
tists. His narrative assumes facts found in them: e.g. xviii. 11, 33, 40,
xix. 41.

“3. The main incidents recorded by more than one of the other
Evangelists which are omitted by S. John are: (by all three) the agony,
traitor’s kiss, mockery as prophet, council at daybreak, impressment
of Simon, reproaches of the spectators, darkness, confession of the
centurion; (by S. Matthew and S. Mark) the desertion by all, exam-
ination before the Sanhedrin at night, false witness, adjuration,
great Confession, mockery after condemnation, cry from Ps. xxii.,
rending of the veil.

¢ QOther incidents omitted by S. John are recorded by single Evan-
gelists: (S. Matthew) power over the hosts of heaven, Pilate’s wife’s
message, Pilate’s hand-washing, self-condemnation of the Jews, earth-
quake; (S. Mark) flight of the young man, Pilate’s question as to the
death of Christ; (S. Luke) examination before Herod, lamentation of
the women, three ¢ words’ from the Cross (xxiii. 34, 43, 46), repent-
ance of one of the robbers.

“4, The main incidents peculiar to S.John are : the words of power
at the arrest, examination before Annas, first conference of the Jews
with Pilate and Pilate’s private examination, first mockery and Ecce
Homo, Pilate’s maintenance of his words, the last charge (xix. 25—27),
the thirst, piercing of the side, ministry of Nicodemus.

«5. In the narrative of incidents recorded elsewhere S. John con-
stantly adds details, often minute and yet most significant: e.g. xviii.
1, 2, 10, 11, 12, 15, 16, 26, 28, xix. 14, 17, 41. See the notes.

6. In the midst of great differences of detail the Synoptists and
S. John offer many impressive resemblances as to the spirit and cha-
racter of the proceedings: e.g. (1) the activity of the ¢ High Priests’
(i.e. the Sadducaean hierarchy) as distinguished from the Pharisees;
(2) the course of the accusation—civil charge, religious charge, per-
sonal influence; (3) the silence of the Lord in His public accusations,
with the significant exception, Matt. xxvi. 64; (4) the tone of mockery$
(5) the character of Pilate.”

1—11. THE BETRAYAL.

1. éqN0ev. From the upper room. The word is used of leaving
the room, Matt. xxii. 39; Mark xiv. 26; Luke xxii. 39. Those who
suppose that the room is left at xiv. 31 (perhaps for the Temple),
interpret this of the departure from the city.

Tov Kébpwv. Of the Cedars, rather than 700 Kedpwy, of the Kedron.
Kedron or Kidron="*black,” and is commonly referred to the dark
colour of the water or to the gloom of the ravine. But it might
refer to the black green of the cedars, and thus both names would
be united. xepappods or ¢dpayt (Josephus uses both words) indi-
cates the ravine rather than the water: even in winter the stream
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is small. This detail of Jesus crossing the * Wady’ of the Kidron is
given by S. John only; but he gives no hint of a reference to the
flight of David from Absalom and Ahithophel (2 S. xzv. 23). If we
are to seek a reason for his notmg the fact, we may find it in his cha-
racteristic symbohsm éx xeyrdppov év oaw wietar (Ps. ex. 7); Xelpap-
pov dujhbev 7§ Yuxii (Ps. cxxiv. 4). This gloomy ravine with its dusky
waters is a figure of the affliction through which the Messiah is pass-
ing. See on iii. 2, x. 22, xiii. 30.

knmos. Garden or orchard. Gethsemane means ‘oil-press,” and
olives probably abounded there. The very ancient olive-trees still
existing on the traditional site were probably put there by pilgrims
who replanted the spot after its devastation at the siege of Jerusalem.
S. John gives no hint of a comparison between the two gardens, Eden
and Gethsemane, which commentators from Cyril to Isaac Williams
have traced. See on Mark i. 13 for another comparison.

2. ¢ wapadibovs. Who was betraying; he was at that moment at
work : his knowing the place disproves the sneer of Celsus, that Jesus
went thither to hide and escape. Origen (Cels. 11 x.) appeals to vo.
4, 5 as shewing that He deliberately surrendered Himself. Zvwijxy
(literally, assembled) suggests that they met for a definite purpose,
such as teaching or devotion. The owner must have known of these
frequent gatherings and may have been a disciple.

8. 6o0vv’Il. Judas therefore. It was because he knew that Jesus
often went thither that he came hither to take Him. The details
which follow are minute and accurate as of an eyewitness.

Tiv oweipav. The band of soldiers: this is one part of the company ;
Roman soldiers sent to prevent ‘an uproar’ among the thousands of
pilgrims assembled for the Passover (see on Matt. xxvi. 5). Zmweipa
seems elsewhere in N.T. to mean ‘cohort,’ the tenth of a legion (Matt.
xxvil. 27; Mark xv. 16; Acts x. 1, xxi. 31, xxvii. 1), and with this
Polybius (xI xxi. 1; [xxm 1]) agrees. But Polyblus sometimes (vI.
xxiv. 5, xv. ix. 7, m cxiii. 3) appears to use gweipa for ‘maniple,’ the
third pa.rt of a cohort and about 200 men. In any case only a portion
of the cohort which formed the garrison of the fortress of Antonia can
here be meant : but that the arrest of Jesus was expected to produce a
crisis is shewn by the presence of the chief officer of the cohort (v. 12).
The Jewish hierarchy had no doubt communicated with Pilate, and
his being ready to try the case at so early an hour as 5 o.M. may be
accounted for in this way.

éx 7. dpX. k. 7. €. From the Sanhedrin (see on vii. 32, 45, xi. 47).
These vrypérac may have been either officers of justice appointed by
the Sanhedrin, or a portion of the Levitical temple-police: that some
of the latter were present is clear from Luke xxii. 4, 52. This is a
second part of the company. 8. Luke (zxii. 52) tells us that some of
the chief priests themselves were there also. Thus there were(1) Roman
soldiers, (2) Jewish officials, (3) chief priests. The ¢avol and Aap-
wddes were the common equipment for night duty, not rendered useless
by the Paschal full moon. Dark woods or buildings might need

U2
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searching. ®avés occurs here only in N.T. Both A.V. and R.V. vary
between ‘torch,’ ‘light,” and ‘lamp’ for Aapwds (Matt. xxv. 1—8; Acts
xx. 8; Rev. iv. 5, viii. 10). Torches were fed with oil carried in a
vessel for the purpose, and perhaps ‘torch’ would be best everywhere
for Aapwrds, leaving ‘lamp’ for the translation of Avxvos (v. 35; Maitt.
v. 15, vi. 22; Luke viii. 16, &c.). There is a suppressed irony in the
details of this verse: ‘all this force against one; against one who in-
tended no resistance; against One who with one word (v. 6; Matt.
xxvi. 53) could have swept them all away.’

4. &q\0ev. From what? (1) from the shade into the light; (2)
from the circle of disciples; (3) from the depth of the garden; (4) from
the garden itself. It is impossible to say which of these is right; the
last 18 not contradicted by v. 26. The kiss of Judas is by some placed
here, by others after ». 8. While ‘His hour was not yet come’ (vii.
30, viii. 20), He had withdrawn from danger (viii. 59, xi. 54, xii. 36);
now He goes forth to meet it. He who had avoided notoriety (v. 13)
and royalty (vi. 15), goes forth to welcome death. His question may
have had two objects; to withdraw attention from His disciples (v. 8),
and to make His captors realise what they were doing.

6. ’'I. 7. Nafwpalov. Jesus the Nazarene (Matt. ii. 23), a rather
more contemptuous expression than ‘Jesus of Nazareth’ (i. 46; Acts
x. 38; comp. Matt. xxi. 11). ‘The Nazarene’ in a contemptuous
sense occurs xix. 19; Matt. xxvi. 71; Mark xiv. 67. It is sometimes
used in a neutral sense {Mark x. 47; Luke xviii. 37, xxiv. 19). Later
on the contempt of Jews and heathen became the glory of Christians
(Acts ii. 22, iii. 6, iv. 10, vi. 14).

éyw elpr.  These words to Jewish ears were the name of Jehovah.
WeYhave had.the same expression several times in this Gospel (iv. 26),
vi. 20, viii. 24, 28, 58, xiii. 1 (see notes). Judas, if not the chief
priests, must have noticed the significant words. There is nothing
in the narrative to shew that either the whole company were mira-
culously blinded (Luke xxiv. 16), or that Judas in particular was
blinded or paralysed. Even those who knew Him well might fail to
recognise Him at once by night and with the traces of the Agony fresh
upon Him.

eloTike...6 Tapadidols. Judas, who was betraying Him (v. 2) was
standing with them. This tragic detail is stamped on the Evangelist’s
memory : that one dark ficure standing as the chief representative of
the éfovaia 700 okéTovs. S. John has been accused of personal hatred
towards Judas; but he alone of the four Evangelists omits the traitor’s
kiss. For elorhrer v. 16, comp. i. 35, vii. 35, xix. 25, xxz. 11.

6. s odv elmev. When therefore He said; intimating that what
followed was the immediate consequence of His words. They fell
backwards, recoiling from the majesty of goodness, not forwards in
adoration of it. Whether their falling was the natural effect of guilt
meeting with absolute innocence, or a supernatural effect wrought by
Christ’s will, is a question which we have not the means of determining.
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Moreover, the distinction may be an unreal one. Is it not His will
that guilt should quail before innocence? The result in this case
proved both to the disciples and to His foes that His surrender was
entirely voluntary (2. 18). Once before, the majesty of His words had
overwhelmed those who had come to arrest Him (vii. 46); and it
would have been so now, had not He willed to be taken. Comp. Matt.
xxvi. 53, where the expression ¢ legions of angels’ may have reference
to the fragment of a legion that had come to superintend His capture.

7. wd\w odv. Again therefore. Their first onset had been
bgffled : He Himself gives them another opening. They repeat the
terms of their warrant; they have been sent to arrest ‘Jesus the
Nazarene.’

8. ddere TolTous vmdyew. He is no hireling (z. 12); His first
thought is for the sheep. At first Jesus had gone forward (v. 4) from
His company, as Judas, to give the kiss, from his. Judas has fallen
back on his followers, while the disciples gather round Christ. Thus
the two bands and two leaders confront one another.

9. ovs 8eB. p., ovk dm. Of those whom Thou hast given Me, I lost
not one. The reference is to xvii. 12, and is a strong confirmation of
the historical truth of chap. xvii. If the prayer were the composition
of the Evangelist to set forth in an ideal form Christ’s mental condition
at the time, this reference to a definite portion of it would be most un-
natural. The change from ‘not one of them perished’ to ‘I lost of
them not one’ brings out the protective intervention of Christ.

It does not follow, because S. John gives this interpretation of
Christ’s words, that therefore they have no other. This was a first
fulfilment, within an hour or two of their utterance, an earnest of a
larger fulfilment in the future. The meaning here must not be limited
to bodily preservation. Had they been captured, apostasy might have
been the result, as was actually the case with S. Peter.

10. 3. ovv II. Simon Peter therefore; because he ‘saw what
would follow’ (Luke xxii. 49). The position of oJv is remarkable, as if
Iérpos had been added as an after-thought, possibly in allusion to the
significance of the name. All four Evangelists mention this act of
violence ; S. John alone gives the names. While S. Peter was alive it
was only prudent not tv mention his name; and probably S. John was
the only one who knew (v. 15) the servant’s name. This impetuous
boldness of ¢ fepuos ITérpos illustrates his impetuous words xiii. 37 and
Mark viii. 32. The sword was probably one of the two produced in
misunderstanding of Christ’s words at the end of the supper (Luke
xxiii. 38). To carry arms on a feast-day was forbidden; so that we
have here some indication that the Last Supper was not the Passover.
No doubt Malchus had been prominent in the attack on Jesus; hence
TOoV 7. dpx. Ooilov, which does not mean that only one servant was
there (v. 26). Or ror 6. may mean ‘ the servant of whom you have so
often heard.” S.Peter hadaimed at his head. S. Luke also mentions
that it was the right ear that was cut, and he alone mentions the
hesling, under cover of which S. Peter probably escaped.
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11. BdAe. Seeonv. 7. S. John alone gives the words about the cup:
the Synoptists alone (Matt. xzvi. 39, &c.) give the prayer to which they
obviously refer. Thus the two accounts confirm one another. Comp.
ii. 19, xii. 8; and for the metaphor Ps. Ixxv. 8, Ix. 3; Job xxi. 20;
Rev. xiv. 10, zvi. 19. 8. Matthew gives another reason for sheathing;
‘all they that take the sword shall perish with the sword’ (zxvi. 52).
‘“ Any zeal is proper for religion but the zeal of the sword and the zeal
of anger” (Jeremy Taylor). For ov i interrogative comp. Ruth iii,
1; ob p7 elpw oo dvdwavaw; See on iv. 48.

12—27. TaE JEwisH oR EccLEsiasticar TRIALSs.

12—27. Much space is given in all four Gospels tc the Jewish
and Roman trials, space apparently disproportionate to the brief
account of the Crucifixion. But the two trials illustrate the two great
elements of Christ’s Messiahship. By the Sanhedrin He was con-
demned as claiming to be the Son of God, by Pilate as claiming to be
the King of the Jews. The Crucifixion would be unintelligible if we
did not clearly understand Who was crucified, and why.

12. 1 odv ow. Therefore the band; because of S. Peter’s violent
attempt at rescue. The xu\lapyxos is the tribune of the Roman cohort.
His presence with the detachment shews that the hierarchy had pre-
pared the Romans for serious resistance. Peter’s violence confirms
these representations. Jesus the Nazarene is a dangerous character
who incites His followers to rebellion ; He must be secured and bound.
And the incident in ». 6 would suggest great caution, as in dealing
with a powerful magician.

13. mwpds "Avvav wpatov. The mpwror shews that S. John is
aware of the subsequent examination before Caiaphas given by the
Synoptists. Whether Annas was * chief’ of the priests (2 Kings xxv.
18), or president, or vice-president, of the Sanhedrin, we have no in-
formation. Certainly he was one of the most influential members of
the hierarchy, as is shewn by his securing the high-priesthood for no
less than five of his sons as well as for his son-in-law Caiaphas, after
he had been deposed himself. He held office a.n. 7—14, his son
Eleazar A.n. 16, Joseph Caiaphas a.n. 18—36; after Caiaphas four
sons of Annas held the office, the last of whom, another Annas (a.n. 62),
put to death S. James, the first bishop of Jerusalem. The high-priests
at this time were often mere nominees of the civil power, and were
changed with a rapidity which must have scandalized serious Jews.
There were probably five or six deposed high-priests in the Sanhedrin
which tried our Lord (see on xi. 49 and Luke iii. 2). Other forms of
the name Annas are Ananias, Ananus, and Hanan.

Mv yap wevd. And therefore Caiaphas would be sure to respect the
results of a preliminary examination conducted by him. Possibly the
chief priests thought that Annas was a safer man than Caiaphas.
This examination before Annas is given us by S. John only, who tacitly
corrects the impression that the examination before Caiaphas was the
only one.
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24. Adxopev. This use of Aayxdvw is rare, if not unique. Its
proper meaning is ‘to obtain by lot’ (Luke i. 95 Acts i. 17; 1 Pet. i. 1).

lva 1 ypadr. See on ii. 22 and xii. 38. It was in order that the
Divine purpose, already declared by the Psalmist, might be accom-
plished, that this twofold assignment of Christ’s garments took place.
S. John quotes the LXX. verbatim, although there the difference,
which both he and the original Hebrew mark between the upper and
under garment, is obliterated. It is from this passage that the refer-
ence to Ps. xxii. 18 has been inserted i in Matt. xxvii. 35; none of the
Synoptists refer to the Psalm. By ol pév ovv orp. 7. ér. S. John
emphasizes the fact that this prophecy was most literally fulfilled by
men who were utterly ignorant of it.

25. eioTnk. 8é. But there were standing. The ¢ answers to the
previous uév, and these two particles mark the contrast between the
two groups. On the one hand, the four plundering soldiers with the
centurion; on the other, the four ministering women with the be-
loved disciple. It is not improbable that the women had provided
(Matt. zvii. 55; Luke viii. 2, 3) the very clothing which the soldiers
had taken away.

M d8. 7. p. av.,, M. . 7. K. We are left in doubt whether we here
have two women or one, whether altogether there are four women or
three. The former is much the more probable alternative. (1) It
avoids the very improbable supposition of two sisters having the same
name. (2) S. John is fond of parallel expressions; ‘His mother and
His mother’s sister, Mary of Clopas and Mary Magdalene’ are two
pairs set one against the other. (3) S. Mark (xv. 40) mentions Mary
Magdalene, Mary the mother of James the Less, and Salome. Mary
Magdalene is common to both narratives, ‘Mary the mother of James
the Less’ is the same as ‘Mary of Clopas:’ the natural inference is
that Salome is the same as ‘His mother’s sister.” If this is correct,
(4) S. John’s silence about the name of ‘His mother’s sister’ is ex-
plained : she was his own mother, and he is habitually reserved about
all closely connected with himself. We have seen already that he
never mentions either his own name, or his brother’s, or the Virgin’s.
(5) The very ancient Peshito or Syriac Version adopts this view by
inserting ‘and’ before ¢Mary the (wife) of Clopas.’ ‘H 7ot KAwwa
may mean the daughter, mother, or even sister of Clopas; but the wife
is more probable: comp. éx T7s Tov Odplov (Matt. i. 6); v Spukvblwros
(Arist. Eccles. 46); Verania Pisonis (Plin. Ep. 11. 20). There is no
reason for identifying Clopas here with Cleopas in Luke xxiv. 18:
Clopas is Aramaic, Cleopas is Greek. The spelling Cleophas is a
mistake derived from Latin MSS. All Greek authorities have Cleopas.
If ‘wife’ is rightly inserted, and she is the mother of James the Less,
Clopas is the same as Alphaeus (Matt. x. 3; comp. xxvii. 56). It is
said that Clopas and Alphaeus may be different forms of the same
Aramaic name. For Map(a ) May8. see on vi. 67; Matt. xxvii. 56;
Luke viii. 2.

26. 8v vjydmwa. See on xiii. 23: it is no mere periphrasis to avoid
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naming him, still less a boastful insertion. It explains why Jesus
committed him to His Mother and His Mother to him.

yivay, 18¢ 6 vids cov. See on ii. 4. The act is one of filial care for
the sonl-pierced Mother (Luke ii. 352, who perhaps was thus spared
the agony of seeing her Son die. If S. John took her bome at once,
this accounts for his omitting the third and fourth Words (Appendix
C), which would be uttered during his absence. He who had just asked
God’s forgiveness for His murderers and promised Paradise to His
fellow-sufferer, now gives another son to His Mother, another mother
to His friend. If S. John was the Virgin’s nephew, and if Christ’s
‘trethren’ were the sons of Joseph by a former marriage, the fact that
Christ committed His Mother to her nephew and His own beloved
disciple rather than to her step-sons requires no explanation. Even
if His ‘brethren’ were the sons of Joseph and Mary, their not believing
on Him (vii. 5) would account for their being set aside ; and we have
no evidence that they believed till after the Resurrection (Acts i. 14).

€is Ta t8wa. See on i. 11 and zvi. 32. Although the commendation
was double, each being given to the other, yet (as was natural) S. John
‘assumes the care of Mary rather than she of him. This shews the un-
tenability of the view that not only S. John, but in him all the Apostles,
were committed by Christ to the guardianship of Mary. That S.John
was known to the high-priest (zviii. 15) and that his family had hired
servants (Mark i. 20) would seem to imply that he was a man of some
position and substance.

28—380. THE TWo WORDS FROM THE CRrosSS, ‘I THirsT,” ‘IT 18
FinisHED.’

28. perd Tovro €idls. See on v. 38, iii. 22, xiii. 1. The identity
between Teré\eotar here and in v. 30 must be preserved in translation;
are now finished. The construction that follows is amphibolous. In
order to avoid the apparent contradiction between all things being
already finished and something still remaining to be accomplished,
many critics make {va Tehe.wdi) depend upon reréhesrar. But this is
awkward. It is better to connect &a re\. with Aévye:, especially as Ps.
I1xix. speaks so plainly of the thirst. The seeming contradiction dis-
appears when we consider that the thirst had been felt before it was
expressed. All things were finished, including the thirst; but Jesus
alone knew this. /n order that the Scripture might be accomplished
and made perfect, it was necessary that He should make known His
thirst. ‘“He could have borne His drought: He could not bear the
Scripture not fulfilled” (Bishop Hall). TeAedw in this sense is re-
markable and very unusual. -

29. 8. John’s exact knowledge appears again. The Synoptists do
not mention the okevos, but he had stood beside it. The 6tos was
either the posca or sour wine for the soldiers during their long watch,
or something prepared for the sufferers. The sponge and the stalk of
hyssop being ready at hand is in favour of tne latter. Criminals
sometimes lived a day or two on the cross. Vinegar is degenerate
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wine, and may symbolize the fallen nature of those who offered it.
Hyssop cannot be identified with certainty. The caper-plant, which is
as likely as any, has stalks which run to two or three feet, and this
would suffice. It is not probable that Christ’s feet were on a level
with the spectators’ heads, as pictures represent: this would have in-
volved needless trouble and expense. Moreover the mockery of the
soldiers recorded by S. Luke (see on xxiii. 36) is more intelligible if
we suppose that they could almost put a vessel to His lips. 8. John
alone mentions the hyssop; another mark of exact knowledge. Did
he see in it a coincidence with Exod. xii. 22°?

wepuBévres mpoojveykav. Very graphic; wepf. expresses the placing
of the sponge round the stalk (Matt. xxi. 33, xxvii. 28, 48), mposjv. the
offering (zvi. 2) and applying (Mark x. 13) to His lips. The actors
and their motive are left doubtful. Probably they were soldiers and
acted in compassion rather than in mockery; or in compassion under
cover of mockery (Mark xv. 36; Ps. Izix, 22).

30. ®\afev. He had refused the stupefying draught (Matt. xxvii.
34; Mark xv. 23), which would have clouded His faculties : He accepts
what will revive them for the effort of a willing surrender of His life.

reré\ecrar. Just as the thirst was there before he expressed it, so
the consciousness that His work was finished was there (v. 28) before
He declared its+ The Messiah’s work of redemption was accomplished;
His Father’s commandment had been obeyed ; types and prophecies
had been fulfilled ; His life had been lived, and His teaching com-
pleted; His last earthly tie had been severed (vv. 26, 27); and the
end had come. The final ¢ wages of sin’ alone remained to be paid.

k\lvas 7. keépahijv. Another detail peculiar to the Evangelist who
witnessed it.

wapéBwkev . wv. The two Apostles mark with special clearness that
the Messiah’s death was entirely voluntary. S. Matthew says, ‘He let
go His spirit’ (dp7iker); S. John, ‘He gave up His spirit.” None of the
four says ‘He died.” The other two have étémvevsev; and S. Luke
shews clearly that the surrender of life was a willing one by giving the
words of surrender, ¢ Father, into Thy hands I commend My spirit.’—
¢ No one taketh it from Me, but I lay it down of Myself.” It was the
one thing which Christ claimed to do ¢of Himself’ (z. 18). Contrast
v. 30, vii. 28, viii. 28, 42. Thus the spirit which He surrendered,
and the water and the blood (v. 34), bear witness to his Messiahship.

For ¢ the seven words from the cross’ see Appendix C and notes on
Luke xxiii. 34; Mark xv. 34; Matt. xxvii. 48. Between the two words
recorded in these verses (28—30) there is again a marked contrast.
‘I thirst’ is an expression of suffering; the only one during the
Passion. ¢It is finished’ is a cry of triumph; and the ¢ therefore’ in
v. 30 shews how the expression of suffering led on to the cry of tri-
umph. 8. John omits the ‘loud voice’ which all the Synoptists give
as Immediately preceding Christ’s death. It proved that His end
was voluntary and not the necessary result of exhaustion. Quis ita
dormit quando voluerit, sicut Jesus mortuus est quando voluit? Quis
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ita vestem ponit quando voluerit, sicut se carne exuit quando voluit?
Quis ita cum voluerit abit, quomodo cum voluit obiit? (S. Augustine).

31—42. THE PETITION OF THE JEWS AND THE PETITION OF JOSEPH.

31. Asin xviii. 28, the Jews shew themselves to be among those
‘who strain out a gnat and swallow a camel.” In the midst of deliberate
judicial murder they are scrupulous about ceremonial observances.
The odv, as in z. 23, probably does not refer to what immediately
precedes: it looks back to vw. 20, 21. The Jews still continue their
relentless hostility. They do not know whether any one of the three
sufferers is dead or not ; their request shews that; so that ¢ therefore’
cannot mean in consequence of Jesus’ death. In order to save the
Sabbath, and perhaps also to inflict still further suffering, they ask
Pilate for this terrible addition to the punishment of crucifizion.
Certainly the lesson ‘I will have mercy and not sacrifice,” of which
Christ had twice reminded them, and once in connexion with the
Sabbath (Matt. xii. 7, ix. 13), had taken no hold on them.

wapackevy. The eve of the Sabbath ; and the Sabbath on this oc-
casion coincided with the 15th Nisan, the first day of the Passover.
This first day ranked as a Sabbath (Exod. xzii. 16: Lev. xxiii. 7) ; so
that the day was doubly holy. Comp. vii. 37.

kateaydow. The ckelokorla or crurifragium, like crucifizion, was
a punishment commonlyreserved for slaves. The two were sometimes
combined, as here. Lactantius (1v. xxvi.) says, ¢ His executioners did
not think it necessary to break His bones, as was their prevailing
custom ;’ which seems to imply that to Jewish crucifixions this horror
was commonly added, perhaps to hasten death. For even without a
Sabbath to make matters more urgent, corpses ought to be removed
before nightfall (Deut. xxi. 23); whereas the Roman custom was to
leave them to putrefy on the cross, like our obsolete custom of hanging
in chains. The plural verb (contrast uefvp just before) emphasizes
the separate acts: comp. d éreplocevoar (vi. 13). Winer, p. 645.

3¢. {vvEev. Pricked or stabbed, a milder word than étexévryoar
(v. 37) All ancient Versions mark the difference between the two
verbs. The Vulgate (aperwit) and Philoxz. Syriac indicate a reading
wvokev. The object of the wirrewr was to make sure that He was
dead. The word occurs here only in N. T.

aipa k. #wp. There has been very much discussion as to the
physical cause of Christ’s death ; and those who investigate this try
to frame an hypothesis which will at the same time account for the
effusion of blood and water. Two or three such hypotheses have been
put forward. But it may be doubted whether they are not altogether
out of place. It has been seen (v. 30) how the Evangelists insist on
the fact that the Lord’s death was a voluntary surrender of life, not
a result forced upon Him. Of course it may be that the voluntariness
consisted in welcoming causes which must prove fatal. But it is
more simple to believe that He delivered up His life before natural
causes became fatal. ‘No one,” neither Jew nor Roman, ‘took it
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from Him’> by any means whatever: He lays it down ¢ of Himself’
(x. 18). And if we decline to investigate the physical cause of the
Lord’s death, we need not ask for a physical explanation of what is
recorded here. S. John assures us that he saw it with his own eyes,
and he records it that we may believe: i.e. he regards it as a ‘sign’
that the corpse was no ordinary one, but a Body that even in death
wag Divine.

We can scarcely be wrong in supposing that the blood and water
are symbolical. The order confirms this. Blood symbolizes the
work of redemption which had just been completed by His death;
and water symbolizes the ¢birth from above,’” with its cleansing from
sin, which was the result of His death, and is the means by which
we appropriate it. Thus the great Sacraments are represented.
Some Fathers see in the double effusion the two baptisms, of blood
(in martyrdom) and of water. Others see the Church, the Spouse
of Christ, issuing in the Sacraments from the side of the sleeping
Second Adam, as Eve from the side of the first Adam.

36. 6 éwpakws k.T.A He that hath seen hath borne witness
and his witness is true (comp. i. 19, 32, 34, viii. 13, 14, xii. 17).
The use of the perfect participle rather than the aorist is evidence
that the writer himself is the person who saw. If he were appealing
to the witness of another person he would almost certainly have
written, as the A. V., ‘he that saw.” The inference that the author
is the person who saw becomes still more clear if we omit the centre
of the verse, which is somewhat parenthetical: ¢ He that hath seen
hath borne witness, in order that ye also may believe.” The natural
sense of this statement is that the narrator is appealing to his own
experience. Thus the Apostolic authorship of the Gospel is again
confirmed. (See Westcott, Introduction, p. xxvii.) 'ANnOuw1] means
not simply truthful, but genuine, perfect: it fulfils the conditions
of sufficient evidence. (See on i. 9 and comp. viii. 16, vii. 28.)
On the other hand dAn8q means things that are true. There is
no tautology, as in the A. V. 8. John first says that his evidence
is adequate; he then adds that the contents of it are true. Testimony
may be sufficient (e.g. of a competent eyewitness) but false: or it
may be insufficient (e.g. of half-witted child) but true. S. John
declares that his testimony is both sufficient and true.

fva kal vpeis w. That ye also may belicve; as well as the witness
who saw for himself.

‘Why does S. John attest thus earnestly the trustworthiness of his
narrative at this particular point? Four reasons may be assigned.
This incident tended to shew (1) the reality of Christ’s humanity against
Docetic views; and thesec verses therefore are evidence against the
theory that the Fourth Gospel is the work of a Docetic Gnostic (see
on i. 14, vi. 21, vii. 10): (2) the reality of Christ’s Divinity, against
Ebionite views; while His human form was no mere phantom, but
flesh and blood, yet He was not therefore a mere man, but the Son
. of God: (3) the reality of Christ’s death, and therefore of His Resur-
rection, against Jewish insinuations of trickery (comp. Matt. xzviii.
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13—15); (4) the clear and unexpected. fulfilment of two Messianic
prophecies.

36. ¢&yévero. Came to pass. Note that S. John uses the aorist,
where S. Matthew, writing nearer to the events, uses yéyover. ‘Hath
come to pass’implies that the event is not very remote; Matt. i. 22,
xxi. 4, xxvi. 56. The ydp depends on wwredoyre. Belief is sup-
_ported by Scripture; for the two surprising events, Christ’s escaping
the crurifragium and yet having His side pierced, were evidently
preordained in the Divine counsels. The first ypadsy (ii. 22, xii. 38)
1s Exod. xii. 46. For ouvrpi{fev comp. Matt. xii. 20; Mark v. 4,
xiv. 3; Rev. ii. 27. Thus He who at the opening of this Gospel
was proclaimed as the Lamb of God (i. 29, 36), at the close of it
is declared to be the true Paschal Lamb. The Paschal Lamb, as
dedicated to God, was protected by the Law from rough treatment
and common uses. Its bones must not be broken; its remains must
be burned. Once more we have evidence that S. John’s consistent
and precise view is, that the death of Christ coincided with the killing
of the Paschal Lamb. And this seems also to have been S. Paul’s
view (see on 1 Cor. v. 7).

37. o&jovrar. All present, especially the Jews. The whole world
was represented there. *Ekkevrav, ¢ to pierce deeply,” occurs nowhere
else in N.T. excepting Rev. i. 7, and forms a connexion worth noting
between the Gospel and the Apocalypse (see on i. 14, iv. 6, vii. 30,
viii. 2, xi. 44, xiii. 8, xv. 20, xx. 16); all the more so because S. John
here agrees with the present Masoretic Hebrew text and in every
word differs from the LXX. The LXX. softens down éfexérryoar
which seemed a strange expression to use of men’s treatment of

ehovah) into karwpynoarro (‘insulted’). See on vi. 45, xii. 13, 15,
where there is further evidence of the Evangelist having independent
knowledge of Hebrew. With the construction eis 6» comp. vi. 29, xvii. 9.

38. perd 8¢ taiTa. But after these things. The &¢ marks a
contrast between the hostile petition of the Jews and the friendly
petition of Joseph. Taira as distinct from rovro shews that no one
event is singled out with which what follows is connected: the
sequence is indefinite (iii. 22). Contrast v. 28: there the sequence is
direct and definite (ii. 12, xi. 7, 11). For Joseph of Arimathaea see on
Matt. xxvii. 57; Mark xv. 43; Luke xxiii. 50. The Synoptists tell us
that he was rich, a member of the Sanhedrin, a good and just man
who had not consented to the Sanhedrin’s counsel and crime, one who
(like Simeon and Anna) waited for the kingdom of God, and had
become a disciple of Christ. Auwd 7. $péBov forms a coincidence with
S. Mark, who says of him (zv. 43) that  having summoned courage (ro\-
pioas) be went in unto Pilate,” implying that like Nicodemus he was
naturally timid. Joseph probably went to Pilate as soon as he knew
that Jesus was dead: the vague ‘after these things’ need not mean
that he did not act till after the piercing of the side. With +jpev 7.
odua comp. Matt. xiv. 12; Aects viii. 2.
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39. Another coincidence. Nicodemus also was a member of the
Sanhedrin (iii. 1), and his acquaintance with Joseph is thus explained.
But it is S. Mark who tells us that Joseph was one of the Sanhedrin,
S. John who brings him in contact with Nicodemus. It would seem
as if Joseph’s unusual courage had inspired Nicodemus also. Thus
Jesus by being lifted up is already drawing men unto Him. These
Jewish aristocrats first confess Him in the hour of His deepest degra-
dation. To mpdTov is either at the beginning of Christ’s ministry, or
the first time He came to Jesus. The meaning of the Brazen Serpent,
of which he heard then (iii. 14), is becoming plain to him now.

plypa. This may be a correction of @cyua (NB), a roll. Myrrh-
gum (Matt. ii. 11) and pounded aloe-wood (here onlyj are both aro-
matic: ‘All thy garments are myrrh and aloes’ (Ps. xlv. 8). The
quantity is royal (2 Chron. xvi. 14), but not improbable, and reminds
us of Mary’s profusion (xii. 3). It is a rich man’s proof of devotion,
and possibly of remorse for a timidity which now seemed irremedi-
able: his courage had come too late.

40. {noav avré 60. Bound it in linen cloths. The é66ma (see on
Luke xxiv. 12) seem to be the bandages, whereas the swduv (Matt.
xxvil. 59; Mark zv. 46; Luke xxiii. 53) is a large sheet (Mark xiv. 51)
to envelope the whole. Kafds &os é. 7. °L distingnishes Jewish
from other modes of embalming. The Egyptians had three methods,
but in all cases removed part of the intestines and steeped the body in
nitre (Herod. 1. 86 ff.) ’Evradudiewv occurs elsewhere only Matt.
xxvi. 12: évragiaouds occurs xii. 7; Mark xiv. 8: in LXX, (Gen. L 2)
it is used for the embalming of Jacob.

41, S. John alone mentions it, as he alone mentions the
other ga;}len (xviii. 1). It probably belonged to Joseph, for the tomb
was his (Matt. zzvii. 60). This shews that Joseph, though of Arima-
thaea, had settled in Jerusalem. For kaiwév see on xiii. 34, S. Mat-
thew also says that it was new, S. Luke that never man had yet lain
in it. S. John states the fact both ways with great emphasis. It is
another royal honour. Not even in its contact with the grave did
‘His flesh see corruption.” Comp. the colt, whereon no man ever yet
sat (Luke xiz, 30).

42. The burial was hastily performed: after the great Sabbath
they intended to make a more solemn and complete burial. The fact
of his having a tomb of his own close to Golgotha had perhaps sug-
gested to Joseph the thought of going to Pilate. For the addition
7&v *TovBalwy see on ii. 13, xi. 55: it suggests a time when there was
already a Christian ‘ Preparation.” The order of the words, with the
pathetic ending, should be preserved. There therejore, because of the
Jews’ Preparation (for the tomb was nigh at hand), laid they Jesus.
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CHAPTER XX.

11. 7o pvnpelo for 70 uryueiov with AB against KUX.

16. Before ‘Paffovv( insert “Efpaiocr( with NBDLXA against A
(omitted as unnecessary).

19. Before caffdrwy omit 7év (from v. 1), and before §ud omit
aquriryuévor (explanatory gloss).

20. After €Safev omit avrols: adrois for adrov.

29. After pe omit Owud with NABCD.,

We enter now upon the third and last part of the second main
division of the Gospel. The Evangelist having set before us the
INNER GLORIFICATION OF CHRIST IN His LAST DI1SCOURSE (xiii.—=xvii.),
and His ouTER GLORIFICATION IN His PassioN aNp DEATH (xviii., Xix.),
now gives us his record of THE RESURRECTION AND THREEFOLD MANI-
FESTATION OF CHRIST (XX.).

The chapter falls naturally into five sections. 1. The first Evi-
dence of the Resurrection (1—10). 2. The Manifestation to Mary
Magdalene (11—18). 3. The Dllanifestation to the Ten and others
(19—23). 4. The Manifestation to S. Thomas and others (24—29).
5. The Conclusion and Purpose of the Gospel (30, 31).

S. John’s Gospel preserves its character to the end. Like the rest
of his narrative, the account of the Resurrection is not intended as a
complete record;—it is avowedly the very reverse of complete (v. 30);
—but a series of typical scenes selected as embodiments of spiritual
truth. Here also, as in the rest of the narrative, we have individual
characters marked with singular distinctness. The traits which
distinguish S. Peter, S. John, S. Thomas, and the Magdalene in this
chapter are clear and completely in harmony with what is told of
the four elsewhere.

Of the incidents omitted by S. John many are given in the other
Gospels or by S. Paul. 8. Matthew and S. Mark; the angel’s message
to the two Marys and Salome. S. Matthew and [S. Mark]; the
farewell charge and promise. S. Luke and [S. Mark]; the mani-
festation to two disciples not Apostles. S. Matthew; the earthquake,
angel’s descent to remove the stone, soldiers’ terror and report to the
priests, device of the Sanhedrin, manifestation on the mountain in
Galilee (comp. 1 Cor. xv. 6). [S. Mark]; the reproach for unbelief.
S. Luke; the manifestation to S. Peter (comp. 1 Cor. xv. 5), conver-
sation on the road to Emmaus, proof that He is not a spirit, mani-
festation before the Ascension (comp. Acts i. 6—9). S. Paul; mani-
fest%tiog)s to the Twelve, to S. James, and to S. Paul himself (1 Cor.
xv. 6—8).

ST JOHN Y
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To these incidents S. John adds, besides the contents of chap. xxi.,
the gift of the power of absolution, and the manifestation on the
second Lord’s Day, when S. Thomas was present.

It may be freely admitted that the difficulty of harmonizing the
different accounts of the Resurrection is very great. As so often in
the Gospel narrative, we have not the knowledge required for piecing
together the fragmentary accounts that have been granted to us. To
this extent it may be allowed that the evidence for the Resurrection
is not what we should antecedently have desired.

But it is no paradoxz to say that for this very reason, as well as
for other reasons, the evidence is sufficient. Impostors would have
made the evidence more harmonious. The difficulty arises from
independent witnesses telling their own tale, not caring in their con
sciousness of its truth to make it clearly agree with what had been
told elsewhere. The writer of the Fourth Gospel must have known
of some, if not all, of the Synoptic accounts; but he writes freely and
firmly from his own independent experience and information. All
the Gospels agree in the following very important particulars;

1. The Resurrection itself is left undescribed. Like all beginnings,
whether in history or nature, it is hidden from view.

2. The manifestations were granted to disciples only, but to dis-
ciples wholly unexpectant of a Resurrection. The theory that they
were visions resulting from enthusiastic expectations, is against all
the evidence.

3. They were received with doubt and hesitation at first.

4. Mere reports were rejected.

5. The manifestations were granted to all kinds of witnesses, both
male and female, both individuals and companies.

6. The result was a conviction, which nothing ever shook, that
‘the Lord had risen indeed’ and been present with them,

All four accounts also agree in some of the details;

1. The evidence begins with the visit of women to the sepulchre
in the early morning.

2. The first sign was the removal of the stone.

3. Angels were seen before the Lord was seen.

(See Westcott, Speaker’s Commentary, 11. pp. 287, 8.

1—10. THE FirsT EVIDENCE OF THE RESURRECTION.

1. 7. ocaBB. Ta odBBara may mean either the Sabbath, on the
analogy of names of festivals, ra éyralvia, 7d wavafpraia, &c., or the
week, as the interval between two Sabbaths: here literally, on day one
of the week (Luke xxiv. 1), S. John has not mentioned the stone;
but he speaks of it as known, Tov Aifor. S. Mark notes the placing of
it, S. Matthew the sealing: all four note the displacement: rppévov
ik, lifted out of.

2. Concluding that the body must be gone, she runneth therefore
to S. Peter. He is still chief of the Apostles, and as such is consulted
first, in spite of his fall. The repetition of wpds implies that he was
not living with S. John, though (v. 3) near him. We are in doubt
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whether 6v éd{Aev applies to him as well as to ‘the other disciple.’
The special phrase for S. John is év fydwa (xiii. 22).

fdpav. She makes no attempt to determine whether friends or
foes have done it (comp. Luke xii. 20): oi8apev agrees with the Syn-
optists’ account, that other women came also. She left them to go
to the Apostles.

3. The change from the single act, étf\Oev, to that which lasted
some time, fjpxovro, is marked by change of tense; see on xi. 29,

4. ¥rpexov...mpoéd. Tdax. 7. II. Literally, began to run...ran on
defore, more quickly than Peter: tax. . II. being epexegetic. The
more usual form 6d@coov does not occur in N. T. (ziii. 27; 1 Tim. iii.
14; Heb. xiii. 19, 23). 8. John ran more quickly as being much
younger. Would a second century writer have thought of this in in-
venting a story? And how simply does S. John give us the process of
conviction through which his mind passed: the dull unbelief before-
hand, the eager wonder in running, the timidity and awe on arriving,
the birth of faith in the tomb. This is true psychology free from
all self-consciousness.

5. wapakipas. The word occurs again v. 11 and Luke xxiv. in a
literal sense, of ‘bending down to look carefully at;’ in a figurative
sense 1 Pet. i. 12; James i. 25 (see notes). In Ecclus. xiv. 23 it is
used of the earnest searcher after wisdom; in xxi. 23 of the rude
pryi];g of a fool. BAéwe is seeth at a glance, as distinet from fewpet
(v. 6).

6. Both Apostles act characteristically. S. John remains without
in awe and meditation: S. Peter with his natural impulsiveness goes
in at once. He takes a complete survey (fewpet), and hence sees the
govddprov (xi. 44), which S. John in his short look had not observed.
How natural is the adro0 (v. 7): the writer is absorbed in his subject
and feels no need to mention the name. The details (so meagre in
Luke xxiv. 12) here tell of the eyewitness: he even remembers that
the napkin was folded.

8. kal émlorevoev. See oni. 7. More difficulty has perhaps been
made about this than is necessary. ¢Believed what?’ is asked. That
Jesus was risen. The whole context implies it; and comp. ». 25.
The careful arrangement of the grave-clothes proved that the body
had not been taken away in haste as by a foe: and friends would
scarcely have removed them at all. It is thoroughly natural that
S. John speaks only of himself, saying nothing of S. Peter. He is
full of the impression which the empty and orderly tomb made upon
his own mind; and it is to this that vv. 1—7 lead up, just as the
whole Gospel leads up tov.29. S.Luke (zxiv. 12—of doubtful genuine-
ness) speaks only of S. Peter’s wonder, neither affirming nor denying
his belief.

9. ovbérw. Not even yet. S. John’s belief in the Resurrection
was as yet based only on what he had seen in the sepulchre. He had
nothing derived from prophecy to help him. The candour of the

Y2
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Evangelists is again shewn very strongly in the simple avowal that
the love of Apostles failed to grasp and remember what the enmity of
the priests understood and treasured up. Even with Christ to ex-
pound Scripture to them, the prophecies about His Passion and Re-
surrection had remained a sealed book to them (Luke xxiv. 25—27).
For 8¢t comp. iii. 14, xii. 34; Matt. xvi. 21, xxvi. 54; Mark viii. 31;
Luke ix. 22, xvii. 25, xxii. 37, xxiv. 7, 26, 44. The Divine determina-
tion meets us throughout Christ’s life on earth, and is pointed out
with frequency towards the close of it. Comp. Eph. iii. 11.

10. dwqNOov...mpos aiTols. The reading is doubtful: avrods
=éavrovUs is best. Comp. dwij\for kad’ éavrovs (1 Sam. xxvi. 12).

11—18. THE MANIFESTATION T0 MARY MAGDALENE.

11—18. It has been noticed that the three manifestations in this
Chapter correspond to the three divisions of the Prayer in Chap. xvii.
Here we see Jesus Himself; in the second, Jesus in relation to His
disciples; in the third, Jesus in relation to all who have not seen and
yet have believed.

11. Mapla 8é. She had returned to the sepulchre after the hurry-
ing Apostles. Mark xvi. 9 states definitely, what we gather from this
section, that the risen Lord’s first appearance was to Mary Magda-
lene: the details of the meeting are given by S. John alone. She
continued standing (xviii. 5, 16, 18, xix. 25) after the other two had
gone.

12. dyyélovs. Here only do angels appear in S. John’s narrative.
Comp. i. 52, xii. 29, [v. 4]. An appearance of angels to women occurs
in all the accounts of the Resurrection. We are ignorant of the laws
which determine such appearances; the two Apostles had seen nothing.
For év Aevkois comp. Rev. iii. 4 : in Rev. iii. 5, iv. 4, ipariows is added.

13. . kUpuév pov...olda. In v.2 it was 7. kdpiov and ofSauer. In
speaking to Apostles she includes other believers; in speaking to
strangers she represents the relationship and the loss as personal.
These words express the burden of her thoughts since she first saw
that the stone had been removed. She is so full of it that she has no
thought of the strangeness of this appearance in the tomb. We may
reasonably suppose that the Evangelist obtained his information from
Mary herself. ¢ The extreme simplicity of the narrative reflects some-
thing of the solemn majesty of the scene. The sentences follow with-
out any connecting particles till ». 19. Comp. c. xv.” (Westcott).

14. éoTpudn. Perhaps she becomes in some way conscious of
another Presence. But Christ’s Risen Body is so changed as not to
be recognised at once even by those who had known Him well. Ithas
new powers and a new majesty. Comp. xxi. 4; Luke xxiv. 16, 37;
Matt. xxviii. 17; [Mark zvi. 12].

156. kmmouvpds. Because He was there at that early hour. The
omission of His name is again (v. 7) very natural : she is so full of her
loss that she assumes that others know all about it. 3¢ is emphatic;
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‘Thou, and not some enemy.” For éBdoracas see on xii. 6. In her
loving devotion she does not measure her strength: xdyw advrdv dpd.
Note that it is 7. «dptov (v. 2), 7. k. pov (v. 13), adrby thrice (v. 15);
never 7. cdua or 7. vekpby. His lifeless form to her is still Himself.

16. Mapwdp. The term of general address, I'tvat, awoke no echo in
her heart ; the sign of personal knowledge and sympathy comes home
to her at once. Thus ‘He calleth His own sheep by name’ (z.3). The
addition of ‘Epaio-r( is of importance as indicating the language
spoken between Christ and His disciples. S. John thinks it well to
remind Greek readers that Greek was not the language used. Comp.
Acts xxii. 2, xxvi. 14, and see onv. 2. The form ‘PaBBouvv( or ‘Paf-
Pouvel occurs also in Mark x. 51, but has been obliterated in A.V.
It is said to be Galilean, and if so natural in a woman of Magdala.
Would any but a Jew of Palestine have preserved this? Its literal
meaning is ‘my Master,” but the pronominal portion of the word had
lost almost all meaning: comp. ‘Monsieur.” S. John’s translation
shews that as yet her belief is very imperfect: she uses a mere human
title.

17. p1 p. dwrov. This is a passage of well-known difficulty. At
first sight the reason given for refraining from touching would seem to
be more suitable to a permission to touch. Comp. iv. 44. Itis perhaps
needless to enquire whether the ydp refers to the whole of what follows
or only to the first sentence, ‘I am not yet ascended to the Father.” In
either case the meaning would be, that the Ascension has not yet taken
place, although it soon will do so, whereas Mary’s action assumes that
it has taken place. If ydp refers to the first clause only, then thesem-
phasis is thrown on Mary’s mistake; if ydp refers to the whole of what
is said, then the emphasis is thrown on the promise that what Mary
craves shall be granted in a higher way to both her and others very
soon. The translation ‘touch Me not’ is inadequate and gives a false
impression. "Awresfar does not mean to ‘touch’ and ¢ handle’ with
a view to seeing whether His body was real; this Christ not only
allowed but enjoined (v. 27; Luke xxiv. 39; comp. 1 John i. 1): rather
it means to ‘hold on to’ and ‘cling to.” Moreover it is the present {not
aorist) imperative; and the full meaning will therefore be, ‘Do not
continue holding Me,’ or simply, hold Me not. The old and often in-
terrupted earthly intercourse is over; the new and continuous inter-
course with the Ascended Lord has not yet begun: but that Presence
will be granted soon, and there will be no need of straining eyes and
clinging hands to realise it. (For a large collection of various inter-
pretationssee Meyer.) Thereading mwpos 7. watépa (without wov) agrees
better with mwp. 7. d8. pov. The general relationship applying both to
Him and them is stated first, and then it is pointedly distinguished in
its application to Him and to them.

avaBalve. I am ascending. The change has already begun: earth
is His home no longer. In Luke xxiv. 44 Jesus says, ‘These are My
words which I spake unto you, while I was yet with you.” Mary’s
error consisted in supposing that Jesus was again with her under the
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old conditions. He is with them no longer after the flesh: He only
appears to them. Soon He will be in them as the glorified Christ. The
present interval is one of transition., But He remains perfect Man :
He still speaks of ‘My God.” Comp. Rev. iii. 12. Thus also S. Paul
and S. Peter speak of ‘the God and Father of our Lord Jesus Christ.’
Comp. Eph. i. 3; 2 Cor. xi. 31; 1 Peter i. 3; and see on Rom. xv. 6;
2 Cor. i. 3, where the expression is blurred in the A.V.

18. &pxerat...dyy\hovoa. The more usual form is éNfoiica dyyé\-
Aew; xi. 17, xvi. 8. Comp. xx. 6. She becomes an Apostle to the
Apostles.

Thus as Mary’s love seems to have been the first to manifest itself
(v. 1), so the first Manifestation of the Risen Lord is granted to her.
It confirms our trust in the Gospel narratives to find this stated. A
writer of a fictitious account would almost certainly have represented
the first appearance as being to the Virgin, or to S. Peter, the chief of
the Apostles, or to S. John, the beloved disciple, or to the chosen three.
But these are all passed over, and this honour is given to her, who had
once been possessed by seven devils, to Mary of Magdala, ‘for she loved
much.’ A late and worthless tradition does assign the first appearance
to the Virgin; but so completely has Christ’s earthly relationship to
her been severed (xix. 26, 27), that henceforth she appears only among
the other believers (Acts i. 14).

19—23. THE MANIFESTATION TO THE TEN AND OTHERS.

19. ofions olv &). Note the great precision of the expression.
When therefore it was evening on that day, the first of the week:
that memorable day, the ‘day of days.’” Comp. i. 39, v. 9, xi. 49,
xviii. 13, where ‘that’ has a similar meaning. Evidently the hour is
late; the disciples have returned from Emmaus (Luke xxiv. 23), and
it was evening when they left Emmaus. At least it must be long after
sunset, when the second day of the week, according to the Jewish
reckoning, would begin. And S. John speaks of it as still part of the
first day. This is a point in favour of S.John’s using the modern
method in counting the hours: it has a special bearing on the explana-
tion of ‘the seventh hour’ in iv. 52. See notes there and on xix. 14.

7. Bupdv kekN. This is mentioned both here and v. 26 to shew that
the appearance was miraculous. After the Resurrection Christ’s
human form, though still real and corporeal (Luke xxiv. 39), is not
subject to the ordinary conditions of material bodies. It is év d¢fap-
clg, év 66ip, év dwwdpet, mvevparikéy (1 Cor. xv. 42—44). Before the
Resurrection He was visible, unless He willed it otherwise; after the
Resurrection it would seem that He was invisible, unless He willed it
otherwise. Comp. Luke xxiv.31. Oi pabnralincludes more than the
Apostles, as is clear from Luke xxiv. 33. It was natural that the small
community of believers should come together, to discuss the reported
appearances of the Lord, as well as for mutual comfort and support
under the (prevailing) fear of the Jews (comp. vii. 13). The Sanhedrin
might go on to attack Jesus’ disciples; all the more so now that
rumours of His being alive were spreading.
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APPENDIX B. S. PETER'S DENIALS.

The difficulties which attend all attempts at forming a Harmony of the
Gospels are commonly supposed to reach something like a climax here.
Very few events are narrated at such length by all four Evangelists ;
and in no case is the narrative so carefully divided by them into distinct
portions as in the case of S. Peter’s threefold denial of his Master.
Here therefore we have an exceptionally good opportunity of comparing
the Evangelists with one another piece by piece ; and the result is sup-
posed to be damaging to them. A careful comparison of the four ac-
counts will establish one fact beyond the reach of reasonable dispute ;—
that, whatever maybe the relation between the narratives of S. Matthew
and S. Mark, those of S. Luke and S. John are independent both of
the first two Gospels and of one another. So that we have at least
three independent accounts.

It would be an instructive exercise for the student to do for himself
what Canon Westcott has done for him (Additional Note on John xviii :
comp. Alford on Matt. xxvi. 69), and tabulate the four accounts, com-
paring not merely verse with verse but clause with clause.

His first impression of great discrepancy between the accounts will
convince him of the independence of at least three of them. And a
further consideration will probablylead him to see that this independ-
ence and consequent difference are the result of fearless truthfulness.
Each Evangelist, conscious of his own fidelity, tells the story in his own
way without caring to correct his account by that of others. In the
midst of the differences of details there is quite enough substantial
agreement to lead us to the conclusion that each narrative would be
found to be accurate if we were acquainted with all the circumstances.
All four Evangelists tell us that three denials were predicted (Matt. xxvi.
34; Mark xiv. 30; Luke xxii. 34; John xiii. 38) and all four give three
denials (Matt. xxvi. 70, 72, 74; Mark xiv. 68, 70, 71; Luke xxii. 57,
58, 60; John xviii. 17, 25, 27).

The apparent discrepancy with regard to the prediction is that S.
Luke and g John place it during the Supper, S. Mark and S. Matthew
during the walk to Gethsemane. But the words of the first two Evan-
gelists do not quite necessarily mean that the prediction was made
precisely where they mention it. Yet, if the more natural conclusion
be adopted, that they do mean to place the prediction on the road to
Gethsemane ; then, either the prediction was repeated, or they have
placed it out of the actualchronological sequence. As already remarked
elsewhere, chronology is not what the Evangelists care to give us.

The numerous differences of detail with regard to the three denials,
especially the second and third, will sink into very small proportions if
we consider that the attack of the maid which provoked the first denial,
about which the four accounts are very harmonious, led to a series of
attacks gathered into two groups, with intervals during which S. Peter
was left unmolested. Each Evangelist gives us salient points in these
groups of attacks and denials. As to the particular words put into the
mouth of S. Peter and his assailants, it is quite unnecessary to suppose
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that they are intended to give us more than the substance of what was
said (see Introductory Note to chap. iii.). Let us remember S. Augus-
tine’s wise and moderate words respecting the differences of detail in
the narratives of the storm on the lake. ¢ There is no need to enquire
which of these exclamations was really uttered. For whether they
uttered some one of these three, or other words which none of the
Evangelists have recorded, yet conveying the same sense, what does it
matter De Cons. Ev. 11. xxiv. 55.

APPENDIX C.

ORDER OF THE CHIEF EVENTS OF THE PASSION.

This part of the Gospel narrative is like the main portion of it in
this, that the exact sequence of events cannot in all cases be deter-
mined with certainty, and that the precise date of events can in no
case be determined with certainty. But for the sake of clearness of
view it is well to have a tentative scheme; bearing in mind that, likea
plan drawn from description instead of from sight, while it helps us to
understand and realise the description, it must be defective and may
here and there be misleading.

Thursday after 6.0 ».m.

Noon to 3 p.u.

(Nisan 14) The Last Supper and Last Discourses.
11 p.M. The Agony.
Midnight The Betrayal.
Friday 1 a.m. Conveyance to the high-priest’s house.
2 A.M. Examination before Annas.
3 A.M. Examination before Caiaphas at an in-
formal meeting of the Sanhedrin.
4.30 a.M. Condemnation to death at a formal meet-
ing of the Sanhedrin.
5 A, First Examination before Pilate.
5.30 a.n1. Examination before Herod.
6 A.M. Second Examination before Pilate.
The Scourging and first Mockery by Pi-
late’s soldiers.
6.30 a.m, Pilate gives sentence of Crucifixion.
Second Mockery by Pilate’s soldiers.
9 Ans, The Crucifixion.

First Word. ¢ Father, forgive them, &c.’
Second Word. ¢ Woman, behold thy son.’
¢ Behold thy mother.’
Third Word. ¢ To-day shalt thou be, &e.’
The Darkness.
Fourth Word.
Fifth Word.
Sixth Word.

* My God, My God, &c.’
¢I thirst.’
¢ It i3 finished.’
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(Nisan 14) 3 p.M. Seventh Word. ¢Father, into Thy hands
I commend My spirit.’
The Centurion’s Confession.
The Piercing of the Side.
3 to 5 p.u. Slaughter of the Paschal lambs.
5 p.M. The Burial.
6 p.M. The Sabbath begins.
(Nisan 15) The Passover.
Saturday The Great Day of the Feast.
Jesus in the Grave.

APPENDIX D.

SUMMARY OF THE EXTERNAL EVIDENCE RESPECTING
THE PARAGRAPH VII. 53—VIII. 11.

(1) The paragraph is absent from every known Greek JIS. earlier
than the eighth century, except the Western and eccentric D. A and
C are defective here, but in the missing leaves there cannot have been
room for the paragraph. In L and A (eighth and ninth cent.) there
are spaces, shewing that the transcribers knew of its existence, but
did not find it in their copies. (2) In the whole range of Greek
patristic literature of the first nine centuries there is no trace
of any knowledge of it, excepting a reference to it in the Apostolic
Constitutions (ii. 24) as an authority for the reception of penitents ;
but without any indication of the book from which it is quoted. (3)
In Oriental Versions it is found only in inferior MSS., excepting the
Ethiopic and the Jerusalem Syriac. (4) The silence of Tertullian in
his De Pudicitid and of Cyprian in Ep. nv. (which treats of the
admission of adulterous persons to penitence) and the evidence of
MSS. shew that it was absent from the earliest Latin texts.

Thus it is absent from the oldest representatives of every kind of
evidence; Greek MSS., Versions, and Fathers both Greek and Latin.

‘With regard to the authorities which contain or support the section
several points mast be noted. (1) D is notorious for insertions and
additions, such as Matt. xx. 29 and Luke vi. 5. But nowhere else
has it an insertion so considerable. Jerome’s statement that this
paragraph is found ‘in evangelio secundum Johannem in multis et
Graecis et Latinis codicibus’ implies that in the majority of MSS. it is
not found. In many of the extant MSS. which contain the passage it
is marked as dubious. (2) The date of the text of the Apostolic Con-
stitutions is uncertain, and we cannot tell whether the reference is to
the Gospel narrative or to tradition. The earliest Greek commentator
who notices the section, Euthymius Zygadenus in the twelfth century,
marks it as probably an interpolation. (3) The MS. of the Jerusalem
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Syriac lectionary is not older than the eleventh century. (4) The
early Latin copies, like D, admitted interpolations very freely. Jerome,
on the authority of some Greek MSS., retained it in the Vulgate.
Ambrose and Augustine treated it as authentic. Later Latin writers
naturally followed the authority of these great names.

We conclude *‘that the Section first came into S. John’s Gospel as
an insertion in a comparatively late Western text, having originally
belonged to an extraneous independent source...... that the Section
was little adopted in texts other than Western till some unknown
time between the fourth or fifth and the eighth centuries, when it
was received into some influential Constantinopolitan text” (West-
cott and Hort). Having found its way into most of the late Greek
MSS. and into almost all the Latin texts, it was allowed by Erasmus
to remain in its usual place, and hence became established in the
Textus Receptus.

APPENDIX E.
Eis tov aldva and Zov aldvios.

Both these expressions are of frequent occurrence in S. John's
Gospel: the former of them is best rendered ‘for ever,” and the
second, ‘eternal life.’

The literal meaning of els 70» aldva (vi. 51, 58, viii. 35, xii. 34, xiv.
16; 1 John ii. 17; 2 John 2) is ‘unto the age.” The expression is of
Jewish origin. The Jews were accustomed to divide time into two
periods, thetime preceding the coming of the Messiah, and the age
of the Messiah. The latter was spoken of as ‘the Age,’ the age rar’
étox7v, the age to which the hopes of all Israel looked forward: it
was ‘the Age,’ 6 aldw, just as the Messiah Himself was ‘the Coming
One,’ o épxoueros (vi. 14, xi. 27; Matt. xi, 3; Luke vii. 19, 20). The
Apostles and the Early Christian Church adopted the same language
with an important change of meaning. They knew that the Messiah
had come, and that ‘the Age’ in the Jewish sense of the term had
already begun: but they once more transferred ‘the Age’ to the un-
known and possibly remote future. ‘The Age’ for them meant the
period which would be inaugurated by the Return of the Messiah
rather than by His First Coming: it represented, therefore, the
period of Christ’s Second Coming, when all His enemies shall be put
under His feet, and ‘He shall deliver up the kingdom to God, even
the Father’ (1 Cor. xv. 24). Hence, els 7o» aldva means ‘unto the
age’ of the Kingdom of God. Literally, therefore, the expression
states no more than that there is to be duration to the end of the
world; for this world ends when ‘the Age’ begins. But the expres-
sion seems to imply a good deal more than this. It appears to have
behind it the understood belief, that whatever is allowed to see the
Kingdom of God will continue to endure in that kingdom; and as
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that kingdom is to have no end, so enduring els 7dv aldva includes,
though it does not express, enduring, not mercly until the end of this
world, 9 gurrelela 70D aléros [Tovrov] (Matt. xiii. 40, 49, xxiv. 3, xxviii.
20), but ¢ for ever.’

Similarly, {w# aldwios means life that is suitable to ‘the Age,” the
life of those who share in the Kingdom of God. Like els 7ov aléva,
it does not express, but it probably implies, the notion of endlessness:
and we have a word in English which does much the same, and which
is therefore the best rendering to give of alwwios, viz. ¢eternal.’
¢Everlasting,” which in A.V. is frequently used to translate aldwios
(iii. 16, 36, iv. 14, v. 24, vi. 27, 40, 47, zii. 50; Matt. xviii. 8, &ec.)
expresses the notion of endlessness and nothing more: it expresses,
therefore, just that idea which aldwios probably implies, but does not
directly state. Whereas ‘eternal’ is almost exactly the word we
require. Eternity is the negation of time, that which to higher
intelligences than ours takes the place of time, and will do so to our
glorified intelligences when time has ceased to be. But when we have
said that eternity is not time, we have said all that intelligibly and
with certainty can be said about it. All our experience and thought
involve the condition of time; and to endeavour to imagine a state
of things from which time is absent is to attempt an impossibility.
‘When we banish time from thought, we cease to think. Time, then,
is the condition of life in this world; eternity is the condition of life
in the world to come: and therefore {wy alwvios, the life of ‘the Age,’
the life of the world to come, is best expressed in English by the
words ¢ eternal life.’ This eternal life, S. John assures us again and
again (iii. 36, v. 24, vi. 47, 54, zvii. 3), can be possessed in this world,
but it can only be understood in the world to come (1 John iii. 2).

It is worth remarking that S. John applies the term aiwveos to
nothing but ¢ life,” and that for this aeonian life the word is always
¢wi and never Blos. Blos does not occur in 8. John’s Gospel at all,
and only twice in the First Epistle;—in the phrases % dAafovela Toy
Blov (ii. 16), ‘the vainglory of life,’ 1e arrogancy and ostentation
exhibited in the manner of living, and ¢ Blos Tov xéouov (iii. 17), ‘the
world’s means of life,” ie. the goods of this world. In Aristotle and
Greek philosophy generally flos is higher than {wn: PBlos is the life
peculiar to man as a moral being; {unj is the vital principle which he
shares with brutes and vegetables. In N.T. {wy is higher than Blos:
Blos is, as before, the life or livelihood of man; but {w is the vital
principle which he shares with God. Contrast Blos in Luke viii. 14,
43, xv. 12, 30; 1 Tim. ii. 2; 2 Tim. ii. 4, &c. with (w7 in Johni. 4,
iii. 36, v. 24, 26, 29, 40, &c., &c. Blos occurs less than a dozen times
in the whole of the N.T., whereas (w7 occurs upwards of a hundred
times: (w7 is the very sum and substance of the Gospel. *The life
eternal is this, that they should know Thee the only true God, and
Him whom Thou didst send, even Jesus Christ’ (zvii. 3).
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APPENDIX T.

O~ SOME POINTS OF (GEOGRAPHY,

It seems to be quite certain that the attractive reconciliation
of the two readings, Byfavig and ByfaBapg, derived from Lieutenant
Conder’s conjectures, and suggested in the note on i. 28, must be
abandoned. And, what is of much more serious moment, it is
becoming clear that Lieutenant Conder’s identifications, when they
depend upon philological theories, must be received with the utmost
caution. It is true that the Arabs call Batanaea, the Baravaia of
Josephus, Bithinia; changing the Aramaic ‘t’, corresponding to the
Hebrew ‘sh’ in Bashan, to ‘th’, by a well-known phonetic relation
between these three dialects. But a Jewish writer would not adopt a
pure Arabic form, which is therefore impossible in a Gospel written
by a Jew. And even if this point could be conceded there would
remain the further improbability that the Arabic ‘4’ in Bdthdntya
should be represented by » in Bpfavia. Bethania is a compound of
Béth, and some place on the Jordan. It might possibly mean ¢boat-
house’; and this would coincide pretty closely with Bethabara, which
means ¢ ford-house’ or ‘ ferry-house.’

In any map of Jerusalem there must of necessity be either serious
omissions, or insertions which are more or less conjectural. In the
present map the traditional name of Zion has been retained for
the Western Hill, and also the name of Hippicus for the great
Herodian tower which etill stands close to the Jaffa Gate. Recent
measurements, however, have shewn that of the three Herodian towers,
Hippicus, Phasael, and Mariamne, the existing tower, often called the
Tower of David, may be Phasael rather than Hippicus. The name,
Tower of David, is mediaeval, and is a perpetuation of the error
of Josephus, who supposed that the fortress of David belonged to
the Upper City, and that the Western Hill had always been part
of Jerusalem.

Again, the position of the Acra is much disputed. In the map
it is not intended to affirm the special conjecture of Warren and
Conder, but merely to retain, until something better is fully es-
tablished, their present view. There is, however, good reason for
doubting its correctness. On this and other topographical questions
see the very interesting article on Jerusalem in the Encycl. Britamn.
(xiii. p. 641) by Professor Robertson Smith, to whom the writer of
this Appendix is much indebted.
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the grave, xviii; on sacred soli-
tude, 134; on selfishness in
religion, 154; on the para-
graph respecting the adulteress,
181, 186; -on & éopev, 226 ; on
the voluntariness of Christ’s
death, 332; on differences in
the Gospels, 361; quoted, 121,
124, 136, 148, 157, 166, 168,
191, 243, 328

175,
202,

Bacon, Lord, on Pilate’s ques-
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108, 113, 114
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in the Fourth Gospel, 102, 334
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xxxii
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name, xxxii, 86, 147
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136, 202, 226
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gressive faith, 207; his confes-
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brethren of the Lord, various
theories respecting, 93, 168,
331 ; cannot be the sons of Al-
phaeus, 94, 169

bride, figure of the Church, 109

Caesar’s friend, 325
Caesar, setting oneself against,
325

Caesarea, Pilate’s head-quarters,
319, 325
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and prophecy, 247, 248

Calvary, its position, 328

Cana, two places of this name,
xxxii ; nature of the miracle at,
91, 93

Capernaum, the modern Tell-
Him, 93, 163; argument from
the mention of a brief visit to,
93 :

capital punishment, whether al-
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lowed to the Jews by the Ro-
mans, 184, 316

Cardinal Newman, on the dis-
courses in S. John’s Gospel,
100

casus pendens, 157, 178, 284, 299

centurion’s servant different from
the nobleman’s son, 128, 129

Cerinthus, the Fourth Gospel at-
tributed to, xxiii

change of gender, 69, 157, 299

changes of tense, 122, 127, 133,
155, 225, 241

characteristics of the Fourth Gos-
pel, xli—zxlix, 66, 68—70, 81,
82, 88, 99

chief priests, mostly Sadducees,
175, 176, 246; their baseness,
327

Christology of S. John and of the
Synoptists, 139

chronology of the Fourth Gospel
consistent but often undefined,
xxx, 1, 108, 124, 131, 145, 146,
167, 223

Chrysostom, 90, 201, 357

Church, first beginning of the,
83; Christ’s prayer for, 302—
304; powers granted to the,
344

Circumecision prior to the Sab-
bath, 173

cleansing of the Temple in 8.
John distinet from that in the
Synoptists, 96

Clement of Alexandria quoted,
xli, 359, xxii, xxxvi

Clementine Homilies, 204, 219

Clementine Recognitions, 68

climazx, 69, 354

cloths, 245, 336, 339

Clopas or Alphaeus, 330

cocks not excluded from Jerusa-
lem, 313

codices, principal, which contain
the Fourth Gospel, lv; rela-
tions between, lvi, lvii

coincidences between S. Paul and
S. John, 69, 70, 279, 359; be-
tween the Synoptists and S.
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John, xlix, liii, 149, 306, 338,
359; between the Fourth Gos-
pel and Revelation, xxxiii, 71,
80, 82, 115, 175, 183, 255, 265,
288, 319, 335

Commandment, Christ’s new,
271; its comprehensiveness,
285

Communion of Saints, the, serip-
tural, 201

Conder, on Bethany, 79; on Cal-
vary, 328

connexion of thought in S. John
sometimes obscure, 141, 191

Court of the Women, 187, 189

corruption of the text, see false
readings, glosses, &c.

cross, size of the, 332; title on
the, 328

crown of thorns, 322

crurifragium, 333

cup of suffering, coincidence with
the Synoptists respecting, 310

date of the Gospel, xzxxvi, 131,
238, 239

darkness, in a figorative sense,
for moral darkness, peculiar to
S. John, 66, 270

David’s flight probably not al-
luded to in xviii. 1, 307

death, punishment of, whether
allowed to the Jews by the Ro-
mans, 184, 316

Dedication, Feast of, 223, 224;
its mention evidence that the
Evangelist is a Jew, xxviii

delegated authority of Christ, 81

demon, see devil

denials, S. Peter’s, 311; why nar-
rated by S. John, 313; diffi-
culties respecting, 360

descent of the Spirit, its effects,
81

destruction of Jerusalem, the
Fourth Gospel written after
the, xxxvi, 131, 238, 239

devil, personal existence of the,
197; his influence over Judas,
264, 269, 166
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devil or demon, Christ accused of
being possessed by a, 207, 199,
223

difficult passages, 126, 190, 195,
197, 218, 257, 341

disciples’ imperfections candidly
admitted, 92, 97, 122, 124, 236,
254, 274, 276, 280, 308, 313,
345

discourses in the Fourth Gospel
contrasted with those in the
Synoptic Gospels, li, 99, 100

Divine Generation of Christ, 196,
296

Divinity plainly claimed by Je-
sus, 192, 198, 276, 280, 285,
288

Docetism utterly foreign to the
Fourth Gospel, 71, 116, 152,
170, 334

Dollinger quoted, xxiv, 316

door of the fold, allegory of the,
215, 218

dove visible at the Baptism, 81

Ecce Homo quoted, 321

East, turning to the, a very an-
cient custom, 187

Elijah, argument from the Bap-
tist’s denial that he is, 78

epexegetic clauses common in
S. John, 70, 74, 339

Ephesus, the abode of S. John,
xvi, xvii; the place where he
wrote his Gospel, zxxzv, 68;
the elders of, the probable au-
thors of xxi. 24, 356

Ephraim, a town called, 248

Epilogue, an afterthought, 348

Epiphanius, on Ebion, zvii; on
the Alogi, xxiii

Epistle, First of S. John, its re-
lation to the Gospel, liv, 303;
coincidences between it and the
Gospel, 68, 72, 80, 81, 82, 105,
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eternal life the present possession
of believers, 112, 138, 159, 161,
299, 364; the phrase a favourite
one with S. John, 105

INDEX [.

Eucharist, implied in the dis-
course on the Bread of Life,
153, 154, 160, 267; the insti-
tution omitted by §S. John,
xliz, 267, 283; symbolized at
the Crucifixion, 334

Evangelists, concurrence of all
four, liii, 88, 145, 306, 338,
360

evening, S. John’s method of
reckoning the, 128, 342

evenings, the two Jewish, 151

examination of Jesus before An-
nas peculiar to S. John, 310

excommunication, Jewish, 180,
208, 211; the lot of Christians,
291; external evidence of the
authenticity of the Gospel, xx
—xxiv

faith, gradual progress in, 119,
129, 207, 240, 339

faith in Jesus Christ, the test of
a child of God, 70 ; the begin-
ning and end of the Fourth
Gospel, 346, 347, xxxviii; with-
out sight, 346

false readings, their evidence to
the date of the Gospel, 70, 71,
75,102, 104, 211

feast, the unnamed in v. 1, pro-
bably not a Passover, 131

feasts, Jewish, S. John has exact
knowledge of, zxvii; groups
his narrative round, 94

fickleness of the multitude, see
multitude

five thousand, the feeding of the,
superiority of S. John's account
of, 148

forger of a gospel confronted by
insuperable difficulties, xzv,
XXVi

four thousand, coincidences in
the feeding of the, 149

fourth commandment, the strong-
hold of Jewish religiousness,
133

fragments, argument from the
command to gather up the, 149
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funeral customs among the Jews,
238, 239, 245, 336

futile questions, 91, 149, 161,
350, 351

Gabbatha, or Gab Baitha, not
a mosaic pavement, but the
Temple-Mound, 328

Galileans, characteristics of, xii;
ill repute of, 86, 179, 181

Galilee, mixed population in,
xili; prophets from, 181;
Christ’s ministry in, 167

gaps in S. John’s narrative, 1,
145, 146, 167, 223, 337

garments, 264, 322, 329

Gemara, the Babylonian, quoted,
249

Generation, Divine, of the Son,
196, 296

genitive after superlative, 73, 287

Gentiles, the, seek Christ, 255;
are to be sought through the
dispersed Jews, 177; are
Christ’s sheep, 221; are sons
of God, 70 ; are sharers in the
Atonement, 80; the Dispersion
among the, 176

Gerizim, temple on Mount, 119

Gethsemane, anticipation of, 257

glosses intruded into the text,
Iviii, 98, 111, 130, 144, 182,
184, 185, 203, 230, 337

Gnostic demonology, 197, 198

Gnostics, the witness of, to the
Fourth Gospel, xxv

Gnosticism excluded from the
Fourth Gospel, xxiv, 71, 104,
120, 152, 227, 229, 334, 347

Godet quoted, 86, 91, 108, 178,
211

Golgotha, or place of a skull, 328

Gospel, Fourth, not a biography,
xxxvii, 145, 346

grace before meat, 149

grave, 238; of Lazarus, 244; of
Christ, 336, 339

Greek names among the Apostles,
255, 256
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Greeks, see Gentiles
guards at the cross, 329

Hall, Bishop, quoted, 331

Hebrew elements in this Gospel;
see Jewish

Hebrew, evidence that the author
of the Fourth Gospel knew,
xxix, 158, 254, 267, 335

Hegesippus quoted, 219

Hermas quoted, 219

Herod Antipas, 126, 319

Herod’s Praetorium, 314

Herod’s sycophancy, 147

Herod’s Temple, 97

high-priest, supposed to have
prophetic gifts, 247; doubt.as
to who is meant by the, 311,
812; the disciple known to the,
311, 313

high-priests, rapid changes among
the, 247, 310

Holy Spirit, 82, 281, 344

homoeoteleuton, 321

Horace quoted, 251, 322

hyssop, 332

Ignatian Epistles, their evidence
to the Fourth Gospel, xxi, 117,
156 ; quoted, 103, 163, 192,
219

imperative or indicative, doubt
as to which is intended, 142,
255, 273, 287, 289

imperative, aorist, 257, 357; pre-
sent, 134, 186, 341

imperfect, of continued action,
135, 151, 152, 822; descriptive,
171, 184, 229, 268, 311, 313

imperfect and aorist, 89, 122,
127, 241

indirectness of Christ’s answers,
235

interpolations, 132, 181, 362; see
glosses

Ionic form, 89

Irenaeus, his evidence to the
Fourth Gospel, xxii, xxxviii;
quoted, xvii, 202 ; his evidence
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to the duration of Christ’s min-
istry, 1i

Jacob, references to the history
of, 87, 88; well of, 115, 118
James, brother of S. John, xi;
not mentioned by name in this
Gospel, 90; possibly the un-
named disciple who was known

to the high-priest, 311
Jeremiah, expected to return to
life, 78; specially consecrated,
223
Jeremy Taylor on religious zeal,
310
Jerome, on S. John’s last days,
xviii; on the origin of the
Fourth Gospel, xxxvi; on the
brethren of the Lord, 94; on
Sychar, 116; on the paragraph
respecting the adulteress, 182,
362; on Christ’s writing on the
ground, 185; on Ephraim, 248
Jerusalem, two forms of the name,
77; with the article peculiar to
S. John, 89; destroyed before
S. John wrote, xxxvi, 131, 238;
his minute knowledge of its
topography, xvi, xxix
JESUS:
(i) The Ministry.
Baptist’s testimony to Him,
73, 79; disciples’ testimony
to Him, 83, 84; turns water
into wine at Cana, 89; pays
a brief visit to Capernaum,
93; cleanses the Temple the
first time, 94; discourses
with Nicodemus, 99; and
with the woman at the well,
116; converts many Samari-
tans, 125; heals the royal
official’s son, 127; and a
paralytic at Bethesda, 131;
reasons with the Jews about
the Son as the Source of
Life, 135; feeds five thou-
sand, 146; walks on the wa-
ter, 151; reasons with the
Jews about the Son as the

support ef Life, 154; with
the Twelve about desertion
of Him, 165; with His bre-
thren about manifesting
Himself, 167; with the Jews
at the Feast of Tabernacles,
170; is marked for arrest,
175; [rescues the woman
taken in adultery, 183;]
claims to be God, 192, 198,
202; heals a man born blind,
205 ; and reveals Himself to
him, 212; delivers the Alle-
gories of the Fold and of the
Good Shepherd, 215, 220;
reasons with the Jews at the
Feast of the Dedication, 223;
retires into Peraea, 229 ; re-
turns to Bethany and raises
Lazarus from the dead, 238,
244; is marked for death by
Caiaphas, 247; retires to the
borders of the desert, 248;
returns and is anointed by
Mary of Bethany, 250; en-
ters Jerusalem in triumph,
254; is sought by Gentile
proselytes, 256 ; receives the
testimony of & voice from
heaven, 257; retires from
public teaching, 260

(ii) The Issues of the Min-
stry.
washes His disciples’ feet,
263 ; rebukes Peter, 265;
points out the traitor, 269;
delivers His new command-
ment, 271; foretells Peter’s
denials, 272; answers Tho-
mas, 274; Philip, 275; Ju-
das not Iscariot, 280; deli-
vers the allegory of the Vine,
283; promises to send the
Paraclete and to return, 290;
prays for Himself, 298; for
His disciples, 300; for all
believers, 302; is arrested in
the garden, 307; examined
before Annas, 310; denied
by Peter, 313; examined by
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Pilate, 317; mocked, sen-
tenced and erucified, 322;
dies and is buried, 332; ma-
nifests Himself after His re-
surrection to Mary of Mag-
dala, 340; to the ten Apostles,
342; to Thomas, 344; to se-
ven disciples at the sea of
Tiberias, 348; gives the se-
cond miraculous draught of
fishes, 350; gives Peter his
last commission and foretells
his death, 352; rebukes his
curiosity about the Evan-
gelist, 355

Joseph of Arimathea, 335; his

connexion with Nicodemus,
336

Josephus, on the date of Herod’s

Temple, 97 ; on the removal of
Israel at the captivity, 118; on
the Jews’ love of liberty, 193;
on a stoning in the Temple,
202; on the rudeness of the
Sadducees, 247; on Ephraim,
248; on the tesselated pave-
ment, 325; on the high-priest’s
tunic, 329; his language about
the Kedron, 305, 306; about
the sea of Galilee, 146

Jewish elements in the Fourth Judas; six persons so named in
Gospel, xxvii, xxix, xliv, xlviii, N.T., 280
89, 203, 229 Judas Iscariot; his name and
Jews, S. John’sview of them, 77 character, 166; murmurs at
John, the Baptist; the Evangel- Mary of Bethany, 251 ; receives
ist’s manner of naming him, the sop and goes out into the
xxxii, 67; his connexion with night, 269, 270; helps to arrest

the Evangelist, xiv, 83; his Jesus, 308
testimony, 76—83; not the Judasnot Iscariot; the nature of
Light but the Lamp, 68, 140; his question, 280

Judas of Galilee, rising of, xiii

Justin Martyr; knew the Fourth
Gospel, xxii; seems to quote it
twice, 78, 101; twice states
that Jesus healed those who
were diseased from birth, 204

the friend of the Bridegroom,
109; his baptism, 108; his last
utterance minatory, 112; not a
worker of miracles; importance
of this statement, 230

John, the Evangelist; his parent-
age, xi; his nationality, xii,
xiii; his connexion with the
Baptist, xiv, 83 ; his fiery zeal,
Xv, Xvii; gives a home to the
Blessed Virgin, xv, 331; life at
Ephesus, xvi, xvii, xlix; tradi-

Kedron, ravine of the; doubt as
to the reading, 305; meaning
of the name, 306; significance
of Christ’s crossing the ravine,

. . + 307
tions about him, xviii; his . L
chief characteristics, xviii, xix; kn:igst(i)ognisna.ture of Christ’s, 101,

probably the unnamed disciple
in i. 35, 83; and in xviii. 15,
811; certainly ‘the disciple Lactantius on the erurifragium,
whom Jesus loved,” xxxi, xxxiv, 333
268; in his Gospel speaks only Last Day; the phrase peculiar
thrice, xxxiv to S. John, 157
John, the father of Peter, 85, 352  Lazarus, objections to the raising
Jordan, ford of, at Bethany, 79; of, 231, 232 ; identifications of,
its associations, 79 232; conspired against, 253
Joseph, husband of the Blessed Levites, argument from the men.
Virgin, 89 tion of, 77
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Liddon, on the discourse with
Nicodemus, 103

Life, 65, 256, 275; eternal, 105,
106

Light, of Christ, 66, 187, 205,
259; of the Baptist, 140, 308

Lightfoot, Bishop, on the wit-
ness of the Ignatian Epistles
to the Fourth Gospel, xxi; on
wA\jpwpa, 73; on the Shechi-
nah, 71; on the vivid descrip-
tive traits in this Gospel, 269;
on the meaning of Paraclete,
279; on ¢ Xpiords, T4

Litotes, or understatement, 106,
157, 195

living water, meaning of, 117

Lord or 8ir, 117, 156, 212

Love, the Fourth Gospel the
Gospel of, xiz, liv, 214, 271, 285

Lucretius quoted, 86

Luther on futile questions, 161

Magdalene; see Mary Magdalene

Majestas, Pilate’s fear of being
accused to Tiberius of, 325

Malchus, mentioned by name by
S. John alone, 309, 313

Manasseh, founder of the rival
worship on Gerizim, 119

Marcion’s rejection of the Fourth
Gospel, xxiii

marriage, Christ gives His sanc-
tion to, 93; symbolical of His
relation to His Church, 109

Martha of Bethany, probably the
eldest of the family, 234, 239;
coincidence between 8. John
and 8. Luke respecting her,
liii, 239; her progressive faith,
240

Mary Magdalene, introduced as
a person well known, 165 ; at
the Cross, 330; at the sepul-
chre, 338; manifestation to
her, 340; nature of the rebuke
to her, 341

Mary of Clopas, probably the
wife of Clopas and mother of
James the less, 330

INDEX 1.

Mary of Bethany, different from
the ‘sinner’ of Luke vii. 37
and from Mary Magdalene,
233; coincidence between 8.
John and 8. Luke respecting
her, liii, 239; her devotion,
251; coincidence respecting her
name and promised fame, 252

Mary, the Blessed Virgin, never
named by 8. John, 90; rebuked
for interference at Cana, 90;
her relationship to the brethren
of the Lord, 93, 168; to S. John,
xi, 330; no special manifesta-
tion to her after the Resurrec-
tion, 342; her death, whether
at Jerusalem or Ephesus, xvi

Maurice, F. D., quoted, 65, 315

McClellan, on Christ’s writing on
the ground, 184; on the hour
of the Crucifixion, 326

measures, of quantity,
distance, 239, 350

Messiah, Jewish ideas respecting,
well known to the Evangelist,
xxvii, 78, 87, 89, 150, 174, 179,
259; Samaritan ideas respect-
ing, 114, 122

Meyer, on the last words of the
Baptist, 110; on the discourse
on the Bread of Life, 166; on
the Jewish hierarchy, 170; on
the gift of the Spirit, 179; on
the raising of Lazarus, 232

ministry, duration of Christ’s, 1,
li, 202

miracles in N.T., their character,
92, 93; in the Fourth Gospel,
symbolical, xliii, xliv, 92, 129,
and spontaneous, 132; culmi-
nate in the raising of Lazarus,
231; confined to the ministry,
98 ; not attributed to John the
Baptist, 230

mission, of Jesus, 81, 106, 124,
141, 172, 175, 228, 300; of the
Paraclete, 281, 288, 289, 292;
of the Baptist, 67, 81, 199; of
the disciples, 81, 268, 302,
343

91; of
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